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WHAT THE HUNGARIANS HAVE DONE FOR THE
RUMANIANS

The Princes of Transylvania did all they could to 
draw the uncultured Rumanian herdsmen into the 
community of human civilization. One of the means 

employed by the Protestant Princes —  G a b r i e l  B e t h l e n ,  

G e o r g e  R d k o c z i  /. and M i c h a e l  A p a f i  —  to further this end, 
was an endeavour to convert the Rumanians to Protestantism. 
Although this attempt led to results of inestimable value for 
the Rumanians, in that it did away with the hegemony of 
the Slav language in their liturgy, introducing their own 
mother-tongue instead, and laid the foundations of their 
national literature, the Daco-Ruman school of historians 
would fain suggest that it was an arbitrary endeavour to 
deprive the Rumanians of their language and of the faith 
of their fathers and to Magyarize them. This endeavour of 
the Daco-Ruman school of historians is unjustified, parti
cularly because it was not the Hungarian but the Rumanian 
language that t h e  P r i n c e s  o f  T r a n s y l v a n i a  i n t r o d u c e d  in to  

t h e  l i t u r g y  o f  t h e  R u m a n ia n  C h u r c h , t h e r e b y  m a k in g  t h e  

d e v e l o p m e n t  o f  t h e  R u m a n ia n  l i t e r a r y  la n g u a g e  p o s s i b l e .

T h e  p s y c h e  o f  th e  M a g y a r s  is  m o s t  c l e a r l y  m i r r o r e d  in  

t h e  h i s t o r y  o f  t h e  e v o l u t i o n  o f  R u m a n ia n  c u l t u r e .  T h a t  

p s y c h e  s h o w s  i t s  g r e a t n e s s ,  n o t  b y  s e e k i n g  t o  o p p r e s s  o t h e r  

r a c e s ,  b u t  b y  t r y i n g  t o  r a is e  t h e m  a n d  w in  t h e ir  f r i e n d s h ip .  

T h e  P r i n c e s  o f  T r a n s y l v a n i a  w e r e  t h e  f i r s t  t o  p r o m o t e  th e  

c u l t u r a l  d e v e l o p m e n t  o f  t h e  R u m a n ia n  p e o p l e . Scarcely had 
the Hungarian Reformed Church been established in Tran
sylvania when J o h n  S ig i s m u n d  and the Transylvanian Diet 
appointed a bishop for the Rumanians, who, at the Synod 
held in 1567, ordained that Rumanian was henceforth to be
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the language of Divine Service instead of Serbian. Already 
in 1544 a Rumanian catechism had been printed at Szeben, 
and in 1559 John Benker, sheriff of Brasso, introduced 
Luther’s Catechism into the Orthodox Rumanian Church 
there, subsequently setting up a Rumanian printing-press, 
where, under the management of Coresi, a student from Ter- 
govistye, a beginning was made with the publishing of 
books in Rumanian. With the assistance of the Lutheran 
Saxons and Calvinist Magyars — in particular by order of 
a certain Magyar nobleman named Nicholas Forro — Coresi 
published the Gospels in 1561, the Acts of the Apostles in 
1562 and the Psalms in 1571 — all in Rumanian. In 1581 
Coresi received an order for a Rumanian edition of the 
Gospels from the then sheriff of Brasso, Luke Hirscher. In 
1581 and 1582 the bishop of the Rumanian Calvinists, Michael 
Torda, published the “ Palia” , for a long time the only Ruma
nian translation of the Bible. The cost of its publication was 
borne by Francis Geszti, Chief Constable of Deva. The 
translation was prepared by Tordai and several Rumanian 
priests — the prelates of Karansebes, Lugos and Hunyad. It 
was translated from Casper Heltai’s Hungarian translation of 
the Bible, and often when the translators were at a loss 
for a proper expression in Rumanian, they simply used 
Heltai's Hungarian words and expressions.

The appearance of the "Palia”  was an epoch-making 
event in the history of Rumanian culture. It was the Ma
gyars of Transylvania that lent a helping hand to the more 
backward Rumanian people at this critical period. It was 
the Magyars that drew the latter into the sphere of universal 
European culture and taught them to read the Bible in their 
own mother-tongue. This was also the policy of the Tran
sylvanian Princes of the seventeenth century: Gabriel
Bethlen worked on a Rumanian translation of the Bible; 
George Rakoczi set up a Rumanian printing-press at Gyula- 
fehervar, published a Calvinist catechism in Rumanian, and 
when this was banned by the Orthodox Metropolitan of 
Jaszvasar, the Orthodox Bishop of Transylvania took 
up cudgels in its defence. We thus see that it was the Ma
gyars of Transylvania that rocked the cradle of Rumanian 
controversial and scientific literature.
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At that time, in consequence of the system of “ accepted” 
religions, each accepted denomination was subordinate to 
the Prince. This was particularly true of the Orthodox 
Church, which was merely a tolerated denomination, its 
bishops having to accept the conditions imposed by the 
Prince —  on the occasion of his confirming them in office 
—  which stipulated the use of the Rumanian language in 
the churches and the elimination of the Slav liturgy. In 
1641 George Rakoczi I ordered the Bishop of Bihar appoin
ted by himself to “preach to the poor Rumanians in their 
own mother-tongue, in order that they may be strengthened 
daily in profitable knowledge and in the faith and so be led 
day by day from the darkness of superstitious error into the 
light." Later on, in 1643, George Rakoczi deposed one of the 
Rumanian bishops of the Greco-Serb ritual, who had been 
appointed by himself, and made it the duty of his successor 
to use and cause his priests to use the Rumanian language 
at Divine Service on Sundays and Feast-days and at all 
ceremonies. He also ordered him to see that his priests gave 
up their superstitious customs. These stipulations are to be 
found in all subsequent deeds of appointment issued by the 
Princes of Transylvania, each of which therefore enjoins the 
Rumanian bishops and priests to hold Divine Service in the 
Rumanian tongue and to teach their congregations to use 
that language. In particular Michael Apafi carried out an 
extensive Rumanian cultural programme; in 1686 he ap
pointed Vasilie Varlam bishop of the Greeks and Rumanians 
with the injunction that he must maintain schools at his 
Residence in Gyulafehervar as well as in Hunyad and 
Maramaros, where all the pupils should be taught to read 
and write in Rumanian. Advanced pupils were to be taught 
Latin, but no mention was made of Hungarian.

Unbiassed Rumanian historians themselves do not deny 
that it was in Transylvania that, with the encouragement of 
the Hungarian Princes, the cultural and literary movement 
set in which was to oust the Serb language from ecclesiasti
cal life and make Rumanian the language of the Church and 
of literature, thus outstripping the Rumanian culture of the 
two Rumanian principalities.

The attempt of the Transylvanian Princes to spread the
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Reformation among the Rumanian population proved a 
failure; the elements of liberty and autonomy that are the 
characteristic features of Protestantism made no appeal to 
them. The endeavour of the Habsburgs to Catholicize them 
was apparently more successful. At the end of the seven- 
tenth century the Greek Catholic Church was established; 
and these Greek Catholics were also pioneers of Rumanian 
culture.

In 1754 a bishop of the Rumanian Church, Peter Aron, 
founded a seminary and a university with a high-grade col
lege attached at Balazsfalva. The manuals used there were 
accepted as text-books in Moldavia and Wallachia. Thanks 
to the generosity of the Hungarian Princes and the brotherly 
assistance of the Magyars, Balazsfalva, that Magyar town 
of Transylvania, became the cradle of all Rumania’s na
tional culture at a time when even in the Churches of Mol
davia and Wallachia the Rumanians were obliged to use the 
Greco-Slav language.

During the reign of the Emperor Joseph 11 Rumanian 
books were published in rapid succession at Balazsfalva and 
Szeben; and indeed even in Buda, the coronation town of 
the Hungarian kings, the University Press published Ru
manian school-books and prayerbooks gratis, in order to 
supply the educational needs of the illiterate Rumanian 
population. Nothing better characterizes the solicitude of the 
Magyars than the fact that even today Rumania has no 
bigger and better pontifical than the twelve volumes pub
lished gratis at Buda by the Magyars for use in the Ru
manian churches. It was Samuel Klein who elaborated the 
Latin construction of the Rumanian language (Elementa lin
guae Daco-Romanae sive Valachicae. Wien, 1780.). George 
Sinkai laid the foundations of the Daco-Roman theory (Cro- 
nica Romanilor. First edition published in Jassy in 1853, the 
second in 1886). Peter Major wrote its synthesis in his 
history of the Rumanians (lstoria pentru inceptulul Roma
nilor in Dacia. Buda, 1812.). The first Rumanian periodical 
was launched in Budapest at the beginning of the last 
century, while the first and only Rumanian Encyclopaedia 
was published at Nagyszeben in Transylvania.

The big Rumanian cathedral whose beautiful internal
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columns with their ribbon ornamentation in the Rumanian 
national colours presented a gorgeous spectacle during the 
whole of the Hungarian era, was built at Balazsfalva.

The War of Independence in 1848— 49. set free not only 
the Magyar serfs, but also all the non-Magyar nationalities 
in Hungary, ensuring them full political, cultural and reli
gious liberty. Great possibilities of cultural development 
presented themselves to the Rumanians of Transylvania; 
and they had every means offered them of availing them
selves of those possibilities. The Rumanians themselves admit 
this. Onisifor Ghibu, professor of the Kolozsvar Rumanian 
University, tells us as much in his books written in 1915 
(Viata si organizatia bisericeasca si scolari in Transilvania 
si Ungaria and Scola romaneasca din Transilvania si Un- 
garia). Ghibu cannot be accused of bias in favour of Hun
gary, for during the war he left his post of school-inspector 
in Transylvania and fled to Rumania, from whence he 
launched a violent campaign of propaganda against Hun
gary. As university professor in Kolozsvar his main activity 
has been to wrest from the Magyar minority Churches what 
cultural weapons were left to them, even going so far on 
his own initiative and responsibility as to cause all the 
property belonging to the Catholic Premonstratensian Order 
in Nagyvarad to be confiscated, that is to say transferred to 
the Rumanian State. Writing of the position of the Rumanians 
in Hungary, this same Ghibu says: —  “ As an autonomous 
body the Rumanian Greek Oriental Church of Hungary and 
Transylvania, by virtue of the rights ensured in Act IX of 
1868, independently administers, directs and manages — 
subject to the full maintenance of the sovereign’s supreme 
control —  its own ecclesiastical and educational affairs and 
trust funds in every important respect. . “ School-inspec
tors have no immediate authority over our schools. — As 
regards the appointment of teachers, in the Brasso and 
Brad Rumanian Greek Oriental secondary schools they are 
appointed by the ephoria and their appointment is confirmed 
by the consistories; in the Greek Catholic lyceums they are 
appointed by the consistories, and in the Naszod lyceum by 
the Minister on the recommendation of the Committee of the 
Frontier March Endowment. In the rest of the denomina
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tional schools the teachers are appointed by the consistories, 
while teachers in the State schools are appointed by the Mi
nister.” “ The denominations simply announce the establish
ment of their schools, they do not need to ask for per
mission. In terms of Act XXXVIII of 1868 parents are free 
to send their children to any school they choose." “ The 
language of tuition and the curriculum are determined by 
the bodies maintaining the schools.”

‘‘The members of the Orthodox Rumanian Church 
numbered 1.875.000 in 1913. That Church receives an annual 
State grant of 179.000 crowns for the upkeep of consistories 
and theological seminaries; the sums received as congrua 
(State grants to supplement the stipends of the Orthodox 
priests) amount to 3.000.000 crowns per annum; the elemen
tary schools receive a State grant of 1.500.000 crowns, and 
secondary school teachers enjoy one of 21.000 annually as 
a supplement to their salaries. The said Church maintains 
1536 elementary schools with 1680 teachers, 6 secondary 
schools and one boarding-school.”

‘‘The Rumanian Greek Catholic Church has 1475 parishes 
with 1600 out-parishes and maintains 1146 elementary 
schools. It also receives congrua and other State grants in 
the same proportion as the Greek Oriental Church."

“In all Rumanian denominational schools the language 
of instruction is Rumanian.”

“ Act XVIII of 1879 made the teaching of Hunga
rian compulsory in denominational schools” ( Before that 
time no Hungarian was taught in those schools.)

“ Act XXVII of 1907 (Lex Apponyi) has made civil 
servants of the denominational teachers and forces them to 
take the Hungarian oath of alliegance. It prescribes 13 Hun
garian lessons a week in schools with one class, and 39 in 
six-class schools. The State grants aid also to the denomina
tional schools if they comply with the requirements of the 
Act (suitable premises, qualified teachers, progress in the 
Hungarian language, and patriotic principles), but in that 
case the curriculum for 5 subjects (Hungarian, history, geo
graphy, the elements of constitutional law and arithmetic) is 
prescribed by the State.”

Regarding the interpretation of the Lex Apponyi the
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Rumanian Greek Oriental diocese of Transylvania issued an 
order (No. 11.410) on 30th September 1910, which rans as 
follows: —  “Attention is drawn to § 20 of Axt XXVII of 
1917, which by some is wrongly interpreted to mean that in 
the schools enjoying State grants arithmetic, history, the 
elements of constitutional law and geography must be taught 
in Hungarian, and that Hungarian schoolbooks must be used 
for this purpose. This interpretation is quite erroneous. In 
terms of § 18 of Act XXVII of 19017, the official language 
of instruction in the Rumanian Greek Oriental denomina
tional schools is Rumanian. In all denominational schools, 
whether they enjoy State grants or not, all subjects are to 
be taught only in Rumanian, with the exception of Hunga
rian, in conjunction with which certain elements of arith
metic, history, and the elements of constitutional law must 
also be taught. All these elements to be taught in Hunga
rian will only be taught in that language after the pupils 
have mastered them in Rumanian, and may not be taught 
in Hungarian during the regular arithmetic, history, constitu
tional law and geography lessons —  which must be given in 
Rumanian —  but only during some of the many Hungarian 
lessons. The school-books are all in Rumanian. No bilingual 
books are permissible, for they merely serve to make teach
ing mechanical. Our schools are not bilingual ones; in terms 
of the Act they are “schools in which the language of instruc
tion is Rumanian", and the books in use in them must also 
be written in Rumanian. The Act does not stipulate that all 
the schoolbooks used in our schools shall be approved by 
the Ministry; it merely prescribes that those used for teach
ing arithmetic, history, the elements of constitutional law 
and geography in schools enjoying State grants must be 
approved; in schools that do not enjoy State aid only the 
books used for teaching Hungarian must be approved.”

From the above quotations from Onisifor Ghibu’s books 
and the order issued by the Rumanian Greek Oriental dio
cese of Transylvania the following points may be esta
blished:

1. Rumanian was the language of instruction in the 
Rumanian schools; arithmetic, history, geography and the 
elements of constitutional law were taught during the Hun
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garian lessons, not as separate subjects, merely as exercises 
in the Hungarian language. In practice this was effected as 
follows: all these subjects were first taught in Rumanian dur
ing the regular lessons and the material taught then was 
simply used for translation and composition exercises dur
ing the time set apart for the study of the Hungarian 
language.

2. The Rumanians were free to establish schools. The 
Churches enjoyed extensive autonomy.

3. Denominational schools and priests enjoyed State 
grants.

4. The Churches were free to pursue all their activities, 
the Hungarian State imposing no restrictions on them.

5. The property of the denominational Churches was 
not interfered with by the State.

6. The bishops of the denominational Churches were 
members of the Hungarian Upper House.

Thus in every respect historical Hungary always did 
her duty; she served the cause of civilization and progress, 
making the economic and cultural development of her non- 
Magyar nationalities possible. The Hungarian Government 
and the institutions of the Hungarian State, as also Transyl
vania's own cultural institutions, raised the Rumanians of 
Transylvania to a level of civilization which, though it by 
no means attained the cultural standard of the Magyars 
and Saxons, was much higher than that of the Rumanians of 
Rumania. Proof of the truth of this statement is again sup
plied by Onisifor Ghibu, whose works (Viata si organizatia 
bisericeasca si scolare in Transilvania si Ungaria, Bucharest 
1915, p. 164 and Scola romaneasca, 1915, p. 37J deal with 
Rumanian education in Transylvania. From his statistics we 
learn that in 1914, during the Hungarian era, there was one 
purely Rumanian school to every 1016 inhabitants. To every 
945 Greek Oriental inhabitants there was one Greek Oriental 
teacher, a large part of whose salary was paid by the Hun
garian State; on the whole the State paid one-third of the 
total amount received in salaries by the Greek Oriental 
teachers. That same year there was only one elementary 
school to every 1418 inhabitants in Rumania (Anuarul 
Statistik al Romaniei 1924, pp. 10 and 234).
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