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Összefoglalás
A keresztség értelmezése és gyakorlata régtől fogva ütközőpont a különböző keresztyén tradíciók között, a ta-
nulmány a nemzetközileg is érzékelhető dilemma legújabb kori hollandiai lecsapódását mutatja be, protestáns 
nézőpontból. A szerző érzékelteti a gyermekkeresztség teológiája, gyakorlata és a mai posztmodern kor emberé-
nek individualisztikus, élményközpontú elvárásai közt feszülő ellentétet. Mit tehetnek a protestáns, gyermekke-
resztséget gyakorló tradicionális egyházak akkor, amikor a gyermekkorban megkeresztelt, majd szekuláris életet 
folytató emberek a visszatérés, megtérés után vágyat éreznek arra, hogy Krisztushoz tartozásuk a keresztség 
formájában most már érzelmi alapon is kifejeződjön? A tanulmány bevezet minket a hollandiai protestáns 
egyházak teológiai, egyházpolitikai küzdelmeibe, amivel a posztmodern kor egyháztagjainak igényére próbál 
alternatívát kínálni egy áthidaló (megemlékező) rítus keretében.

How can we celebrate renewal with people who were baptized as a baby 
and after a long time in “old life” only now found or returned to the new life 
in Christ, and show a desire to have a personal experience in a water-ritual 
commemorating their baptism?

Impulses from the Evangelical Movement

ince the sixties, seventies and the eighties of the 20th century the evangelical 
movement showed an enormous growth almost everywhere in the world. 
Pentecostals, Baptists and other evangelical denominations founded new 
congregations and organizations. revival movements did not only affect 

people outside the traditional and mainline churches, also many believers within 
mainline churches received new impulses for their faith. many evangelical para-
church-organisations like youth for christ, youth with a mission, operation mobili-
sation, navigators and iFeS were meeting-places for christians from all traditions. 

many of them found renewal of faith in these evangelical circles. They were 
baptized as a baby, but many others had let go all connections with the church and 
even lost their faith. Some have lived a life full of all the things that the lord has 
forbidden. in some of them faith had faded away through liberal theology. others 
simply were too busy with career, family life or simply enjoying all the good things 
of life.

They felt that never before now they really had found new life in Jesus christ. of 
course, meeting christians of all traditions, they got acquainted to other concepts 
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of baptism too – in evangelical circles believer’s baptism is the most common prac-
tice. and reading the new Testament accounts of the early church in the book of 
acts, and Paul’s commemoration of Baptism in romans 6, the renewal of faith they 
had experienced raised the desire for an immersion…

A romans-six-experience …or re-baptism?

This desire finds no answer within their traditional churches, which maintain the 
infant baptism doctrine and practice, and reject any form of “second” water ritual, 
out of fear for anabaptism. So they have to look for that answer elsewhere.

They go to the evangelical congregations in their neighborhood, often the church 
of other evangelical christians, with whom they share the new found faith and with 
whom they desire to grow into a deeper relationship with God, and a richer experi-
ence of the Holy Spirit in their lives. These churches will tell them, that it is the true 
doctrine of Scripture to be baptized as a believer, and invite them to be baptized by 
immersion without recognition for their ‘first’, infant baptism, which they received 
when they were a little baby.

Subsequently it often happens that they leave their old mainline church and be-
come a member of an evangelical, charismatic, Pentecostal, or Baptist community. 
not all of them stay there for long, but as the years go by some roam from one to 
another congregation or no congregation at all. They become the rolling Stones of 
evangelical christianity, or become part of the “liquid”, or “emerging” church.

of course, they are not lost for the kingdom of God, and if they find a new home 
in their new community we are happy when they follow christ there and use the 
gifts that the Spirit gave them.

But for the mainline churches it is a form of “FAITH DRAIN”. while these 
churches are already weakening through the loss of many members, who leave 
the church because their faith has faded away in the process of secularization, the 
loss of these very conscious believers, who really want to follow the lord, is an 
extra painful one. 

Evangelisch werkverband (ewv): request

in 1995 many evangelical members and ministers of the Hervormde kerk and the 
Gereformeerde kerken founded an evangelical association, in which they tried to 
contribute to spiritual renewal in the traditional church. Since 2004 the Hervormde 
kerk, the Gereformeerde kerken and the lutherans (evangelisch lutherse kerk in 
nederland) came together in one church, the Protestantse kerk in nederland. The 
evangelisch werkverband has been rather successful in bringing issues from the 
evangelical wing on the agenda of the Protestant church, and the church more 
and more has an open mind for these issues.

one of those issues since 1995 has been: to find a way to stop the faith drain, 
especially the tendency that (young) people leave the church by the door of re-bap-
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tism. Their “vision book” Vurig Verlangen1 contained two chapters on the subject. 
infant baptism and believer’s baptism were portrayed as complementary. They 
don’t exclude each other. each of them emphasizes different aspects of baptism. 
infant Baptism is stressing the covenant, and marks the continuity of God’s grace 
through the generations. Believer’s Baptism marks the discontinuity, the death of 
the old life and the passing through to the new life in christ. it marks the call for 
conversion. The different aspects belong together, they both have deep roots in 
Scripture. So there must be a way to find a bridge, a ritual in which the two tradi-
tions on baptism can meet in true recognition towards each other.

in that ritual it is possible to use water, to have a new “water act”, that does not 
deny or neglect the infant baptism that has been administered long ago, but by its 
formula is a confirmation, a commemoration or renewal of that baptism. From the 
perspective of the Jewish ritual bath, the miqwa, a chapter of the book showed that 
a water act like that only was a confirmation of the covenant. 

later on the ewv published its view on this issue under the title: Celebrating the 
Renewal of the Covenant.2

in 2002 the ewv turned to the church commission on worship (werkgroep 
eredienst) of the church with the request to open the door for such a bridge ritual 
with water. 

But the process towards the union of the Protestant church in 2004 was one 
of the reasons that the request remained unanswered for two of three years. i 
was a member of the Board of the ewv from 1995–2005. within the ewv i have 
had the possibility to contribute to a liturgical concept for this ritual. i found it in 
the new Dienstboek (Schrift, Maaltijd, Gebed), a new liturgical “Book of common 
Prayer” for the Protestant church, which had been published in 1998. The basis for 
the ritual can be found in the revival of the old commemoration of Baptism on 
the eve of easter. in this liturgy water can be used in different ways. So it can also 
be used in a special form of commemoration, for people who want to celebrate 
their passing through from the old to the new life. The difference is made in the 
formula, which keeps itself far from the idea that this could be another baptism, or 
the one and only good baptism. The formula can be a confirmation of all that God 
has promised in baptism. examples of such a ritual and formula already existed. 

 1 Hans EscHBacH (ed.): Vurig Verlangen, Evangelische Vernieuwing in de traditionele kerken, Zoetermeer, Uitge-
verij Boekencentrum, 1995; chapter 7, by dr. G. H. Cohen Stuart; chapter 8 by rev. M. J. Koppe.

 2 This was meant to help church councils in starting reflections in the congregation on this subject. By taking a 
starting point in Covenant Theology and the biblical examples of Covenant Renewal a ritual of confirmation 
of baptism was brought home in a for Calvinists familiar line of thinking. The idea was good, but it turned out 
that it was difficult to design a liturgical model from this starting point. Later on the starting point was found 
in the already existing liturgy for Commemoration of Baptism. I already hoped that this would happen since I 
suggested it in an address on the problem of baptism to ministers of the Free Evangelical Congregations, in 
1998: Warmte voor ijzige wateren (Warmth for freezing waters).
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in new zealand there have been experiments with such a ritual of renewal as 
early as the seventies of the 20th century.3

Werkgroep eredienst

when i left the board of the ewv, i was asked to become a member of the werk-
groep eredienst, the committee on worship of the Protestant church in 2006. So i 
was in time to participate in the search for that bridge ritual in answer to the ewv 
request of 2002. in fact the lead for the ritual ever since has been the tradition of 
commemoration of Baptism which already has its roots in the old, pre-medieval 
church. it finds its biblical roots in romans 6, exactly the lesson from Scripture 
which is so important for the group of christians who want that immersion: bap-
tism means we have died with christ, we are buried with Him in Baptism, we rise 
with Him to a new life in the power of resurrection. 

There was much hesitation and even resistance to the idea, that such a ritual was 
possible within our Protestant church. and would it ever meet the desires of those 
who ask for it? will it be enough? But more and more the awareness was grow-
ing, that we had to meet the needs of the people who their desire to experience 
renewal in a “water act”. The Synod wanted to have a liturgical advice on it and the 
werkgroep eredienst received the request to give it.

at the same time three theologians were asked to give advice from the view-
point of our theological, doctrinal tradition. 

The result was that the theologians and the liturgists found each other. The theo-
logians on one side showed great hesitation – would not the use of a bigger amount 
of water put the earlier infant baptism in the shade? The commemoration ritual 
should not be administered with more water than normally in this used in an infant 
baptism in this congregation. and the words renewal and confirmation of Bap-
tism were to be avoided. on the other side they were deeply concerned about the 
present practice of infant baptism in our church – they fear that exactly the romans 
Six aspect, the drama of passing through the death of the old life to the new life in 
christ, often is far away in it. So infant baptism could turn into “a fine celebration at 
the beginning of life”. and so they even pleaded, that the church should use more 
water – emphasizing that baptism is more, bigger, that it is the drama of romans 6. 
Baptize in fact means ‘to immerse”. Sprinkling makes the symbol too small.

 3 samuEl JamEs daniEl mccay: Celebrating Renewal by Appropriating Baptism, submitted in accordance with the 
requirements for the degree of Master of Theology at the University of South Africa, 1986 

  (The reason for this study was the approval in 1977 by the General Assembly of the Presbyterian Church in 
New Zealand of renewal services which uses footwashing and immersion as a celebration an appropriation of 
baptism.) In a liturgy for a Service of Renewal on side 174 the following formula accompanies the immersion 
by the officiating minister: “As you were baptized in the Name of the Father, the Son and the Holy Spirit, I 
confirm to you the cleansing, the forgiveness, new life and the promised gift of God’s Spirit which are in this 
covenant…”
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So werkgroep eredienst wrote a series of liturgical models for a commemora-
tion of Baptism, one of them even with “much water”.4

Synod’s first session on the issue

The moderamen (executive committee) of the Synod presented a memorandum 
on the subject on the basis of the advice that the three professors had given, and 
along with it the members could read the liturgical models which the werkgroep 
eredienst had added.

when in September 2008 the General Synod of the Protestant church had its 
first plenary orientation session on the subject, many members reacted with re-
pudiation and anxiousness. much resistance came from the lutheran members, 
who emphasized that baptism cannot be renewed. and a special ritual could be 
a surrender to the trend of our time: an overrated “experience culture”. many of 
the Synod members were not even aware of the problem itself, and not ready to 
face it. So they were not open to the concept that was presented as an answer to 
it. one of the professors of the theological advice, dr. kees van der kooij, had an 
explanation for the fact that so many had no knowledge of the problem. “They 
who ask for such a water-ritual can smell from a distance that you don’t have an 
open heart or mind to their desire, so they don’t come to you with such a request 
at all….” only few synod members had a personal experience of this issue in their 
family or congregation. a son of one of them decided to have a new baptism by 
immersion and as his father he spoke with much respect about that event – he 
saw the step taken by his son as proof of his deep intention to follow christ, and 
not as a rejection of his baby baptism. of course the confrontation with such a re-
baptism can also evoke different feelings – of rejection and pain; in parents, who 
in heartfelt faith have brought their child to the baptismal font.

The Synod did not decide on the issue in this session; the executive committee 
promised to come with a new memorandum, taking up all the criticism to the first 
proposals that had been pronounced.

 4 Werkgroep Eredienst after lively discussions presented three liturgical models:
1. In the Commemoration of Baptism on the Eve of Easter a testimony of a person who wants to 

commemorate his baptism in a special way can take place, his name can be named in prayer
2. In the liturgy of Public Confirmation, which contains a commemoration of baptism in the same way as in 1.
3.1. Commemoration at the baptismal font: (Romans 6:1–11 before and 6:11–14 at the end)
 The believer signs himself with a cross with water from the font (in a congregation where baptism is 

administered by sprinkling). The believer pours water from the font over his face/head (in a congregation 
were baptism is administered by pouring the water.)

3.2. Commemoration in baptismal bath/swimming pool: Rom 6:1–11 before and 11–14 after. The believer bows 
down/kneels down in the water.
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Characteristics of the concept

what are the characteristics of the concept that was proposed to the Synod?
• The liturgical lead and framework for the ritual is to be found in the already ex-

isting commemoration of Baptism at the eve of easter. The 1998 Dienstboek, een 
proeve; Schrift, Maaltijd, Gebed, the liturgical “reference book” already restored 
this old tradition in the liturgies for the eve of easter, and later on in de liturgies 
for Baptism and confirmation, in Part ii, Dienstboek een proeve, Leven, Zegen, 
Gemeenschap, published in 2004. This commemoration of Baptism for the whole 
community has become an important element in these liturgies. 

• The important biblical lead is the romans Six understanding of baptism and its 
call live the new life with christ in the power of his resurrection.

• The believer who desires this commemoration will be asked if he/she accepts 
the infant baptism and Gods promises that are testified in it.

• For the name of the ritual itself we should not use words like “renewal” of “con/
affirmation” of infant baptism; it should have the character of a commemoration.

• The formula has to be a confirmation and affirmation of the preceding infant 
baptism; the baptismal formula itself cannot be used.5

• The amount of water: The ritual can only be administered by immersion in or 
the pouring on of water when the infant baptism also can be administered with 
‘more water’. (this part of the concept raised a lot of resistance)

• The link to the preceding infant baptism can be symbolized by lighting the own 
baptism candle; if the case that an immersion is possible, the link can also be 
taking water from the font to the immersion bath.

• The administrator, not necessary a minister, maybe even better a deacon, will 
not stand in the water nor immerse by him/herself. He/she only pronounces the 
formula. So every thought that this could be a second baptism can be avoided.

• if an immersion is possible, the believer should immerse him/herself (as an act 
of surrender to Gods grace)

• The other believers can partake in the special commemoration by an act, in remem-
brance of the baptism (and confirmation) of all who are gathered in the service.

Urgency of the issue 

1. More and more believers “evangelisch angehaucht”
of course it seems that the quest for this bridge ritual only has a pastoral urgency 
for a small, very special group of believers in the mainline Protestant churches. 
But we should not underestimate the amount of believers who receive impulses 
for renewal of their faith from the evangelical movement. So the chance that they 
will ask for a “romans Six experience” only is growing day by day.

 5 The formula pronounced by the leader of the service is: As a child you were baptized in the Name of the 
Father, the Son and the Holy Spirit. Today we confirm: You have died and were buried with Christ …

  (– then: signing a cross/pouring out of water or immersion –)
  …You have risen with Christ, you may live with Him as a new human being, every day He will give to you.
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The greater number of young people has to be found in the more orthodox 
wings of the Protestant church in the netherlands. other wings of the church 
lose more of their young people in the secularization process. The young people 
of the old calvinistic, reformed congregations and groups more and more find 
new impulses for faith in evangelical circles. on the one hand they are very loyal 
to their church ant tradition. on the other hand more and more of them will pro-
nounce the desire for that ritual, in which they can personally experience romans 
Six. nowadays re-baptisms of (young) believers from traditional circles raise a lot 
of upheaval especially in a number of these traditional congregations. we need 
instruments like this to keep them in our midst.

if we do nothing to answer their needs, they will disappear out of the Protestant 
church. we will miss them, their faith and spiritual gifts in our congregations. we 
should not let this happen any longer. This young generation of young people may 
be are among the most vital groups of believers for the future of our shrinking 
church.

2. We need a bridge ritual for the ecumenical encounter 
with Baptist denominations
not long before this September session of 2008 the Synod had started a new dia-
logue with the Pentecostal churches. From both sides the Protestants and the 
Pentecostals have confessed their arrogance and rejection towards each other in 
the past as guilt, so they found their way to reconciliation and cooperation. a new 
kind of oecumene has been born. The problem of anabaptism and the issue of a 
bridge-ritual as an alternative for it will be an important subject in this dialogue.

The secretary of the church (‘scriba’ in fact the public speaker; now: arjan 
Plaisier) has started a continuing dialogue with Peter Sleebos, chairman of the 
biggest Pentecostal denomination in the netherlands, the vPe (verenigde Pink-
ster – en evangelie Gemeenten). in this dialogue, and maybe new dialogues with 
other churches of the Baptist tradition and practice, the issue of baptism cannot 
be neglected. maybe the evangelical alliance (evangelische alliantie) can also be 
a forum for this dialogue on baptism, re-baptism and the alternatives. 

we need to stop the practice of re-baptism for believers from the infant baptism 
tradition, in which their earlier infant baptism is neglected.

Blessing of Children on their way to Baptism already exists as a bridge ritual for 
parents, who want to postpone baptism for their children to a later age.6

we need also a commemoration of Baptism from the perspective of romans Six 
– maybe with much water – as a second bridge between the two traditions.

The bridge rituals could bring the baptismal war between the traditions to an 
end and pave the road to mutual recognition of baptism; if infant baptism itself 
is “not enough” for the brothers and sisters from the Baptist tradition, it could be 
enough when the bridge ritual – maybe with much water – could be administered 

 6 Dienstboek, een proeve II, Leven, Zegen, Gemeenschap, Uitgeverij Boekencentrum, 2004. This second part of 
the liturgical “manual” of the Protestant Church contains a special service: Zegening van zuigelingen op weg 
naar de doop (Blessing of infants on their way to baptism), side 75. There is also a liturgy for the baptism of a 
child from the age of 6 years onward. 
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in their congregations as a Romans Six affirmation of infant baptism. So the bridge 
ritual could be used in the Protestant church as well as in e.g. Pentecostal com-
munities in the same way. 

if we were able to reach mutual recognition of baptism with the roman catholic 
tradition, why should it not be possible to do so with the Baptist tradition?

The deep separation of the followers of Jesus christ jeopardizes the credibility of 
the Gospel itself. So we will have to bridge the clefts that separate the denomina-
tions. we cannot afford to maintain our isolation in the strongholds of our (bap-
tismal) traditions.

3. For the sake of Israel: abolish Replacement Theology
The urgency of our issue has also to do with the relationship between israel and 
the church. in the 20th century the Shoa, the fate of the Jews in old christian eu-
rope, and the aliyah, the return of millions of Jews to their old home land, the rise 
of the modern state of israel have confronted us with our historical, corporate guilt 
and debt towards israel.

infant Baptism always has been based on covenant Theology. The most compel-
ling thesis from this framework is: Baptism has taken the place of Circumcision.

as it is an obligation of the covenant for israel, to circumcise every Jewish boy 
as he is eight days old, so also infant baptism was an obligation of the covenant 
to (calvinist) christians.

But in fact the thesis: Baptism has taken the place of Circumcision is a sacra-
mental counterpart of the ecclesiological thesis: The Church has taken the place 
of Israel. 

This is the replacement Theology, which has caused that the church through 
the centuries developed an attitude of arrogance, neglect, rejection towards the 
Jews. replacement Theology cannot possibly be maintained. we have to cleanse 
our traditional theology of all elements of it.

new study of the new Testament, e.g. in circles of the messianic Jews (who be-
lieve Jeshua indeed is the messiah of israel), shows that baptism and circumcision 
were functioning together in the church of Jerusalem.7 But “auschwitz” is already 
enough reason to reconsider our infant baptism theology. we cannot build a new 
relationship with israel, if we do not abolish replacement Theology.

 7 Evidence to this can be found in Acts 21:15–26. Paul never had the intention to abolish circumcision for the 
Jewish believers in Jesus. Then the Jews would have been right: Paul teaches us to forsake Moses. In fact Paul 
only firmly rejected the obligation for heathen believers in Jesus to be circumcised. Non-Jews were not forced 
to become Jews before they could come to the Jewish Messiah. They could come to Jeshua simply as they were, 
as heathens, without becoming a Jew. But as Paul had to decide whether Timothy had to circumcise or not, 
he decided to do so, because Timothy according to the Jewish tradition was a full Jew, he had a Jewish mother 
and grandmother (Acts 16:1–3, 2 Tim.1:5). So according to the Jewish halacha he had to be circumcised. Paul 
respected the halacha on this point. On the other side Titus, who was a full heathen, never was compelled to 
be circumcised (Galatians 2:3). 

  So in the Jerusalem congregation all the Jewish followers of Jesus had their baby boys circumcised at the 
eighth day, and at some other occasion – maybe not before the age of Bar/BathMitswa? – they were baptized. 
The Jewish Messianic Church never felt that baptism had come to replace circumcision. And as Paul shows in 
Acts 21, he agreed with the leaders of the Jerusalem Church.
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if baptism was never meant to replace circumcision (of Jews), then Scripture 
knows nothing of a covenant obligation to baptize babies. infant baptism theology 
will become ‘softer’. it will loose its arrogance towards israel, but also towards the 
Baptist tradition.

So there is more than one world to win, and more than one debt to be paid 
off (if ever possible) in this quest for a bridge ritual between infant and believer’s 
baptism.

Second session and decision of the synod, november 2009

The new memorandum that de executive committee of the Synod presented for 
the session of november 2009 was called: Starting Points for Commemoration of 
Baptism. again there was a lot of criticism during the meeting of the Synod. But at 
the end a decision could be made, 
The memorandum opens the door for a special commemoration of Baptism, in 
which believers who have a desire for it can ‘”feel” the water of Baptism. In this 
framework it seems that immersion will not be allowed or possible. But there is a 
new start. a first step to a bridge ritual has been taken. and commemoration of 
Baptism for the whole congregation – in which the words of romans 6 can be 
heard again and again – will become a more regular practice in the Protestant 
church.

The Synod considers:
• Baptism is once for all time
• infant Baptism will be of permanent significance
• The Sacrament of Baptism is cannot be repeated or renewed
• it is important to commemorate Baptism
• in the congregations there is need for a pastoral manual for the dialogue with 

those, who desire a re-baptism or who already have been baptized again.
• The quest for forms (of liturgy) that actualize Baptism which once was received 

is important in the missionary situation of the church

The Synod decides:
• The national Service organization of the church will produce – within the frame-

work of the memorandum Starting Points for Commemoration of Baptism – li-
turgical manuals for the congregations that can help to shape their praxis of 
Baptismal commemoration.

• The national Service organization will also write a pastoral manual for the con-
gregations, which help them in the dialogue with those who desire a second 
baptism of already were baptized again.
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