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1971-t81 a Filozéfiai Intézetben dolgozott egy torékeny, orokké lizas asszony: bardtainak egy-
szerlien Ica. Torékeny fizikuma torhetetlen akaratot hordozott, lizdt mintha csak a szenvedélye tdp-
lilta volna. Azon munkélkodott, hogy interdiszciplindris erdfeszitésben miikodjék kozre, segitsen
elméletileg megalapozni egy a kor kévetelményeinek megfelel6 kommunista kdznevelési koncepcidt.

Neves pedagogus volt, magas kitiintetések, kéztiik a Szocialista Hazdért Erdemrend birtokosa.
Addigi élete legszebb munkdjinak tartotta, hogy részt vallalhatott a magyar szakmunkasképzés tovabb-
fejlesztésének erGfeszitéseiben. Legkedvesebb és egyben legfdjdaimasabb emléke ahhoz a teljes iskolai
Kisérlethez fliz6dott, amelynek 195981 a kispesti Kisérleti Ipari Szakmunkdsképz8 K 6zépiskola igaz-
gatéjaként volt a vezetdje. Igy beszélt errdl 1973-ban, amikor az Apdczai Csere Janos dija alkalmdbol
interjit készitettek vele: ,,1959-ben kezd3dott Kispesten; elgondoldsunk 1ényege az volt: négy év
alatt szakmunkds bizonyitvanyt és érettségit adjunk a gyerekek kezébe. A tanulék nevelSotthonban
laktak és a Voros Csillag Traktorgydr biztositotta a miihelyeket és az iizemi képzés gyakorlati felté-
teleit . . . Termelési ismeretek cimen komplex tantargyat tanitottunk, mely magaba foglalta a technikai
ismereteket, az dru- és anyagismeretet, a miiszaki, az elméleti és a gyakorlati tudnivalékat. A termé-
szettudomdnyok tanitdsa volt erds oldala intézetiinknek. Amikor 1964-ben a fizika megsziint kotelezG
érettségi tdrgy lenni, nidlunk minden érettségizd gyerek azt vélasztotta és szinvonalas vizsgdt tett
belble . .. — Az iskoldt 1965-ben sziintették meg. Tudtommal azdta sem elemezte senki a kisérlet
tanulsagait.”

Ezutdn, elGszor a Budapesti Miiszaki Egyetem tandrképzd tanszékének vezetSjeként, az elméleti
megalapozds problémdival kezdett foglalkozni. Meggy$z8désévé lett, hogy filozdfiai szempontbél
is dtgondolt, elméleti alapkutatdsok nélkiil a legjobb gyakorlati kisérleteket is kudarc fenyegeti.
E sorok szerzdjé j61 emiékszik, hogy — mar a Filozéfiai Intézetben — milyen lelkesen iidvozolte Gdspar
Ldszlé szentlSrinci altaldnos iskolai kisérletét, részben sajdt torekvésének folytatdsat litva benne, s
milyen nagy energidval sietett irdsban is az Gj kisérlet segitségére.

Egész életében elveiért harcolt, kudarcait nem panaszolva. Tudta, hogy aki a kommunista nevelés
iigyének szenteli életét, legfeljebb csatdt veszthet, ligyet nem. Pedagdgusi rangjdhoz mélté volt kdzvet-
len embersége, rendkiviili szerénysége és egyszeriisége.

Orizzék emlékezetét e sorok lapunk hasdbjain is.

Tdokei Ferenc
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SUMMARIES

Otté Bedthy: Contribunons to the History of
Hegelianism in Hungary from 1818 to 1844,

The abundance of Hungarian theoretical
literature on ideological processes, with its un-
failing interest and nearly permanent importance
in symptomatic regards has induced the author to
make it the subject matter of the present case
study to examine the concrete phenomena of the
movement of an ideological process discernible at
a definite place and time. The ideology in ques-
tion is Hegelianism, the historical place and time
are Hungary, and the quarter of a century
between 1818 and 1844.

A patient and minute perusal of the per-
taining literature led to the following conclu-
sions: 1. A significant part of the data published
is fragmentary, 'defective, and often mistaken;
certain important facts are presented by many
historians of philosophy in such a uniform
fashion, moreover false, that stylistic criticism
attests to their successive uncritical borrowing
from each other rather than drawing from the
sources themselves. 2. As yet,for the most
part,no complex, comprehensive synthesis of the
cultural history of the period in question has
been written. 3. Hungarian historians of ideology
are also confronted with the task of examining
by interdisciplinary methods the periods of
success and failure in the distribution of Hegel’s
ideas, organically relating them to the ocon-
temporary progress of Hegelianism in Europe,
inter alia in the national minority movements in
Hungary at the time.

The author postulates the methodological
requirements of interpreting and reconstructing
‘“covert” ideological relations and processes
besides explicit phenomena (facts) to be seen and
documented, in keeping with what the young
Engels in 1842 expressed with the felicitous and
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picturesque phrase “the stilted-up paths of
thought™ (“die verschiitteten Gedankenwege™).

The topicality of a consistently Marxist study
is evident for the author from the fact that,
notwithstanding the very remarkable achieve-
ments of Hungarian Marxist general social history
and history of science in 19th century themes, a
certain standstill can be observed in the study
and presentation of the history of philosophy. In
fact, a thorough knowledge of the early spreading
of Hegelian thought would bear more than
historical relevance to the examination of the
later distribution, under completely different
socio-historical conditions, of the ideology of
Marxism.

The present study is accompanied by some
hitherto unpublished facsimile reproductions of
early Hungarian Hegelian manuscripts.

Andris Mészdros: Two Philosophers in Eperjes in
the 19th century

The article is devoted to the work of two
philosophers, Mihdly Greguss and Péter Alajos
Serédi, who lived in the town of Eperjes in the
19th century. The philosophy of Greguss is
linked to the Enlightenment and Hungary’s Age
of Reforms, and his rationality in gnosiology and
in tackling social problems is pointed out. His
rationality stems from the cult of reason of the
classics of bourgeois philosophy, where ratio-
nality was attributed to the new mode of produc-
tion replacing the feudal order of the day, owing
to which fact it qualifies as progressive. The
article also examines Greguss’ contribution to
philosophical terminology in Hungarian and his
ontology that contains certain elements of
dialectics. A close attitude to reality is present in
Serédi’s system of thought, too, with the main



difference that, with him, this attitude merely
results in the rejection of metaphysical thinking
instead of leading to some social-practical con-
sequences. This approach sides him with the
trend of positivism, moreover it means an anti-
cipation of certain traits of pragmatism as well.
In the present article it is demonstrated that
Serédi never isolates philosophy from social
changes nor from the development of the
sciences throughout his analyses in the history of
philosophy. On the contrary, he declares that the
emergence of modern philosophy cannot be
understood unless this dialectical interrelation is
taken into account.

Robert Falus: A Critique of Vitruvius' Module
Theory.

De architectura, a treatise (school manual)
written by the Roman architect Vitruvius during
the reign of Augustus, has been esteemed by
most philologists and art historians as an. in-
valuable source. When confronted, however, with
the reconstructed, more or less reliable data of
Greek temple architecture (i.e. the facts), few of
Vitruvius’ statements will be found valid. A large
part of this is due to his module theory. It is a
quite rational and still rightly appreciated idea
that the main components of buildings should be
supposed to share a common measure (modulus)
which can be used to calculate all the dimensions
of a building. This is nevertheless a speculative
idea, which Vitruvius formulates in a contra-
dictory way, and which is not in the least
supported by facts in the practice of classical and
hellenistic Greek architecture. The present study
provides philological analyses and uses archaelo-
gical data in order to prove that this work of
Vitruvius cannot be regarded as an authentic
source. In another (forthcoming) article, the
author will add to the proof by examining the
terms “proportion” and “‘proportionality”.

Dezs6 Bujdoss: The Spirals of Existence
(Thoughts on the Categories of Existence Based
on Georg Lukdcs’ Ontology).

The principal idea in the Ontology of Georg
Lukdcs is that the essence of social existence can
only be grasped by outlining the differences and
interrelations of the three forms of existence
(inorganic and organic nature, and social

existence). Neither the “application™ of natural
laws to society, nor the self-contained study of
society will yield valuable results. Marx for-
mulated this already in the Economic and
Philosophical Manuscripts: “The society is the
consummate essential unity of man with nature”.
Nature only historically precedes social existence
but it always serves as its dynamical basis: social
existence creates its own structure from nature
and in nature. This structure unfolds itself in
history. The history of society is nothing else
than the history of genericity and individuality in
themselves becoming genericity and individuality
for themselves. Structure and history are there-
fore organically interrelated with regard to both
the whole of nature and social existence,
consequently the basic methodological principle
of the Marxian ontology of society can only be
unified structural (theoretical, logical) and
historical investigation.

The author connects Lukics’ ontology of
society with Ferenc T&kei’s considerations of
formation theory. On this basis, the three
substantialities of social existence can be related
to the three forms of existence (again both
historically and structurally).

Another connection is established between
Watson and Crick’s ““double spiral” theory and
Lenin’s widely known ideas about the spiral way
of development, and the parallelism is further
pursued with the model of social existence
provided by Lukdcs and Tékei.

Jiénos Kelemen: The Concept of Language in
Transcendental Philosophy.

The essay is a part of a monograph dealing
with the linguistic philosophy of German
idealism. On the level of historical research, the
author investigates the causes of the apparent
Kantian “silence” about language. In the level of
logical analysis, he puts the question whether the
system of transcendental philosophy could be
considered as a general framework warranting a
logical place for linguistic problems. The author’s
response is in the affirmative. It is supported by a
detailed interpretation of Kant’s conception of a
universal grammar, his references to the materiat
and formal meaning of certain words, and by the
analysis of such notions as ‘“‘transcendental
consciousness™, ‘“‘schematism” and *“Bezeich-
nungsvermogen”’.

The essay consists of the following parts: 1. Is
there a place for language with Kant?; 2. The
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concept of a universal grammar and that of
linguistic form; 3. Language as an empirical
problem; 4. Communicability and “transcenden-
tales Bewusstsein”; 5. The problem of meaning;
6. The chapter about “schematism”; 7. Schemes
and symbols; 8. Kantian themes which can be
reformulated in the framework of linguistic
philosophy; 9. Why is not there an explicit
Kantian linguistic theory?; 10. Critique of
knowledge and critique of language.

Ervin Rozsnyai: Is the Marxian Conception of
History Materialistic?’

The author analyses the view of the relation
between social existence and consciousness
expounded by Georg Lukdcs in his last work Zur
Ontologie des gesellschaftlichen Seins. Lukdics’
conception is based on the idea that the starting
point of social processes is the consciously deter-
mined teleological assumptions of the individual,
whereas the total motion is of an objective
character, composed of individual movements in
the background of people in action. Lukics
distinguishes “‘primary” assumptions directed
towards natural objects from “secondary” ones
which affect other people’s consciousnesses, and
organize social production. Economy itself is a
result of the conscious activity of individuals. In
this respect Lukdcs concludes that consciousness,
though opposed to existence, is an organic part
of the complex of social existence.

The author of the present article suggests that
Lukdcs® concept of ‘“‘social existence” deviates
from materialism and that it is related to the
correlational concept of existence characteristic
of modern bourgeois philosophy. This cor-
relational concept of existence eliminates the
social formal determination of consciousness and
is linked to a theory that reduces history to
personal choices of value. It interprets objective
laws as permanent alienation and does not
organically relate them to subjective action.

These views of Lukdcs are critically appre-
ciated, and the conception of the present author
concerning the basic question of historical
materialism and the relation between subjective
action and objective laws is outlined.
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Istvdn Hermann: The Social Being

In the present article, it is analysed as the
most important category of social existence that
anthropologically, man is defined as a social
being in the Marxian framework of thought. The
category of “the social”, already formulated by
Aristotle, finds a rather concrete form in Marx’
thought. He derives from this category not only
the distinction between man and the animals, but
the possibility and historical emergence of human
work as well. The article bases on the thesis that
man is a being acting in complexes of complexes,
taken from Lukdcs’ The Ontology of Social
Existence, and proposes that it actually means
that, from a social aspect, every action as a
human action — as opposed to animal action —
bears on itself the objective component of the
responsibility to society. This practically deter-
mines man even in his simplest actions to under-
take not merely the resolution of a complex but
the resolution of complexes of complexes. That
is, whether he is aware of it or not, the signi-
ficance and meaning content of human action is
always objectively manifold and is not only con-
nected to one teleological aim but the act of
setting the aim itself is doubled in human action.
This is where this essay originates the objectively
given and existing problematic of social responsi-
bility as the abstract starting point of human
ethic.

Jdnos Sipos: “Praxis Philosophy” and the
Materialist Conception of History

Regarding its essence, “‘praxis philosophy” is
one of the new forms of international attacks
against Marxism. Its theoretical features are: the
refusal of dialectical materialism -and the limita-
tion of Marxist philosophy to the philosophy of
history; also, the reinterpretation of the Marxist
conception of history as a kind of subjective
idealist philosophy of history. ‘“Praxis philo-
sophy” mostly refers to the early works of Maix,
distorts the Marxian conception of practice, and
claims that Marx only acknowledges objective
lawlike regularities under the conditions of
alienation. Advocates of “praxis philosophy™
hold that there is no historical necessity, socia-



lism is not inevitable, only possible, and therefore
Marxism is by no means of a scientific nature,
just a kind of ideology. In the second part of this
essay, the basic elements of the Marxist con-
ception of history as well as the Marxian inter-
pretation of the role of practice are analysed. A
detailed account is given of the way the classics
of Marxism consistently exposed both sides of
the historical process: first, as opposed to “con-
templative materialism”, that people create their
own history and, second, as opposed to sub-
jectivist approaches, that the historical process is
ruled by objective laws. “Praxis philosophy” is

unable to unite these two sides. It maintains that
the conscious, “teleological’’ actions of man
make it impossible for the social process to be
objectively determined. In its concept of prac-
tice, “praxis philosophy” mingles actual action
and objetified praxis, which constitutes the set
of conditions of the former. The idealist tenden-
cies of “praxis philosophy” can be traced in its
conceptions of work, the role of consciousness,
and freedom, and in its abstract “theory of
alternatives”. In all these points it is a step back
from the controlled achievements of Marxism
towards subjective idealism.
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PE3IOME

Orro beéru: K ucropuu 2e2enabaAHCK020 yYeHus
6 Benepuu, 1818—1844,

O6unue BeHrepcKOM KpHTHYeCKOft JmMTe-
PaTypEl, H3yyalollieHl HIeONOrHYeCKHE IIPOLECCH,
4acTO O4YEeHb HMHTEpPECHOM H CHMHOTOMAaTHYHO,
noGyawno aBTopa OGpaTHTBCA K M3YYEHMIO KOH-
KPETHOT0 [BIKEHHA HIEOIOTHYeCKOro mpowecca
B [aHHOH o6nacTé M B ONpefencHHbIN MepHOR.
B pmanHOM ciydae HACONOTHS — IerefbAHCTBO,
Mecro H Bpems — Beurpus, uerBepTh Beka,
nagasonia Ha 1818-1844 roprl. Ilocie Tepme-
JIMBOTO M TIUATEJIBHOTO MpPOYTEHUS COOTBET-
CTBYIOIUE#t JTHTepaTyphl GbLIM cHenaHb! clemyio-
Me BHIBOABI: 1. 3HauMTenbHas 4acTe OnyGnH-
KOBaHHEIX [JaHHBIX OTPHIBOYHA, HENOJIHA U YACTO
oum6bouna. HekoTophle Bakwble (akThl Npen-
CTaBJIeHbl HCTOPHKaMH GwiocodHH XOTd M eu-
HOIJIaCHO, HO OWIMGOYHO, M C TOYKM 3peHMA
CTHNIA, OHM NOYEPHIHYTHI HEe M3 MCTOYHMKA, a
HEKPHTHYECCKH MO3aHMCTBOBAHEI M3 IpYrMX
pa6oT. 2. MO0 CHX NOp He HANMCaHa MO CYTH
KoMIUIeKCHaA,  06o61aolie-CHHTe3MpyoLIAs
HCTODHA KYJBTYpH! JaHHOM 3MOXH. 3. mepen
BEHTepCKOH HCTOpHelt HIEONIOTHH CTOMT 3aJiaua,
BKIIIOYMTh H3Y4eHHe yClexa B Heydad B pacIipo-
CTpaHEHHM TereJIbAHCKOro YYeHHA B KauecTBe
HHTEpIUCUMIUIMHEl H OpPraHM4ecKH B H3y4cHHe
€BpONefiCKOro rerenhiHCTBa TOH 3MOXHM, a
TaKxe, HallpuMep, HAUMOHANILHBIX ABIDKCHHH B
BeHrpHH B Ty 310XY.

B xavecTBe Meromonorndyeckoro TpeGoBaHus
aBTOp IOCTYJIHpYeT HapAQY C 3KCIUTHLMTHBIMH,
SABCTBCHHEIMH H HOKYMEHTHPOBaHHEIMHM (ak-
Ta8MH PEeKOHCTPYKIMIO H IIOHHMaHHe ,,CKPLIThIX”
H/ICONIOTHYECKHX CBA3eH M mnpoueccoB, TOro,
gyro B 1842-oM romy Momomo# JHrennc Tak
yOaYyHO H HArNAOHO HAa3Bal 322PANOEHKbIMU
KAaKanamu moicau.

AKTyalIBHOCTP MapKCHCTCKOTO IMOAXofja K
H3YYEHHIO JaHHOTO BONpPOC2 ABTOP BHIHMT B TOM,
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9YT0 HapAfy CO 3HAUMTEIBHBIMH yClleXaMHM BeH-
TepCKOr0 MAapKCHCTCKOro oGIIeCTBOBENEHAS H
MCTOPHM HAayKM 3aMeyaeTcid HM3BeCTHOE OTCTa-
BaHWe B M3YYeHMM M CO3[aHWM HCTOpHH ¢uno-
coHH, XOTA TUIATENIBHOE 3HAKOMCTBO C [BH-
JKeHHEM TereJIbiHCKON MBICIH TOrO BPEeMEHH
HMEET He TONMBKO HCTOPHKO-Hay4dHOe 3HaueHHe
IPH U3YYeHHH MapKCHCTCKON MI€OJIOTHH, Mony-
uuBlIe#t pacnpocTpaHeHHe NO3Xe, B MHBIX 06-
LECTBEHHO-HCTOPHYECKHX YCIIOBHAX.

PaGoTa WUHOCTPHPYETCA HEKOTOPBIMM, MO
CHX Nop He nyGimkoBaBHmMMECA (akcumune
PYKONHCelt BEHTEPCKHX rereshsAHIes.

Anopaws Mecapow: Ilsa 3nepseuwtckux gunao-
cogpa XIX eexa

CraThfl paccMaTpHBaeT TpyALl OBYX 3Iep-
pemickux ¢uwiocopos XIX Bexka — Muxasa
Iperyumna u Ilerepa Asnaftoma lllepenu. ®umno-
codmio I'peryunua aBTop cBA3LIBaeT ¢ HaeHHOHN
atMocdepoit snoxu IlpocBemenus u pedopm,
NMOAYEPKHBAA PpAUMOHATH3M B THOCEOJIOTHH H
H3yYeHMH OOGLUEeCTBEHHBIX Mpo6ieM. JTOT pauH-
OHAJIM3M MPOHCXOINMT OT KyNbTa pa3yma Kiac-
cuvyeckolt GypxyasHo#t ¢wiocopun, KoTopas
CYMTaJIa pasyMHbIM HOBBEI croco6 MpOH3BOM-
CTBa, MOyt HA CMeHy CyuiecTByloueMy deo-
DABHOMY CTPOIO, H MOTOMY MOXET CYHTaThCA
nporpeccHBHOA. B pamnHefiiem paccMmarpuBa-
eTca oGHoBnenne ¢unocodpckoro A3pika Ipe-
TyLUIILEeM H ero OHTOJIOTHSA, COfepKalas HeKo-
TOpbIe JIeMEHTH! MHAIEKTHKH.

TecHas 6MM30CTE K HeHCTBHTEBHOCTH XapaK-
TepHa IJIA CHCTeMbl MbIuDTeHMsA Illepenmu ¢ ToH
pasHuUel, YTO OHA He CBg3aHa C OOLIECTBEHHO-
NPaKTHYECKMMH BEIBOJAMH, a TNPOABIAETCA B
TOM, YTO OH OTBepraeT metadusnveckuit o6pa3
MBILUICHHA. JTa TouKa 3peHHa cOmuxaeT ero
¢ TO3HTHBHCTCKHM HampaBjieHHEeM H [aXe, B
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