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In Hungarian historiography the beginnings of modern political Catholicism 
are usually associated with the political party debates over religious policy 
during the second half of the nineteenth century. More precisely, political Ca
tholicism is tied to the law resulting from these debates.1 Signifying the growing 
influence of the middle class, the 1894-95 law on religion made civil marriage 
mandatory, established birth certificates issued by the state, gave equal rights to 
Jews, and provided guarantees for the free practice of religion in general. Al
though not without considerable political disagreement, these constituted the 
achievement of long standing liberal goals; and without any doubt the repre
sentatives of the Catholic church organized the staunchest resistance against 
them. Despite the Catholic protests, the majority of the public supported the law 
of 1894-1895, and the changes have stood the test of time. 

Nevertheless, the problems of state-church relations did not appear in Hun
gary for the first time during the later decades of the nineteenth century. During 
the 1830s and 1840s, or the period historians usually call the Reform Era, the 
growing influence of middle class values experienced its first great test of 
strength, which touched not only on the suppression of feudal privileges, but 
also on exemptions from taxation, equality before the law, as well as the estab
lishment of freedom of the press, freedom of speech, freedom of conscience and 
religion. The heated debates among well-known politicians over the changes 
remained constrained within the old framework of feudal politics, where the 
main public forums were the county assemblies of the nobility and the national 
diets. On the other hand, the content of the discussions was increasingly "new." 
The opposition gradually stepped beyond the traditional grievance politics of 
the estates and, while not neglecting Hungary's uniqueness, appropriated the 
program of Western liberalism. It is important to recognize that the general ten
dencies of modern Hungarian political life began to emerge publicly at this 
time. For example, the first political parties appeared: in 1846 the Conservative 
Party and in 1847 the Opposition Party; and the various movements based on 
ideological considerations became ever more clearly defined. The centralists 
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and the various young radical groups arising among Pest's intellectuals were 
also significant. The representatives of political Catholicism were present at this 
early date in the increasingly colorful tapestry of public life; and although they 
did not play any decisive role in the enactment of legislation, their appearance 
in Hungary's public life warrants attention and further consideration. 

Most analysts have found the roots of the religious laws of the 1890s in the 
deliberations of the last estates' diet during 1847-48, or more exactly, arising 
from the deficiencies and consequences of that diet's twentieth article. In 
agreement with the Benedictine historian Pongrác Sörös and others, I share the 
view formulated at the turn of the century, a view which has found few twenti
eth-century supporters, that disputes over religious policy emerging at the end 
of the nineteenth century, "even in the modern sense," arose from a much ear
lier period, at least as early as the twenty-sixth article of the diet of 1791. 
Namely, beginning at this time and throughout the century that followed, the 
essential issue in the various concrete questions affecting church-state relations 
remained basically the same: the difficulties arising from the emerging civil 
state's conflicts and attempts to find accommodations with a Roman Catholic 
church that remained wedded to feudal political structures. The ecclesiastical 
historian Gábor Salacz touched on the core of the matter when he noted, 

A cultural conflict develops when those subject to the state, or at least a 
significant portion of them, find it impossible to obey the laws and di
rectives of the church and state at the same time. In short, the citizens in 
submitting to the laws and regulations of one unavoidably come into 
conflict with the those of the other.4 

This description is entirely appropriate for the situation of the Reform Era state 
and church. 

We can briefly identify political Catholicism as a movement that began to 
organize when liberal political forces grew so greatly in strength that they suc
ceeded in influencing legislative and executive policy; and, based on the princi
ples of civil society, the liberals attempted to rearrange the relationship between 
church and state.5 In opposition to these liberal forces, or in order to reduce 
their influence, the church no longer employed merely its traditional instru
ments in the struggle. In order to achieve its aims the church also tried to adapt 
to the changing rules of public life and initiate movements, such as political 
parties or organizations associated with them, that were tailored to the norms of 
civil society. During the second half of the nineteenth century we can observe in 
opposition to liberal tendencies and the development of capitalist values the 
appearance of neo-conservatism and as a result of the "cultural struggles," 
above all in Bismarck's Germany, and political Catholicism. The most obvious 
manifestation of the latter phenomenon in Hungary before the turn of the cen-
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tury was the formation and activity of the Catholic Néppárt [People's Party] as 
a force to counter the religious legislation of 1894-95.6 In other words we can 
concur with the frequently expressed opinion that in Hungary the problems cre
ated by the spread of middle class society were not solved in the middle of the 
nineteenth century by the Revolution of 1848, its failure and the subsequent 
dictatorial government. Consequently, according to the historian Jenő Gergely, 
political Catolicism could appear in Hungary only a few decades after its ap
pearance in Western Europe as a "defensive reflex," when the Catholic church 
felt that as a result of the legal equality created by the civil laws, it would be 
squeezed out of public life. At the same time, it is important to realize that the 
seeds of this had appeared during the 1840s, and the "defensive reflex" was al
ready set in motion at that time. 

We can also note that during the Reform Era not only the prelates, clinging 
to the status of Roman Catholicism as a state church and to their privileges and 
close connections with the Habsburg court, opposed the liberal political forces. 
During the 1840s a political tendency, similar in character the Catholic move
ment of the 1890s and even bearing the marks of forming a political party, be
gan to emerge within the Catholic church. Its representatives had come to be
lieve that under the new circumstances of public life the clergy alone was no 
longer able to defend effectively Catholic interests, and that new organizations 
needed to be formed in order to influence and gain the support of public opin
ion. The diet of 1843-44 played a key role in the formation of this concept. 
With the enactment of article three this diet brought to an end, at least tempo
rarily, the increasingly passionate disputes over religious policy, which had 
been brewing since the 1830s, and gave a new direction to the subsequent de
bates.8 We have no desire here to examine in any detailed fashion the stormy 
and animated events arising from the problem of the obligations, or so-called 
"reservations" [reverzálisok], demanded from Protestants in the cases of mixed 
marriages or the raising of children born from these marriages. Nevertheless, it 
is important that beginning with 1839, when the Bishop of Nagyvárad Ferenc 
Lajcsák in a pastoral letter instructed his diocesan clergy not to give their 
blessing to mixed marriages - the Bishop of Rozsnyó had earlier taken a similar 
step - the overwhelming protest of the counties intensified Catholic-Protestant 
discord and drew the line of opposition permanently between the liberal camp 
favoring reforms and the leadership of the Roman Catholic church. Many of 
the reformers, including István Széchenyi, Ferenc Deák and Ödön Beöthy 
were themselves faithful Catholics. At the same time, the prelates of the Catho
lic church had no desire to yield their ecclesiastical privileges, including the 
ruler's position in the Catholic church and their rights in opposition to the Prot
estants, or their rank and properties as great feudal lords. Consequently, under
taking a political movement through which they hoped to represent their inter-
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ests in the public life of the counties and at the upcoming diet constituted a 
logical step. 

A few weeks after the conclusion of the diet of 1839-40 the Archbishop of 
Esztergom József Kopácsy directed the entire Catholic clergy in Hungary to 
practice passiva assistentia, in effect denying the church's blessing in cases of 
mixed marriages. The counties responded with a protest of previously unparal
leled dimensions, which included newspaper articles and pamphlets. Appealing 
in part to the prestige of the clergy and in part playing for rime, the ecclesiasti
cal leadership sent the Bishop of Csanád József Lonovics to Rome in order to 
obtain a papal decision for settling the dispute over the marriage policy.9 This 
step unfortunately became a source for further grief. From 1840 to 1843 the 
years leading to the next diet saw the debate over religion, which had begun 
primarily with the Protestant grievances at the diets between 1832 and 1836, 
expand beyond its previous framework and take on the possibility of a general 
rearrangement of religious issues based on middle-class values. The Catholic 
church was forced, however slowly, to respond to such a prospect. The depth 
and nature of the dilemma are appropriately illustrated by a comment made at 
the Diet of 1839^40 by one of the leading conservatives, Aurél Dessewffy. 
"Justice for the Protestants has reached the point beyond which injustice for the 
Catholic cause begins."10 

Even if we cannot pinpoint the inception of political Catholicism to any sin
gle date, there can be no doubt that in the course of the discussions held by the 
episcopacy and other church leaders at the Diet of 1843-44, most especially at 
the meeting of 27 October 1844, one can discern distinctly the outlines of a 
Catholic political program. By taking into account the requirements of the age 
for the exercise of political influence, the ecclesiastical leadership attempted to 
promote the interests of the church. During the course of the debates over re
ligious policy in the second half of the 1830s and the first half of the 1840s 
many individuals, especially among the representatives of the cathedral chapters 
in the lower house of the diet, became convinced that in order effectively to as
sert the interests of the Catholic church, the mere declaration of Catholic dogma 
was insufficient. One could no longer simply and ceremonially invoke the 
authority of the church and its apostolic origins in order to condemn liberal 
ideas in general," as Pope Gregory XVI had done in the encyclicals Mirari vos 
of 1832 and Singular! nos of 1834 - in the latter declaring the views of the lib
eral Catholic Lamennais heretical. It is important to recognize that the clergy, 
who as politically active Catholics in Hungary during the second half of the 
1840s desired to assert the interests of Catholicism in political and social life, 
differed neither in their understanding nor in the content of their arguments 
from the positions represented by Gregory XVI and his rather conservative sec
retary Lambruschini. They were in fundamental agreement on all the major 
points, and they accepted the authority of the ecclesiastical hierarchy. In other 
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words they consciously opposed Lamennais, Lacordaire, and József Eötvös -
who in Hungary can most notably be included in this camp - as well as other 
representatives of liberal Catholicism, who by this time wanted to find an ac
commodation with the middle-class movements and to come to terms with the 
social and political changes that had followed the French and Industrial Revo
lutions. Although the differences of the political Catholics with the pope were 
very significant, they were primarily strategic. Clinging to their privileges, the 
representatives of political Catholicism during the Reform Era, just as the pa
pacy, condemned the growth of middle-class culture in its entirety. At the same 
time (and in their own interest) the politically active Catholics did not object to 
employing the new instruments, modified to suit their "image and likeness" 
(Gen. 1:26), which had been offered by liberalism and were also employed by 
the liberals. 

Without desiring to be comprehensive, we must attempt to characterize the 
nature of the Catholic political movement that arose during the Reform Era.12 

We can obtain our best overall view from articles appearing in the press, con
temporary publications and the minutes of the meetings, which after 1844 be
came a regular feature of political Catholicism. Naturally, episcopal and other 
conferences had also been held earlier in the Catholic church, but after the Diet 
of 1843-1844 the proclamation and representation of the Catholic church's in
terests in political life became the focal point of these peculiarly structured and 
designed councils. The items under discussion can be most easily divided into 
two groups. On the one hand, they involved purely theoretical discussions, such 
as the analysis of the nature of liberalism and conservatism; on the other hand 
they debated over the closely related concrete strategical problems and deter
mined the practical steps to be utilized. Similarly to the liberals and conserva
tives, they usually held meetings every three months when the national fairs in 
Pest generally drew large crowds. As we shall soon see, the politically active 
Catholics served as a secure bastion of the conservative camp, and consequently 
adjusted their discussions to the meetings of the "thoughtful progressives." By 
the last years of the Reform Era, Pest had become unambiguously the center of 
political life, and the Catholics also chose this major city for their organiza
tional work. The selection of Pest as the center for Catholic politicking reveals a 
practical understanding of the emerging political realities. One of the leaders of 
the group, Mihály Fogarassy, Canon of Nagyvárad and from 1846 a titular 
bishop, became in practice the national coordinator of the group in Pest. Toward 
the end of the Diet of 1843-1844 the direction of Catholic politicking was en
trusted to a clerical committee. In addition to Fogarassy, the members included 
the Canon of Veszprém Miklós Bezerédy, the director of a seminary András 
Lipthay, and a Benedictine monk from Pannonhalma, who later became Abbot 
of Bakonybél, Miklós Sárkány, while the prelates were represented by the 
Bishop of Pécs János Scitovszky, who had been most active in issues of public 
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life. The committee held its first meeting after the conclusion of the diet in 
September 1845. Afterwards its meetings became more regular, and the number 
of participants also grew. The committee saw itself as a type of "leading organi
zation" [csúcsszervezet], and interestingly devoted most of its attention not to 
staged mass gatherings but to improved organization for the advancement of 
Catholicism. 

One of the dominant characteristics of the meetings held during and imme
diately after the Diet of 1843-1844 was the negative evaluation of the events of 
the diet. Most significantly they interpreted Article Three as a serious defeat for 
the Catholic church. The participants found the causes of this defeat above all in 
the "spirit of the age," and identified with liberalism the struggle for religious 
liberty, which they deemed as anti-Catholic. It is interesting to note, for exam
ple, that the conference of bishops held on 21 October 1844, which preceded 
the previously mentioned gathering of the representatives of the cathedral 
chapters on 27 October 1844, ascribed the unfortunate atmosphere much more 
to the Protestants; and while analyzing the injuries suffered by their church, the 
bishops concentrated on driving back Protestantism. Apparently at the same 
time the representatives of the cathedral chapters no longer hoped to achieve a 
Catholic victory merely by opposing the rival denominations but also desired to 
defeat the influence of liberalism.13 

The cathedral chapters sought from the beginning to avoid the charge that 
their actions constituted an effort to circumvent, or even oppose, the Catholic 
hierarchy and emphasized their indebtedness to the episcopate. At the same 
time, it appears that in disguised form desired to convince the bishops, most 
especially the Archbishop of Esztergom, to embrace and provide leadership for, 
or at least lend their names to the chapters' political movement. They desired to 
mobilize the entire Catholic public sphere; and the representatives wanted not 
only to win the entire clergy over to assume a role in their cause of public po
litical action but also, however subtly, hoped to nudge their superiors in the 
same direction. The fact that during this early phase of political Catholicism the 
members of the cathedral chapters played the leading role is both interesting 
and significant. Relatively few bishops participated. The Bishop of Pécs, János 
Scitovszky, who became Archbishop of Esztergom in 1849, did, however, show 
interest and assumed a role. Unlike, the later Catholic social movements the 
lower clergy, the parish priests, also did not contribute to the same degree as the 
cathedral chapters. The representatives of the chapters sat in the lower house of 
the diet and as a result became particularly sensitive to the dangers liberalism 
posed to the privileged position of the Catholic church, which had been rooted 
in feudalism. As a result they probably also came to understand first that in or
der to resist liberalism they would have to develop a new strategy. Later during 
the 1860s and 1870s, that is during the period of the Compromise of 1867 and 
the First Vatican Council, the leading members of the Reform Era's political 
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Catholicism often rose to the top of the ecclesiastical hierarchy. For example, 
Mihály Fogarassy became Bishop of Transylvania, János Ranolder rose from 
Canon of Pécs to Bishop of Veszprém, István Lipovniczky was promoted from 
the Esztergom cathedral chapter to Bishop of Nagyvárad and János Perger 
moved up to become Bishop of Kassa. 

In keeping with the basic stance of political Catholicism, the members of the 
movement in 1884 exaggerated the dangers posed to their church by the liberal 
proposals. They discovered the hand of devil in the demand for reciprocity by 
all the denominations in cases of mixed marriages and spoke of an effort to 
dismantle the rights of the Catholic church. The representatives of political Ca
tholicism tended to judge any initiative directed against the Catholics as a first 
step designed ultimately to destroy the church. They spoke of frontal anticleri
cal assaults. At the same time, despite the most strident verbal exchanges, the 
majority of the lower house of the diet held moderate liberal views. This atti
tude was reflected by the response of the overwhelming majority of the county 
nobility at the diet and even earlier in 1841-42, when in the matter of the arch
bishop's encyclical on mixed marriages they deemed the behavior of the clergy 
as harmful and rose in clamorous protest against it. Yet, during the second 
phase of the dispute, when more radical ideas against the rights of the Catholic 
church began to circulate - Bereg county demanded civil marriage and a Hun
garian Catholic church independent of Rome, while Borsod suggested the 
secularization of ecclesiastical lands - the overwhelming majority of the county 
nobility refused its support to these initiatives. It is also true, however, that 
during the Reform Era the church found itself under increasing attack from 
many more directions than earlier. This was so because Catholicism was com
ing into growing conflict in more and more areas with the reforms demanded by 
the spread of middle class values. The Catholic church suffered serious embar
rassment when Károly Wurda, the representative of the Győr cathedral chapter, 
in unprecedented fashion at successive diocesan meetings during June of 1843 
echoed the program of the opposition and proclaimed his allegiance to the con
cept of a "free church in a free state."14 Wurda was immediately recalled by his 
chapter, and his colleagues quickly distanced themselves from his views. The 
notebooks, letters and publications of the politically active Catholics, make 
clear that they did not reject just certain aspects of religious policy but repudi
ated the Reform Era in its entirety. They recognized in the Reform Era anti-
church tendencies; and instead of seeking contacts with the opposition, they 
busied themselves with a complete renunciation of middle-class culture. They 
condemned the reform movement for its attack on feudalism and its assertion of 
middle-class freedoms. 

In the interest of achieving concrete results, political Catholicism in general 
borrowed many of the seemingly successful instruments of liberalism. In other 
words political Catholicism seemed to recognize that in a changing world they 
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could employ new types of organization. One of their most important discover
ies was that wooing the public and shaping public opinion in their favor had 
become a necessity. The political Catholics realized that their opponents, by 
enlivening the correspondence among the counties, by actively participating in 
the county assemblies, and by using the press had achieved a major advantage. 
In the opinion of the canons these instruments had to be appropriated, or at the 
very least counterbalanced. 

But before taking up this matter, let us note briefly that the main goal of po
litical Catholicism, the central aim of its organized activity, seems to have been 
somewhat anachronistic. Beginning with the Diet of 1825-27 the representa
tives of the cathedral chapters, just as the representatives of the royal free 
towns, retained only the right to offer advice and one collective vote for each 
group. The representatives of the cathedral chapters considered the loss of their 
individual votes a serious grievance and began striving for ever greater repre
sentation. In this undertaking they attempted to establish a common cause with 
the tows but with little success. Nevertheless, between 1844 and 1848 the ef
forts of political Catholicism were not entirely devoid of strength. They pub
lished a number of books and many newspaper articles in defense of their indi
vidual voting rights; and they also managed to win the support of some conser
vative minded county representatives. In 1846 they even produced a petition to 
the ruler. For example, the Catholic church financed conservative Nemzeti 
Újság [National Newspaper] published numerous lead articles during the diets 
in support of the representatives' voting rights; and prelates financed the publi
cation of several pamphlets in the same cause. One need hardly mention that the 
institution of representation for the cathedral chapters at the diets was funda
mentally opposed to the "spirit of the age" as well as the concepts of popular 
representation, modern parliamentarism, and equality before the law.15 In other 
words the organization of political Catholicism at this time was initiated by the 
desire to retain a former feudal privilege. The loss of this right was deemed a 
danger for the church. Just as later the loss of the tithe in 1848 and the estab
lishment of civil marriage during the second half of the nineteenth century 
would be perceived as pointing toward the eventual destruction of the Catholic 
church. 

Canon Fogarassy and his allies designated as their most important task the 
encouragement of activity in public life. In its characteristic fashion, political 
Catholicism urged the Catholic clergy not to be preoccupied exclusively with 
religious matters but to become engaged in the political life of the age, to let its 
voice be heard, and to defend its interests at the various forums of public life. 
At that time this meant above all encouragement for the participation of the 
lower Catholic clergy in the county assemblies, which were considered the most 
important stage for political activity, and the regular attendance of the prelates 
in the upper house of the national diets. The effort to urge the clergy to partici-
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pate in the political life of the counties, not only in a direct manner, but also 
indirectly was not entirely new. What is significant, however, is that its form 
can be considered a new element. The political Catholics' goal was to influence 
the instructions to be given to the county representatives for the next diet. They 
could only hope to achieve this aim through actively building personal contacts. 
They considered the effort important, although they recognized that the majority 
of county representatives were liberal, and even the conservative ones were not 
particularly enthusiastic about the cause of the church. Often the political 
Catholics sought to win over the straddlers by spreading information that dem
onstrated the danger posed by their enemies to the public. The lower clergy 
were virtually directed to emphasize and, if necessary, to exaggerate the radi
calism of the liberals. It is also noteworthy that in order to express effectively 
the Catholic point of view and successfully participate in public life, the politi
cal Catholics desired to study in depth the liberal arguments and publications. 

At this time political Catholicism truly discovered one of the main sources 
of liberalism's Reform Era strength: the utility of a political power, which was 
based on the massive spread of information. One important source for the ex
pansion of liberal views and their growing influence was the formation of pub
lic opinion through the institutional network of information exchanges among 
the counties. The political Catholics desired to transplant this form of inter
change to the cathedral chapters. In short, through the exchange of information 
among various Catholic bodies, they sought to develop common positions, 
which would be included in the instructions for the representatives to the diets. 
The political Catholics wished to appropriate a mobilized public, which, al
though not institutionally a part of the diet, still at that time formed an increas
ingly important weapon in the arsenal of their opponents. 

The attempt to form a Catholic public opinion was not entirely new but still 
significant. Above all they endeavored to establish a Catholic public opinion by 
financing publications. On the main issues the political Catholics wanted to in
fluence the publications that more or less defended Catholic interests. These 
included: the Religio [sic!] és Nevelés [Religion and Education], which primar
ily attracted those interested in theology, the daily Nemzeti Újság [National 
Newspaper], and the Budapesti Híradó [Budapest Courier]. Nevertheless, the 
papers supported by the Catholic church could not compete effectively with the 
liberal press. The number of their subscribers did not increase, and even with 
the support of the clergy the publications barely continued to make ends meet. 
On the other hand, in 1845 the Nemzeti Újság acquired as editor the talented 
journalist Sándor Lipthay, who helped make the paper a more effective mouth
piece for conservatism. In addition political Catholicism considered the im
provement of religious life important. It assigned considerable significance to 
religious education, the acquisition and maintenance of intellectual influence 
over the schools, as well as the strict supervision of reading materials available 
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to the young. The council also first formulated the idea of an independent mod
ern Catholic publishing house, which - the forerunner of today's Szent István 
Társulat [St. Stephen Society] - was formally established under the leadership 
of Fogarassy in 1848. The political Catholics also assigned a considerable role 
to the maintenance of successful boarding schools and the establishment of new 
ones. They also sought the clerical leadership of the Catholics who joined de
votional groups and sodalities, which were intended to deepen not only the 
commitment to Catholicism but also to shape the political opinions of their 
members. Furthermore, the cathedral chapters desired to sustain good relations 
with not only the secular nobility and the prelates but also the lesser clergy. It 
was characteristic during the growth of urbanization that the Catholic church 
was able to react reasonably quickly and to employ to its own advantage other 
new developments in state and social relations. These included the laws on bills 
of exchange, the gradually expanding banking system, and the institutional en
gagement with the newly growing money economy. 

Finally, the most interesting question could perhaps be the delineation of the 
place of political Catholicism in the development of ideology.16 We can only 
touch on this issue here, and can provide no definitive answers. During the de
bates that engulfed ecclesiastical politics in the 1830s and 1840s only a handful 
of conservative magnates participated, and only a few secular nobles were 
willing to take up the defense of the interests of the Catholic church. Although 
some laymen wished to portray themselves as the defenders of a "tormented 
church," this stance was not typical, even of conservatives. Perhaps János Maj-
láth's lead articles in Nemzeti Újság represented these defences of Catholicism 
best. It is also true that after 1844 the nascent conservative camp, led by Emil 
Dessewffy, Antal Szécsen and Sándor Lipthay among others, expected the as
sistance of the Catholic clergy in the formation of their party. On the other 
hand, we ought to keep in mind that although Hungarian conservatism of later 
eras considers itself above all Christian and likes to portray itself as a defender 
of the church, this was not a general characteristic of the conservatives of the 
Reform Era, especially not during its formative years. Although a few signs of a 
link between Christianity and conservatism were apparent in 1847, these were 
not characteristic of the conservative camp as a whole. It would appear that the 
Catholic church was a necessary but somewhat uncomfortable ally. The conser
vatives appeared to need the support of Catholicism: the backing of the respon
sive prelates and lower clergy as well as the national organization of the net
work of parishes. At the same time, the conservatives did not automatically 
wish to represent the interests of the Catholic church. The reason for this was 
most probably connected to the situation that during the 1840s the Catholic 
church was at a low point in Hungary; and the "thoughtful progressives" did not 
want Catholic support to result in the loss of the vacillating nobility in the 
county assemblies. 
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The following episode provides a good example of the problem. The day 
after the official formation of the Conservative Party and the proclamation of its 
program on 12 November 1846, the council of the political Catholics met and 
expressed its dismay at the party's extensive program by protesting the com
plete omission of the cathedral chapter representatives' voting rights at the diet. 
The Catholic agitation did not remain ineffectual. In 1847 and in somewhat 
veiled terms Apponyi yielded to the Catholic request and expanded the program 
of the party to include the restoration of the cathedral chapter representatives' 
votes. (The events of the spring of 1848, however, probably prevented any fur
ther advance in this area.) In 1847 political Catholicism also succeeded in 
achieving one of its characteristic goals: it gained influence over several secular 
nobles, and gained their support for the interests of the church. A good example 
of this can be found in the lead article, "The Clergy: One of the Founders of the 
Conservative Party" [A clerus, mint a conservatív párt alkotó eleme] written by 
a layman and published by the Nemzeti Újság in the spring ofthat year.17 Al
though the constraints of time prevented the creation of an independent Catholic 
group in order to counterbalance the efforts of liberalism to legally separate 
church and state, the political Catholics represented a faction allied with the 
Conservative Party, but clearly differentiated from it. This is hardly surprising; 
since the opposition party, which had been working together for far longer, only 
organized itself during the spring of 1847 and only published a formal program 
in June of the same year. On the other hand, the political Catholics could point 
to some serious accomplishments in the field of propaganda. In 1847, of the 600 
members of the conservative minded club of Pest, Gyűlde, one fourth were 
Catholic ecclesiasticals; and we can find these same clerical club members 
working not only in the national conservative party but also in its local organi
zations. 

In summary, despite many peculiarities, political Catholicism appeared on 
the stage of Hungarian political life during the Reform Era and attempted to 
counterbalance the growing forces of middle-class transformation. 
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