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There has just been published, by the “Cartea Romaneasca 
din Cluj” , a book of some 100 pages written by 
Olimpiu Boitos and entitled ‘‘The Cultural Develop

ment of Transylvania since the Union” which discusses the 
cultural development of Transylvania during the days of 
Rumanian rule. The author reviews in succession the Churches, 
the schools, higher education, theatrical art and in general all 
branches of intellectual life, and endeavours to prove that 
during the twentytwo years of Rumanian rule Transylvania 
passed through a noteworthy intellectual development. Seeing 
that an exhaustive review of every chapter in the book would 
make excessive demands upon the space at our disposal, we 
shall in our present article confine ourselves to a discussion 
of the development of church life.

The author has entitled the second chapter of his book 
“The Chief Pillar of Culture —  the Church” . W e are not 
surprised that the Rumanian author should have assigned 
such a paramount role to his Church; for we are well aware 
of the fact that in the case of the Rumanians, as in that of 
the younger peoples of South-Eastern Europe in general, 
Church and nationality are closely interwoven and inseparably 
united. W e  too fully appreciate the role and mission of the 
Churches; though at the same time we are well aware that 
these sublime institutions are not creations of today, that 
their churches were not built today, and that their priests 
are not a sort of missionaries who have just recently entered 
the territory of Transylvania for the purpose of propagating 
Christianity there. Yet the data adduced by Olimpiu Boitos 
with reference to the development and expansion of the 
Rumanian Churches are so surprising in character that after
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perusing them we are somehow left with the impression 
that Transylvania must have been some pagan province which 
had to be hastily evangelized. W e  had believed that the 
epoch-making events connected with the organization of the 
Church were long things of the past; it is easy to imagine, 
then, how great is our surprise to learn from Olimpiu Boitos's 
book that the Greek-Oriental Church alone during the period 
under discussion organized four new bishoprics in Transyl
vania —  at Kolozsvar, Nagyvarad, Temesvar and Maramaros- 
sziget respectively. Nor is that all. In Szeklerland, that region 
inhabited exclusively by a pure Magyar population, where 
previously there had been only one Greek-Oriental rural 
deanery, during the days of Rumanian rule two new rural 
deaneries were established, so that the number of Greek- 
Oriental rural deaneries in Szeklerland advanced to three. 
The number of Greek-Catholic (Uniate) bishoprics was also 
increased by one —  by the establishment in 1930 of the 
Bishopric of Nagybanya. But this description of the main 
outlines of the church organization affords only a very vague 
idea of the dimensions of the work of "evangelization” carried 
on in Transylvania during the twenty-two years of Rumanian 
rule. Exceptionally surprising are the figures relating to the 
building of churches and the establishment of new church 
parishes respectively. A t the seats of the four new Greek- 
Oriental bishoprics luxurious cathedrals designed on the 
Byzantine model were built; of these, the Kolozsvar Greek- 
Oriental Cathedral alone cost more than 60,000.000 lei. But 
in addition luxurious churches were erected in all the Hun
garian and German towns of Transylvania; at Marosvasar- 
hely, for instance, the capital city of the pure Magyar Szekler 
people, two imposing Rumanian churches (a Greek-Oriental 
and a Greek-Catholic church) were built in the principal 
square. In the twelve years immediately following the drafting 
of the Treaty of Trianon —  between 1920 and 1933 —— in 
the diocese of the Greek-Oriental Bishop of Nagyszeben 
altogether 86 new churches and 44 new rectories (vicarages) 
were completed. During the same period 72 new churches 
and 25 new rectories were built in the diocese of Nagyvarad; 
while in the diocese of Arad 30 new churches were con
secrated and 32 new rectories provided for the use of priests.
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But these figures are nothing in comparison to what was done 
in the diocese of Kolozsvar, which alone erected no fewer 
than 147 new churches and 130 new rectories.

The “benefits” of this zealous work were enjoyed on 
a by no means negligible scale by the pure Magyar Szeklers, 
in whose territory, during the 12 years in question, 36 new 
Greek-Oriental parishes were established and 27 new 
churches built. Nor was the development of the Greek- 
Oriental orders of monks neglected either: in the diocese of 
Karansebes 4 monasteries and 1 convent, in the diocese of 
Kolozsvar-Felek also 4 moasteries and 2 convents, and in 
the diocese of Arad 2 monasteries, were founded. Taking 
all these figures together, we find that in Transylvania, during 
the first 12 years of Rumanian rule, no fewer that 335 new 
Greek-Oriental churches and 231 new rectories were built, 
—  not to speak of the buildings erected to house the 12 
Greek-Oriental monasteries and convents. Of Rumanian 
church buildings erected in the period between 1933 and 
1940 no mention is made in M. Olimpiu Boitos’s book; but 
we are fully entitled to presume that the zeal and genero
sity of the Rumanian State (Greek-Oriental) Church did not 
abate during these eight years either, particularly in view 
of the fact that in 1937 the number of Greek-Oriental 
dioceses was further increased by the establishment of the 
new dioceses of Maramarossziget, while we have indisputable 
authority for the fact that the majority of the new Greek- 
Oriental parishes and churches in Szeklerland were established 
and built respectively between 1930 and 1940: we shall not 
go far wrong, therefore, if we assert that the twenty-years 
of Rumanian rule enriched the cutlural world of Transylvania 
which had apparently been so surprisingly poor in church 
buildings by the erection of at least 500 new churches and 
400 new rectories. Since the days of St. Wenceslas, St. 
Stephen and the other great church-building princes, Christ
endom has never seen such glorious results or been able to 
boast of such achievements as those attained during the 
twenty-two years of Rumanian rule in Transylvania. 
Christianity must surely have been in a bad way there, if 
the new rulers had to establish new bishoprics and build new 
churches on so vast a scale; Transylvania must indeed be a
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dark spot on the two-thousand-year-old spiritual body of 
Christianity; and, in order to get rid of this blot as quickly 
as possible, we shall write urgently to the Quakers, the 
Mormons and the other zealous sects to send missionaries 
without delay to this dark spot of the earth.

But, we would ask, was Transylvania really so un- 
Christian a province in 1918, when the change of rule took 
place? To the best of our knowledge Christianity in Tran
sylvania has a past of almost ten centuries to look back upon. 
The four Roman Catholic bishoprics —  those of Csanad, 
Nagyvarad, Szatmar and Gyulafehervar —- were founded as 
far back as the eleventh century by Hungary's saintly kings. 
The Protestant Churches of Transylvania (the Magyar and 
Saxon Churches respectively) date back to the time of the 
Reformation. It was at the same period that the organization 
of the Greek-Oriental Rumanian Church too took definite 
shape —  and that by the initiation of the Protestant princes 
of Transylvanian. It was uder pressure from Magyar Pro
testant quarters that the Rumanian Greek-Oriental Church 
in that country divested itself of its international character 
and developed into a Rumanian national Church, replacing 
the Old Slav previously serving as the liturgical language by 
adopting Rumanian. Early in the eighteenth century the 
Rumanian Greek-Catholic (Uniate) Church was established 
in Transylvania; as a branch of the dominant State (Roman 
Catholic) religion using the Greek ritual it very soon achieved 
absolute equality of rank: indeed, it decidedly enjoyed
privileges not shared by the Protestant Churches. Prior to 
1918 both the Greek-Oriental and the Greek-Catholic 
Rumanian Churches enjoyed complete autonomy and the 
right to expand and to build without restrictions. They were 
entitled to maintain schools, to administer endowments and 
to dispose of the same freely within the limits prescribed by 
law. Every year the Greek-Oriental Church received from 
the Hungarian State a grant of 3,000,000 gold crowns for the 
purpose of supplementing the stipends of priests (the so- 
called “congrua”J, and a further grant of 1,500,000 gold 
crowns for school-maintenance. Similar amounts were granted 
—  for the purpose of “congrua” and school-maintenance 
respectively —  to the Greek-Catholic Rumanian Church too.
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In support of our statements we would cite the following 
figures from Onosifor Ghibu’s books entitled “ Viata $i 
organizafia bisericeasca din Transilvania §i JJngaria” and 
“Scoala Romaneasca din Transilvania §i Ungaria” respectively. 
In these works we are told that the organization of the Greek- 
Catholic Rumanian Church alone comprised 1475 parishes 
and 1600 out-parishes subject to the supreme control of the 
Archbishop of Balazsfalva and to the direct jurisdiction of 
the bishoprics of Ujvar, Nagyvarad and Lugos respectively. 
The Greek-Catholic Rumanian Church maintained 1146 
elementary schools employing 1120 teachers. The number of 
secondary schools maintained by the Church was 9. The 
Greek-Oriental Church was represented in Transylvania by 
1 archbishopric and 2 bishoprics. A t Nagyszeben, the seat 
of the archbishop, a luxurious cathedral proclaimed the power 
and authority of the Greek-Oriental Rumanian Church. There 
were fine cathedrals too at the seats of all Rumanian arch
bishops and bishops. In Transylvania the spiritual life of the 
Rumanian inhabitants —  some 3,000,000 strong —  was in 
the care of altogether 5 bishoprics and 2 archbishoprics well 
provided both materially and spiritually.

Rumanianization as a Weapon Against
Roman Catholicism and Protestantism.

W as it really necessary after 1918 to double the number 
of Rumanian bishoprics in Transylvania? This hypertrophic 
growth of the Church organization and apparatus can hardly 
be due to any parallel increase in the cares incidental to 
the spiritual life or in the number of parishioners. This 
feverish activity on the part of the Rumanian Churches was 
needed solely and exclusively for the purpose of over
shadowing the role played by the ancient Roman Catholic 
and Protestant Churches, of restricting their legitimate in
fluence, and of doing everything possible to detach adherents 
from those Churches and attach them to the State 
(Greek-Oriental) Church. The Greek-Oriental parishes 
(more than 100 in number) organized in the purely Magyar 
regions of Szeklerland and the Greek-Oriental Churches 
(more than 100 in number) built out of the fillers contributed

11



DANUBIAN REVIEW

by the Szekler villages are indisputable evidence of the real 
character of the expansion of the Greek-Oriental Church. 
But it was not only in the purely Magyar areas of Szekler- 
land that dome-crowned Greek-Oriental churches were 
erected out of the fillers contributed by the sweat of the 
brows of the Hungarian inhabitants; it was the same every
where throughout the length and breadth of Transylvania 
where the population was Magyar or German by race and 
where the Rumanian Churches could only claim a few 
scattered adherents. Indeed, we may go so far as to say that 
the smaller the number of parishioners of Rumanian faith 
in any village —  and the greater the lack of Rumanian 
Church traditions in that village — , the bigger and more 
pompous were the churches built there by the Greek-Oriental 
State Church, —  the purpose being manifestly, not the 
edification of the few adherents of that Church living there, 
but the neutralization of the influence of the Churches of 
the Magyar or German minority and the estrangement of the 
adherents of those Churches. And where any village did not 
contain a single member of any Rumanian Church, the 
authorities forcibly and arbitrarily transferred to the 
registers of the newly established State Church parish the 
names of a sufficient number of Magyar families. The in
habitants of the Magyar villages and towns were compelled 
to scrape together sums running into the hundred millions 
to enable the Greek-Oriental Church to erect in villages 
scattered all over the country brand-new church-monstrosities 
built mostly of ferro-concrete. And the towns and villages 
were unable to voice a protest against the employment of 
the fillers exacted from them as contributions for the purpose 
of undermining their own existence; for the Rumanian 
Government had suspended throughout the length and 
breadth of Transylvania the autonomy of parishes, towns and 
municipalities and had placed the administration in the hands 
of “interim" commissions appointed by Bucharest. Not only 
did the minority Churches not receive similar grants from 
the State (the “ congrua" allotted to the priests and ministers 
of the minority Churches being only a small fraction of the 
amount enjoyed under the head of “congrua” by the priests 
of the privileged Rumanian Churches); the property that
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constituted the very foundations of their existence was con
fiscated. The Roman Catholic Church of Transylvania, for 
instance, was allowed to retain only 13,104 cadastral yokes 
of land out of the 290,649 cadastral yokes originally belong
ing to it, —  the land left in its hands being therefore only 
4.5°to of the area in their possession prior to 1918. The 
Magyar Reformed Church and the Magyar Evangelical 
Superintendency were allowed to retain altogether 44,420 
Cadastral yokes of land out of the 81,106 cadastral yokes 
originally belonging to them (54.77°lo of the original area). 
Of the body of property owned by the Saxon “nation” of 
Transylvania —  a historical property consisting mostly of 
forest-land known as “Universitas Saxonica” —  only 25°/<> 
was left in the hands of the Saxons and the Saxon Church 
respectively, the remainder being presented to the Greek- 
Oriental archbishopric of Nagyszeben. A s for the domains 
possessed by the Rumanian Churches, on the other hand, 
only small lots were expropriated here and there; and the 
Church thus subjected to expropriation was awarded full 
compensation. In places even the messuages of estates 
belonging to minority Churches were expropriated and 
presented as a gift to one or other of the Rumanian Churches.

W e see, then, that the feverish expansion characterizing 
the most recent history of the Rumanian Churches of Tran
sylvania was not due to any legitimate desire to strengthen 
the existence of the Rumanian nation or Church, but to that 
feeling of aggressiveness which the Rumanian Churches of a 
Byzantine character have never ceased to entertain towards 
the Magyar and German Churches as representatives of 
Western Christianity. The Catholicism and Protestantism of 
Transylvania are the easternmost bulwarks of Western 
Christianity —  a powerful wedge obstructing the path of 
Orthodoxy in its attempts to penetrate Europe from the 
South and the East. The Rumanian State Church has 
undertaken a task of dubious moral value in attempting to 
sweep away the dikes and flood-gates of Catholicism and 
Protestantism, to bury beneath the debris of Byzantium the 
Romanesque and Gothic cathedrals of Brasso, Gyulafehervar, 
Nagyszeben and Kolozsvar, and to unite its flood with the 
waves of the Tisza.
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