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ne of the fascinating fields of study of the Reformation is the office of preach-
ing the Word of God in church. The (to my knowledge) very last article, pub-
lished posthumously, from the hand of dr. Barnabás Nagy has the following 
title: ‘Pfarrerausbildung und Pfarrernachwuchs in Ungarn im 16. Jahrhun-
dert’.2 It was written as a lecture for the Cambridge Colloquy of 24-28 Sep-
tember 1968. When the Hungarian authorities denied a permit to travel to 
Cambridge, the paper was read in his absence. ‘Education of the First and 
Further Generations of Ministers in Hungary in the 16th Century’: the theme 
of preaching as important aspect of the ministry is an interest which I share 
with this scholar. 

Focus of my present studies is: the body of ministers to the Word, the so-
called Company of Pastors in Geneva, and its proceedings called the weekly 
congrégations. That is a field of research, not covered by Nagy’s last article, 
but awaiting further research: how did the ministers of the Reformed 
Churches in Hungary study the Scriptures together? In order to stimulate 
such further investigations, I present an aspect of my research: the relation 
between preaching and prophecy. In other words: the relation between the 
task of preaching and the gifts of the Spirit according to the New Testament. 

My next book will be dedicated to the institution, contents, and influence 
of the congrégations (the Bible study meetings of ministers).  Therefore I 
would like to know if there ever was a comparable form of joint studies of the 
Scriptures at some place in Hungary. The Hungarians who studied in Witten-
berg, formed a ‘coetus’ – the Latin word used in Geneva for the Company of 
Pastors! During a number of years (1545-1552) the pastors of Geneva held, 

                                                 
1 2009. október 21-én és 22-én a Sárospataki Református Teológiai Akadémia az 

Osterhaven tanulmányi napok sorozatában megrendezett nemzetközi Kálvin-
konferencián és Nagy Barna-emlékülésen elhangzott el adás szerkesztett változata.   

2 Bárnabas Nagy, ‘Pfarrerausbildung und Pfarrernachwuchs in Ungarn im 16. Jahr-
hundert’, Miscellanea Historicae Ecclesiasticae 3 (1970). Colloque de Cambridge, 
24-28 september 1968, ed. De rek Baker  [Revue d’Histoire ecclésiastique], 238-273. 
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after the Bible study on Friday morning, also a theological disputation in 
Latin. The Matricula Coetus Ungarici testifies that the Hungarians also held 
their weekly academic discusions. In the early years none other than Philip 
Melanchthon presided over the disputations!3 A form of Bible studies, con-
nected to my present topic, is however not registered. 

 
1. Bible studies in Geneva 

When the former Italian bishop, Pier Paolo Vergerio, visited Geneva in 
1550, he wrote a report of his impressions of the reformed city.4 This ‘letter’, an 
eulogy in fact, was published by Conrad Badius, the printer whom Vergerio may 
have met in the biblical studies.5 One of the jubilant passages concerns his at-
tendance of the congrégation in St. Pierre and reads as follows:  

 
Every week, on Fridays, a conference is held in the largest church [St. 
Pierre] in which all their ministers and many of the people participate. Here 
one of them reads a passage from Scripture and expounds it briefly. 
Another speaks on the matter what to him is according to the Spirit. A third 
person gives his opinion, and a fourth adds some things in his capacity to 
weigh the issue. And not only the ministers do so, but everyone who has 
come to listen. Thus is being followed what Paul found in the Church of 
Corinth, and on which he said that, when the brothers gathered, every one 
of them could say what the Spirit revealed to him; then he was silent, sat 
down and another began to speak [1 Cor. 14:29-30]. 6 
 

Several elements of this impression of the congrégation are worth not-
ing. The first is the prominence of the ministers and their various contribu-
tions. The second is the participation of lay members in these Bible studies. A 
third element to be noted is the clear allusion to Paul’s First Letter to the Co-
rinthians, Chapter 14, and to the gift of prophecy. Did Vergerio present an 
adequate impression of these Genevan biblical studies? 

 
2.  The ‘Prophezei’ in Zurich 

I find Vergerio’s allusion to 1 Corinthians 14 noteworthy because in Ge-
neva this form of Bible study was called the congrégation, conférence des 
Escriptures, or colloque, but never la prophétie. Still, the roots of the Genevan 

                                                 
3 Géza Szabó, Geschichte des Ungarischen Coetus an der Universität Wittenberg 1555-

1613 [Bibliothek des Protestantismus im mittleren Donauraum 2] (Halle: Akademi-
scher Verlag, 1941), 62-71. 

 4 In November, 1549, Gribaldi sent a letter of introduction to Calvin (CO 13: 448, no. 
1304), but the Italian bishop did not show up. In the meantime, Vergerio contacted 
Calvin for a preface to the booklet on the history of Francesco Spiera. 

5 For Badius’ attendance see E.A. de Boer, ‘The Presence and Participation of Lay 
People in the Congrégations of the Company of Pastors in Geneva’, in: Sixteenth 
Century Journal 35 nr. 3 (2004), 651-670. 

 6 Pier Paolo Vergerio, Epistola del Vergerio, nella quale sono descritté molte cose 
della Citâ, è della Chiesa di Geneva, 15 July 1550 (J.-Fr. Gilmont, Bibliographie des 
editions de Jean Crespin 1550-1572, vol. 1 (Verviers : Librairie P.M. Gassen, 1981), 7 
(50/11). 



The Gifts of Prophecy… 

Sárospataki Füzetek 43 

Bible studies seem to lie in Zurich, where in 1525 the Prophezei had been in-
stituted.7  The name of this institution is derived from 1 Corinthians 14:29-32.  
According to Huldrich Zwingli every preacher has the task of a prophet. 
Knowledge of the biblical languages was deemed necessary to expound and 
apply the Scriptures prophetically.8 Earlier he had already tried to motivate 
younger people to study the biblical languages.9 In German the word Offenba-
rung is used for ‘preaching’. In the third edition of Zurich translation of the 
Bible (1524) the Greek words #$%&'()*)+, and #$%&'-)./ were translated not 
as ‘weissagen’ and ‘weyssagung’ (as Luther did earlier)10 but throughout 1 
Corinthians 14 as ‘propheten’ (as verb) and ‘prophecy’. As a marginal note 
explains: to prophecy ‘is here, not to predict as when a future event is foretold, 
but to open up and explain the meaning of the divine Scripture.’11 Prophecy 
became the equivalent of biblical exposition. And the institution, called 
Prophezei, gradually evolved into the theological faculty of Zurich.  

In 1525, the first year of the Prophezei, Zwingli published his Von dem 
Predigtamt. It is written as a public letter, answering the question, raised by a 
lay preacher (and shared by the Anabaptists): why should lay people not be 
permitted to expound the word of God in public? They answer: Jesus himself 
said that God has hidden his wisdom from the wise and learned, and revealed 
them to little children (Mat. 11:25). ‘Did not God give his Spirit in the same 
way to the Germans as he did to the Latin and Greek speaking people?!’ (‘Gott 

                                                 
7 Heinrich Bullinger, “Wie vnd wenn man Z"riych angehept die Biblisch Lection in 

dryen sprachen läsen,” in Fritz B"sser, Die Prophezei. Humanismus und Reforma-
tion in Zurich (Bern e.a.: Verlag Peter Lang, 1994), 7-9; Gottfried W. Locher, Die 
Zwinglische Reformation im Rahmen der europäischen Kirchengeschichte (Göttin-
gen – Z"rich : Vandenhoeck-Ruprecht, 1979), 161-163; Traudel Himmighöfer, Die Zür-
cher Bibel bis zum Tode Zwinglis (1531). Darstellung und Bibliographie [Veröffentli-
chungen des Instituts für Europäische Geschichte Mainz 154] (Mainz, 1995),  213-35. 

8 Cf. Locher, Die Zwinglische Reformation im Rahmen der europäischen 
Kirchengeschichte, 161f; W.P. Stephens, The Theology of Huldrych Zwingli (Oxford: 
Clarendon Press, 1986), 39f, 137f, 278. 

9 Zwingli, Quo pacto ingenui adolescentes formandi sint (1523): ‘Das mag aber dann 
kommlich unnd geschicklich geschehen, wann er die spraachen als Ebreisch und 
Griechisch erberlich kann; dann on die eine mag das alt testament, on die ander das nüw 
gar kümmerlich reyn und luter verstanden werden’ (Zwingli Werke 5, 436, l. 5-9). 

10 The translation ‘weissagen’ became tainted as used by radical anabaptists and spiri-
tualists. For example, in 1539 David Joris, who regarded himself as called to be a 
prophet, addressed his Prophecie oder Weyssaging to the Estate of Holland with on the 
one hand a call for tolerance, and a warning for God’s vengeance as imminent on the 
other hand (cf. Mirjam van Veen, ‘”Prophecie oder Weyssaging”. Een onbekend geschrift 
van David Joris’, in Tijdschrift voor Nederlandse Kerkgeschiedenis 4 (2001), 3-8). 

11 Himmighöfer, Die Zürcher Bibel bis zum Tode Zwinglis (1531), 181. The source of the 
quoted note must be Erasmus, who had explained likewise: ‘Hoc loco Paulus 
prophetiam vocat non praedicationem futurorum, sed interpretationem diuinae 
Scripturae’. His only gloss added is: ‘Quemadmodum et Plato discernit vates a 
prophetis. Vates arrepti numine nec ipsi quid loquantur intelligunt, ea prudentes in-
terpretantur caeteris’ (Erasmus, Annotationes in Novum Testamentum ad 1 Cor. 
14.1 in: Opera omnia Desiderii Erasmi Roterodami recognita et adnotatione critica in-
structa notisque illustrata 6/8 (Amsterdam e.a.l.: Elsevier, 2003), 266, ll. 985-988). 
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habe synen geyst glych als wol den Tütschen ggeben als den Latinen und Grie-
chen!’) The publication of Von dem Predigtamt clearly declared the estab-
lishment of the Prophezei as a form of instruction and training for the office of 
ministers of the Word.  

Zwingli began his letter by presenting a summary of passages in which 
prophets and prophecy are mentioned. His conclusion from the New Testa-
ment, and especially 1 Corinthians 14, is: in the early church prophets had the 
duty of expounding Old Testament Scripture. They must have the ability to 
translate the biblical Hebrew into spoken Greek in order to be able to expound 
the texts. This is a great thing, Zwingli added, that so many Jews came to be-
lieve in Christ and were thus present in great numbers to explain Scripture for 
the heathens. But ‘he who is not an interpreter or speaker of the languages, 
should not address the congregation in order to explain the prophecy, but 
keep silent and speak to God.’ 

Zwingli’s main statement is: the apostle Paul shows how useful it is for 
Christians to know the languages in which God’s Word is written.12 But since 
this is not possible to all, it is good ‘that at least we have in some places teach-
ers who can instruct others in these [languages]’. He even suggests to let ‘the 
useless clerics’ become extinct, so that their wealth can be used to take care of 
the poor and to teach the languages. Hebrew and Greek are the tongues, given 
by the Spirit to the Church, so that the prophecy of Scripture can be translated 
and expounded in the vernacular. 

In Strasbourg Martin Bucer and his colleagues instituted a related form 
of Bible lectures. In 1526, Bucer proposed to the magistrate that the canonical 
services be transformed into a Prophezei. That is why some form of service 
around the biblical lectures was maintained. Every morning and evening a 
service was held with half an hour of singing the Psalms and half an hour of 
prophecy or christliche Ubung and prayer.13 The place of the canons in these 
services was taken by preachers, schoolmasters, kirchenpfleger, and pious 
people who wanted to be taught in the Scriptures. The synod of 1533 and the 
ordonnance of 1534 codified this Convent ecclesiastique.14 During Calvin’s 
years in Strasbourg the Bible studies were poorly attended.15  But the name, 

                                                 
12 Zwingli, Von dem Predigtamt, in: Zwingli Werke 4, 417. In 1532 Heinrich Bullinger 

gave a lecture, shortly after Zwingli’s death, and had it published as De prophetae 
officio (Zurich: Chr. Froschauer, 1532). It is an analysis of the task of expounding 
Scripture and of unmasking the enemies of the truth. Zwingli is honored as the out-
standing example of such a prophet. Earlier Bullinger had De prophetae libri duo 
(1524). As such this work was never published (and remains in manuscript in: Zen-
tralbibliothek Zürich, Car. I 166), although it may be regarded as an early draft of his 
work of 1532. Cf. Fritz Büsser, ‘De prophetae officio. Eine Gedenkrede Bullingers auf 
Zwingli’, id., Wurzeln der Reformation in Zürich [SMRT 31] (Leiden, 1985), 60-71. 

13 Martin Bucer Deutsche Schriften, ed. Robert Stupperich, vol. 2 (Gütersloh – Paris, 
1962), 520f. 

14 François Wendel, L’Église de Strasbourg. Sa constitution et son organisation, 1532-
1535 (Paris: Presses Universitaires de France, 1942), 102f, 196-198. On the responsibili-
ty of the Convent in matters of preaching, see p. 204. 

15 Philippe Denis, « La prophétie dans les Églises de la Réforme au XVIe siècle »,  in  
Revue d’Histoire Ecclésiastique 72 (1977), 292-295. 
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which in the French speaking congregation may have been la prophétie, was 
not transferred to the Bible studies held in Geneva. 

3. Geneva on 1 Corinthians 14 

When Vergerio made the connection between the Bible studies in Geneva 
and the passage on prophecy from 1 Corinthians 14, he must have had some 
knowledge of this institution as it was established in Zurich through Bullinger 
or in Strasbourg.  Did the Genevan ministers also refer to this passage as the 
origin of their Bible studies? That remains to be seen since the Ordonnances 
ecclésiastiques do not mention 1 Corinthians 14 or reflect its wording. 

I know of only one instance in the ‘Registers of the Company of Pastors’ 
in which an allusion to 1 Corinthians 14:29-32 was made: in the case of cen-
sure against Philippe d’Ecclesia, one of the Genevan ministers. In 1549 a dos-
sier on D’Ecclesia was opened. He was reprimanded for having raised unedify-
ing issues and senseless questions. A file of such lapses had been kept and 
D’Ecclesia was confronted with it. The Registres tell us that his colleagues 
decided ‘that he should be warned not to speak at the Bible studies at all, nei-
ther after the one who had expounded, nor when his own turn came round to 
expound, until the next day of censures.’ In a marginal note the minister who 
acted as secretary of the Company of Pastors, added: ‘The ground [for this] 
was cited to him from St. Paul: that he who brings nothing of edification ought 
to keep silent in the church.’16 This note clarifies that the ministers indeed saw 
a connection with the Pauline prescriptions regarding prophecy. Still, it con-
siders only the negative part, that is, the imposition of silence. A positive ap-
plication of 1 Corinthians 14 with regard to the congrégation is missing. 

What then was Calvin’s understanding of prophecy as one of the New 
Testament gifts of the Spirit to the Church? As moderator of the Company of 
Pastors he presided over the congrégations. With regard to the foundation of 
the Bible study meetings it is necessary to include the Reformed view of the 
gift of tongues. Both the Zurich and Genevan theologians saw the Pentecost 
miracle of Acts 2 as the gift of communicating the Gospel in foreign lan-
guages.17 This was applied to the situation of the Church in the 16th century 
and the knowledge of the newly discovered biblical languages, Hebrew and 
Greek.   

In his commentary of 1546 Calvin explained 1 Corinthians 14: 29-32 
without any reference to the Bible studies in Geneva. However, he did apply 
some features of the text to the situation of the church. On verse 27 he re-
marks that ‘the Church can do without tongues and suffer no inconvenience, 
except where they are helpful for prophesying, as for example Hebrew and 
Greek are today.’  On verse 29 Calvin said, commenting on the limitation of 
the number of people prophesying: ‘In the discourse, the interpreter took the 
place of the prophet, and so that was the chief way, and the more frequent 

                                                 
16 RCP I: 47. 
17 Leonard Sweetman, ‘The Gifts of the Spirit: A Study of Calvin’s Comments on 1 Co-

rinthians 12:8-10, 28; Romans 12:6-8; Ephesians 4:11,’ in David E. Holwerda ed., 
Exploring the Heritage of John Calvin (Grand Rapids: Baker Book House, 1976), 
291-297 (273-303). 
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one, in which languages were employed.’18 Thus, the interpretation or transla-
tion of the ‘language’ is the interpretation of prophecy. 

What then is the character of prophesy after the time of the New Testa-
ment church? Calvin comments: ‘I bracket revelation and prophesying to-
gether, and I think that prophesying is the servant of revelation.’ Teaching, 
however, is associated with knowledge: ‘Teaching is the way to pass on knowl-
edge.’ Calvin’s definition of prophecy states: ‘prophesying does not consist in 
the simple and bare interpretation of Scripture, but also includes the knowl-
edge of making it apply to the needs of the hour, and that can only be obtained 
by revelation and the special influence of God.’19  According to Calvin proph-
ecy begins as interpretation of Scripture, but only rises to the level of New 
Testament prophecy in the inspired application to the situation of the church. 
In Calvin’s view of biblical prophecy the element of predicting future events is 
also an essential part. But this feature has reached its fulfilment in the coming 
of Christ who was the greatest prophet of God.20 

Thus Calvin would stress ‘that teachers, in their interpretation of Scrip-
ture, should focus on the preservation of sound doctrine, while prophets have 
the task of applying Scripture to the present situation.’21 This may explain why 
in Geneva the phrase conférence des Escriptures  was favored, and not la 
prophétie.22 Both the interpretation of Scripture and the formulation of doc-
trine were the focus of the congrégation. 

Can Zwingli’s Von dem Predigtamt have of 1525 been Calvin’s source? The latter 
did not know any German. In 1545, however, a Latin translation appeared from the 
hand of Zwinglui’s son-in-law Rudolph Gwalter, Huldrychi Zwinglii Ecclesiastes, id 
est, de ratione et officio concionandi liber (in the Opera Zwinglii, vol. II, Zurich: Fro-
schauer). The title ‘Ecclesiastes’ was, of course, known from that biblical book in the 
Septuagint and Vulgate, translated by Martin Luther as ‘Prediger’. The translation of 

                                                 
18 CO 49: 528-529. Cf. Institutes, 4. 1.12 on 1 Corinthians 14:30: ‘If a better revelation is 

made to another sitting by, let the first be silent.” From this it is clear that every 
member of the church is charged with the responsibility of public edification accord-
ing to the measure of his grace, provided he perform it decently and in order’. Idem 
in Institutes, 4.8.9. 

19 CO 49: 519. 
20 Wulfert de Greef, ‘Calvin on Prophecy’, in Wilhelm H. Neuser, Herman J. Selderhuis 

ed., Ordentlich und fruchtbar. Festschrift für Willem van ’t Spijker (Leiden: 
Uitgeverij J.J. Groen en Zoon, 1997), 113-118 (111-128). 

21 De Greef, ‘Calvin on Prophecy’, 123f. Calvin’s exposition of the Old Testament texts, 
referring to “schools of prophets,” does not have any allusion to the congrégations 
either. In a congrégation on Isaiah 1, Calvin said: « Or les prophetes là ont eu don 
de reveler les choses advenir, comme il est assez notoire. Mais leur office n’estoit 
seulement de predire ce qui estoit incognu aux hommes, mais de c’estoit de 
l’applicquer à l’instruction du peuple » (E.A. de Boer, « Jean Calvin et Ésaïe 1 (1564). 
Édition d’un texte inconnu introduit par quelques observations sur la différence et 
les relations entre congrégation, cours et sermon», Revue d’Histoire et de 
Philosophie Religieuses 80 (2000), 382 (371-395)). 

22 Herman Hubert Kuyer stated after quoting Comm.1Cor. that no prophecy (as in 
Zurich by that name) can have existed in Geneva (De opleiding tot de dienst des 
Woords bij de gereformeerden (’s-Gravenhage, 1891), 124). 
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Zwingli foundational work appeared one year before Calvin finished and published his 
own commentary on 1 Corinthians (1546). 

 
4. Sermons presented as prophecy 

In 1557 a collection of sermons by Calvin was published in Geneva. The 
title is rather long: Sermons by John Calvin on the Ten commandments of the 
Law, given by God to Moses, also called the Decalogue, with a curious subti-
tle advertising: [Sermons] collected ‘on the field’ and word by word during 
his preaching, while he preached on Deuteronomy, without anything being 
added or taken away since. It is remarkable that well known words from a 
Bible text, found in Deuteronomy 4:2,  13:1, and Revelations 22:18-19 and 
often quoted in defense of the authority of God’s Word, were now used to ad-
vertize Calvin’s sermons! Where these sermons regarded as prophetic? 

There surely was a market for this publication since a reprint appeared in 
three consecutive years.23 The publisher was Conrad Badius, the same one 
who had published Vergerio’s experience of reformed Geneva. In 1558 he also 
published the collection Plusieurs sermons, to which he added the very first 
known transcription of a congrégation, the introduction to the Gospel of 
John. Badius wrote a preface to the Sermons on the Ten Commandments in 
which he accounted for this edition of sermons and its subtitle. Prophecy, he 
wrote, is a great gift of the Spirit and how lucky we are in Geneva to have re-
cieved this gift in abundance. Through this edition the faithful in France, who 
have no freedom of religion, can share in the gift of the Word as preached in 
Geneva. 

‘Among the great gifts with which God has adorned his Church in all 
ages, one of the most useful and necessary gifts is prophecy, that is to under-
stand well and expound purely to the people of God Holy Scripture according 
to its true and simple meaning and to know how to accommodate it properly 
to the present times and with regard to the people we are dealing with’.24 In 
the first place preaching is exposition of Scripture, secondly ‘accommodation’, 
which is not the same as application. The Word is ‘adapted’ to the circum-
stances of the people and the present (not bend to fit our interest). Calvin had 
taught, as quoted above: ‘prophesying […] also includes the knowledge of 
making it apply (accommodandae scientiam) to the needs of the hour, and 
that can only be obtained by revelation and the special influence of God.’25  

                                                 
23 Sermons de Iean Calvin sur les dix commandements de la Loy, donnée de Dieu par 

Moyse, autrement appelez le Decalogue, recueillis sur le champs et mot à mot de 
ses predications, lors qu’il preschoit le Deuteronome, sans que depuis y ait esté rien 
adjousté ne diminué (Genève: Conrad Badius, 1557). Reprints in 1558 and 1559 
(Rodolphe Peter – Jean-François Gilmont, Bibliotheca Calviniana 2 (Genève, 1994), 
57/10 ; 58/10 ; 59/6). Further abbreviated as BC. 

24 Calvin, Sermons sur les dix commandements: ‘Entre les dons excellens desquels 
Dieu a enrichi son Eglise de tout temps, un des plus utiles et necessaires est celuy de 
Prophetie, qui est de scavoir bien et purement exposer au peuple de Dieu la saincte 
escriture selon son vray et naturel sens, et de la scavoir accommoder proprement au 
temps où on est, et selon les personnes esquelles on a affaire’ (a.ii). 

25 CO 49: 519. 
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Badius urges his readers who are brought ‘in the fold of that great prince 
of shepherds, Jezus Christ, in order to rest in his true and living Word, to lis-
ten, yes to listen to the faithful herdsmen, whom He gives us. Let us taste, 
feast, and savour the words of life which they announce to us, let us be intend 
on the prophecy and true interpretation of the Scriptures, listen to the admo-
nitions, tremble for the judgments, cling to the promises,, feed our faith, learn 
to fear God, te endure for his Name, to live and die well […]’ 

The publisher and salesman Badius brings his message home as follows: 
‘When we harvest such fruit from the sermons, given by the faithful ministers 
and herdsmen who keep watch over us, we will not hold the prophecy in disre-
spect. We will realize that a more necessary gift would not happen to us.’26 
This is not only said of Calvin’s sermons in particular, but of all sermons in 
Geneva in general. Badius applies this evaluation to his present edition: 
‘Therefore I have chosen (among others) the sermons of our faithful pastor 
Jean Calvin on the Ten commandments of God. These sermons have been 
collected in his audience (as also all others which he held) by the usual scribe, 
without him [Calvin] taking them to hand since, nor having revised them in 
any way. I state this because one could think that he has planed and polished 
them at home at his leisure, in order to show off. No, I can assure you they are 
such as God provided to pronounce them publicly, without a word being 
added to it or taken away from it.’27 This is how Badius explains the subtitle to 
the collection of sermons. 

‘How God has given it to him to pronounce’: a sermon is characterized as 
an actual gift of God at that point in time to those people. Prophecy is the gift 
of the Spirit, not so much to the preacher, as to the Church. Preaching is 
prophecy because the people hear the Scriptures being explained and accom-
modated to the present and to their persons. 

 
5. Preaching as prophecy 

The various forms of Bible study in 16th century Westen Europe, varying 
between the original Prophezei and the later Puritan ‘prophesyings’, are cate-

                                                 
26 Calvin, Sermons sur les dix commandements: ‘Quand nous recueillerons tel fruit des 

predications qui nous sont faites par les fideles Ministres et bergers qui veillent sur 
nous, nous n’aurons point la Prophetie en mespris, ains cognoistrons qu’un bien 
plus necessaire ne nous scauroit advenir’ (a.iii). 

27 Calvin, Sermons sur les dix commandements: ‘Parquoy j’ay choisi entre autres les 
sermons de nostre fidele Pasteur Jean Calvin sur les dix Commandemens de Dieu, 
lesquels ont esté recueillis sous luy (comme aussi tous les autres qu’il fait) par 
l’escrivain ordinaire, sans que depuis il y ait mis la main, ou les ait reveus en sorte 
que se soit. Ce que je di pource qu’on pourroit penser qu’il les auroit limez et polis en 
la maison tout à son loisir, pour en faire monstre; mais je vous puis asseurer qu’ils 
sont tels que Dieu n’y a donné de prononcer publiquement, sans qu’il y ait adjousté 
ou diminué un mot’ (a.iii). Badius also informs us that Calvin never would allow his 
sermons to be published, except for the Quatres sermons (1554; cf. BC II, 52/9), but 
that he did so now ‘pour s’acquitter d’une promesse qu’il avoit faite de mettre 
quelque jour quelques Homelies en lumiere’.  
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gorized as primarily either academic, ministerial or democratic.28 The 
Prophezei in Zurich is the best example of an academic form of Bible study, 
intended as a school for the ministry to the Word. The democratic form was 
advocated by Jean de Morély in France, aiming at including the lay members 
in the discussion of Scripture. The Puritan prophesyings are an example of 
this model. In between is the ministerial form, as in the Genevan congréga-
tions, where only those in the ministry present their exposition and partake in 
the debate, while the lay members were only there to listen and pose a ques-
tion. 

How can we understand that for the Genevans preaching and prophecy 
seem to be synonyms? Was it strange that Calvin as preacher or expositor 
could identify with the Old Testament prophets? Was it overestimation that 
Zwingli regarded himself as prophet?29 

In the first place, the Scriptures in the original languages and the treas-
ured knowledge of these languages were regarded as the recent greatest gift of 
God to his church. Secondly, the Holy Spirit was seen as active in the exposi-
tion and preaching of the Scriptures. Thirdly, the adjective ministerial should 
be varied as collegiate of fraternel. The appeal to 1 Corinthians 14, especially 
verses 27-33, point to the necessity for the evaluation of prophetic speech. The 
word of a prophet is weighed by others. In the Bible studies in Geneva a colle-
giate responsibility for the office of preaching was feld. There the ministers as 
colleagues invited each other to participate in the discussion following the 
exposition by one of them. In his preface to the Plusieurs sermons (1558) 
Badius described the congregation as 

 
‘a certain assembly of the Church which takes place on one of the weekdays, 
where each one of the ministers, in turn, explains some passage of Scripture, 
more by way of a lecture than a sermon. This being done, if there is one of the 
other ministers to whom the Spirit of God has revealed something which con-
tributes to the understanding and clarification of what had been set forth, he is 
free to speak.’30 

 
The line ‘to whom the Spirit of God has revealed something’ is corrobo-

rated by the surviving transcripts of the congrégations. Calvin could end his 
own exposition by stating: ‘This is what God has given me on this passage’.31 
In recognition of God’s gifts, his own shortcomings, and as invitation to re-

                                                 
28 Cf. Philippe Denis, ‘La prophétie dans les Églises de la Réforme’, Revue d’Histoire 

ecclésiastique 72 (1977), 289-316. 
29 Cf. Fritz Büsser, ‘Der Prophet – Gedanken zu Zwingli’s Theologie’, id., Wurzeln der 

Reformation in Zürich, 49-59). 
30 Jean Calvin, Plusieurs sermons, preceded by the publication of Calvin’s introductory 

exposition to the Gospel of John: Or par ce mot de Congregation j’enten une certaine 
assemblée de l’Eglise qui se fait un des jours de la sepmaine, où un chacun des Mi-
nistres en son ordre expose quelque passage d’Escriture, plus par forme de leçon que 
de predication; et cela fait, s’il y a quelqu’un des autres à qui l’Esprit de Dieu ait revelé 
quelque chose faisant à l’intelligence et esclairissement de ce qui a esté proposé, il luy 
est libre de parler (CO 35: 591f). 

31 Ms.fr. 40a, f. 122r (congrégation on Joshua 11).  
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spond. When Calvin had ended his very last exposition in January 1564 he 
said: ‘I know that the matter has not been treated as they well deserve. My 
brethren, however, to whom God has given his grace, will fill up my shortage, 
for which I ask them.’32 The invitation to speak was thus motivated by ‘la 
grace’ – grace or gift – as given by God to the other. 

 
 

                                                 
32 De Boer, ‘Jean Calvin et Ésaïe 1 (1564), 393. 


