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WORKSHOP

John Brouwer

‘a sum of our Practical Theologie:’ 
A Historiographical Case Study of the Misdating of a Richard Baxter Text

Scholars of seventeenth century England are familiar with the Interregnum and 
how it ended: Oliver Cromwell’s September 1658 death, Richard Cromwell’s 
inability to govern following his father’s death, and the ensuing national turmoil. 
What followed politically was the restoration of Charles II in May 1660, and 
ecclesiastically the reconstitution of the Church of England and subsequent ejections 
(‘Great Withdrawal’) of nonconforming godly ministers. We are presented with 
two familiar yet quite distinct contexts. Distinctions we must note when examining 
a literary work. A third context may even be included, less distinct yet significant, 
that of a ‘settled Nonconformity,’ a continuation of the Restoration ecclesiastical 
settlement with some ‘allowances’ made for nonconformists.1

What is less familiar are the possible interpretative distortions created when a 
literary work was conceived, then written and subsequently published in separate 
and distinct contexts. Normally these stages of writing occur in close sequential 
order, and the context remains generally constant throughout the writing project. 
But occasionally, however, we encounter a book that causes us to question 
our standard literary-historiographical paradigm. A Christian Directory (1673), 
written by Richard Baxter (1615-1691), is just such a work. It is tempting to view 
Baxter’s Directory, written in 1664 and 1665 but not published until 1673, as a book 
rooted entirely in the immediate political and ecclesiastical context of the 1660 
Restoration of Charles II and 1662 ejections of nonconforming ministers.2 Though 
Richard Baxter was one who was ejected and then used the printed word as his 
pulpit, the story of the chronology and literary context of the Directory is not so 
straightforward. It offers us an instructive case study for dating a text.

I shall argue that the seed for the Directory was planted much earlier, that 
the initial impetus to write it came, not from the events of 1660-1662 and what 
followed, but instead from a meeting of 1654, and that a fuller, more accurate 
view of its context and, therefore, its content requires a look back into the period 
1655-59 during Baxter’s Kidderminster ministry. After placing the Directory in its 

1 Charles II’s Royal Declaration of Indulgenge (1672), for example.
2 Baxter, A Christian Directory (1673), sig. A2. (Hereafter, CD.)
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correct literary and historical context, I shall detail the consequences of its earlier 
conception for our correct interpretation of it.

Tom Webster and Anthony Milton have written about John Dury, Samuel 
Hartlib and the Primate of Ireland, Archbishop James Ussher, and their plans for 
works of English practical divinity for Continental divines.3 We begin with Dury’s 
letter to Thomas Ball and Stephen Marshall in 1634: ‘my chiefe labour is to have the 
meanes of setling mens consciences in the life of God...by the rules of Practicall 
divinity contrived into a compleate body that it may be Communicated from hence 
unto forraine Churches’.4 After the tumult of the Civil Wars, in 1654 Dury again 
sought ‘To procure the Compilement of this Body of Practicall Divinity’ and lined 
up ‘some of our most able and godly Ministers...[who] did offer themselves unto 
the Work’. Their efforts were ‘to be elaborated under the direction of Doctor Usher, 
the Primate of Armach’.5 Baxter’s Directory fulfilled Dury and Ussher’s aim, albeit 
much later than originally intended. 

In the 1673 ‘Advertisement’ for the Directory, Baxter discussed its conception:

It is long ago since many forreign Divines subscribed a request, that the English 
would give them in Latine a sum of our Practical Theologie; which Mr. Dury 
sent over... But being undone, I have thus made this Essay. But I have been 
necessitated to leave out much (about Conversion, Mortification, Self-denyal, 
Self-acquaintance, Faith, Justification, Judgement, Glory, &c.) because I had 
written of them all before.6

The reason Baxter ‘had written of them all before’, and was thereby ‘necessitated 
to leave out much’, was because the Directory constituted only one part of a much 
larger endeavour, which he had earlier described in some detail.

The 1673 ‘Advertisement’ narrative was but a retelling of the Preface to A Call to 
the Unconverted (1658). This Preface mentions ‘that Reverend...Bishop Usher’ who 
‘was oft from first to last importuning me to write a directory for the several ranks of 
Professed Christians, which might distinctly give each one their portion’.7 Though 
the younger Baxter greatly admired the Archbishop, he initially declined Ussher’s 
request and ‘parted from him without the least purpose to answer his desire.’ After 
Ussher’s death in March 1656, his ‘words oft came into my mind’ and, due to ‘the 

3 DNB. Webster, Godly Clergy in Early Stuart England (1997), 92, 253-67; Milton, ‘“The Unchanged 
Peacemaker”? John Dury and the politics of irenicism in England, 1628-1643’, in Samuel Hartlib and 
Universal Reformation, eds. Mark Greengrass, Michael Leslie and Timothy Raylor (1994).

4 Sheffield University, Hartlib MS 17/2/1a-6b.
5 Dury, An Earnest Plea for Gospel-Communion (1654), 79.
6 CD, sig. A3. 
7 Baxter, CUTL, sig. A2.
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great Reverence’ which he ‘bore to him’, Baxter was ‘more incline[d]...to think 
with some complacency of his motion.’8

By the close of 1656, however, Baxter was no longer merely thinking about the 
Primate’s plan but had actually completed the first work for it. The Preface continued: 
‘having...intended to write a Family Directory’, Baxter ‘began to apprehend how 
congruously the forementioned work [Call to the Unconverted] should lead the way; 
and the several conditions of mens souls be spoken of, before we come to the several 
Relations.’ The dimensions of the project were then outlined:

First, to speak to the impenitent Unconverted sinners, who are not yet so 
much as purposing to Turn... My next work must be for those that have some 
purposes to Turn and are about the work, to Direct them for a through and true 
Conversion... The third part must be Directions for the younger and weaker sort 
of Christians, that they may be stablished, built up, and persevere. The fourth 
part, Directions for lapsed and back-sliding Christians, for their safe recovery. 
Besides these there is intended some short Perswasives and Directions against 
some special errours of the times, and against some common killing sins. [The 
fifth part,] As for Directions to Doubting troubled Consciences, that is done 
already... And then the last part is intended more specially for Families as such, 
Directing the several Relations in their Duties.9 

Richard Baxter’s concern ‘whether I shall have life and leisure’ to complete the 
writing project and his desire not to ‘deter [readers] by the bulk or price, from 
reading what is written for their benefit’ initially led him to ‘publish the several 
parts by themselves, as I write them’.10

Next, one reason offered by Baxter for publishing a series of 1658 sermons he 
had preached in Kidderminster as Directions for Weak distempered Christians (1669) 
was

the request of... A. B. Usher, which I mentioned in the Preface to my Call to 
the Unconverted; According to which I had before Published. 1. That Call. 2. 
Directions against miscarrying in the work of Conversion. 3. And this I intended 
for the Third Part, when I began it; but was hindered from bringing it to the 
purposed perfection...11

8 CUTL, sigs. A2v, A2v-A3.
9 CUTL, sigs. A3-A4. For the ‘fourth part’ silently subsumed into the Directory, see CD II, 616-26, 

‘Directions for Declining or Backsliding Christians’. Neil Keeble, The Literary Culture of Nonconformity 
(1987), 139, notes that ‘No one else was so comprehensive’ in their writing.

10 CUTL, sig. A4. The changed context after Oliver Cromwell’s death forced a change of plan due to 
Restoration censors’ prohibition of licensing.

11 DWDC, sig. A5. Cf. discussion of the plan in the 1658 Directions and Perswasions to a Sound Conversion, 
sig. A4v, and later in Reliquiae Baxterianae (1696) I, 114-5. (Hereafter, respectively DPSC and RB.)
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Lastly, in Part I of his autobiography, Reliquiae Baxterianae (1696), ‘Written for the 
most part in 1664’, the recently ejected Baxter retrospectively details the Ussher 
writing project and then comments:

A Treatise in Folio, called, A Christian Directory... containeth bare Directions 
for the practice of our Duties in all these respects; as Christians, as Church 
Members, as Members of the family, and as Members of the Commonwealth... 
My intent in writing this, was at once to satisfie that motion so earnestly made 
by Bishop Usher, mentioned in the Preface to my Call to the Unconverted, which I 
had been hindered from doing... before.12

Richard Baxter’s consistent description of the Directory, both in late-Interregnum 
good times and in post-Restoration bad times, as a part of this broader writing 
project, means that we should not see the Directory as a work of practical divinity 
which stands alone, nor should we place it in the late 1660s or early 1670s (for a 1673 
publication). To interpret it correctly, we need to place the Directory holistically 
within that larger body of writing instigated by Ussher and contextually date it 
accordingly.

This characteristic of Baxter’s Directory differs remarkably from William Perkins’ 
The Whole Treatise of the Cases of Conscience (1606) and William Ames’ Conscience with 
the Power and the Cases Thereof (1639). Baxter’s collection of cases of conscience 
was conceived as one part of a larger project. The others were ‘stand-alone works’ 
and can therefore be understood solely within the context of their authorship. 
Perkins, for example, noted that the Treatise did not treat ‘a matter easie and at 
hand, but full of labour and difficultie: yea very large, like vnto to the maine 
sea’ and consequently he would ‘onely (as it were) walke by the banks of it’.13 A 
sentiment that begs systematic treatment in a series, yet he made no mention of 
other Perkinsian works which should be read in conjunction with the Treatise. Ames 
hoped that his Cases ‘will more excite to this kind of study’ (i.e. of godliness), and 
went on to say that ‘I haue gone about to performe this in part: and others I make 
no question, will indeavour it.’14 Ames wrote Cases ‘in part’, not as part of his own 
writing programme, but as a part which other authors would complete. Ames made 
no reference to his other writings, other than to say that he would follow ‘the same 
methode, that I did in my Marrow of Divinity’ for structuring Cases.15

12 RB I, 122. Baxter’s prefatory comment, ‘Manuscripts that are yet unprinted, which lye by me, are 
these following’, to his discussion of the Directory in the Reliquiae allows greater accuracy in dating its 
authorship. Because part I of the Reliquiae was ‘Written for the most part in 1664’, we can suggest that 
the Directory was chiefly written in 1664. RB, sig. d2.

13 WTCC I, 4. 
14 CPCT, sigs. A2v, A4v.
15 CPCT, sig. A4v. Cf. Jeremy Taylor, Ductor Dubitantium (1660), sig. A4 and p. xi, for a similar sentiment.
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A second characteristic which distinguishes the Directory involves size. The 
Directory is massive in comparison to other books by Baxter generally or its familial 
relatives within the Ussher-inspired writings specifically or its predecessors in the 
English Protestant tradition, whether Puritan like Perkins and Ames or Church of 
England like Sanderson and Taylor. Baxter’s works are generally quarto in size and 
range from approximately 300-550 pages. Perkins, Ames and Robert Sanderson’s 
(De Juramento [1655]) works are also quarto and range from 635-271 pages; only 
Jeremy Taylor’s folio, Ductor Dubitantium (1660), of 1,116 pages is potentially equal 
in size to the Directory. Keeble notes, however, that Taylor’s book was ‘printed in a 
larger fount of type than the 1,172 pages of Baxter’s Directory’ and consequently the 
Directory has ‘nearly twice as many words per page.’16 The changed context of the 
1660s brought revision of the Ussher-project: a book which Baxter first envisaged 
as a smaller work within a larger project became massive and comprehensive.

One result of this redating is that the standard view of the Directory as a work 
of 1673 needs revision. The manuscript evidence, combined with the published 
sources discussed earlier, is compelling for placing the Directory even earlier than 
its 1664-65 authorship. On 21 April 1655, less than six months after Baxter met 
Archbishop Ussher in London, Peter Ince wrote to Baxter and said, ‘I beseech you 
do not lay by your ffamily directory’. He went on to express gratitude ‘that God hath 
put it into your heart’ to write ‘on such a subject whereby holynesse may be very 
much promoted.’17 The preceding discussion of Baxter’s writing programme, along 
with this letter, allows us to confirm Keeble and Nuttall’s tentative identification 
that this family directory ‘was perhaps the germ of Baxter’s casuistical [Directory]’.18 
Political and ecclesiastical events overtook Baxter’s plans, causing modification to, 
but not elimination of, the ‘ffamily directory’. Indeed, to demonstrate that Baxter’s 
‘ffamily directory’ lived on in the Directory, one need only examine the title page for 
Part II: ‘Christian Oeconomicks: or, The Family Directory’.19

A few years later, but while Baxter was still ministering in Kidderminster, on 11 
March 1658 Edmund Elis wrote, entreating ‘from my Soule [that] you may live to 
perfect the Directory, you have began’.20 Then, a few months later, Katherine Gell 
lamented, ‘I shall thinke it long till your ffamily directory is in hand for I much 
desire to see that peece.’21 These comments demonstrate that Baxter’s Directory, in 
embryo at the very least, was on his mind in 1658. Elis’ comment, ‘you have began’, 
is particularly intriguing. It implies Baxter had started his Directory—if not actual 
writing, at least well along in outline form.

16 N. H. Keeble, Richard Baxter: Puritan Man of Letters (1982), 79. (Hereafter, Keeble.)
17 Baxter Correspondence, Dr. Williams’s Library, Letters iii.179. (Hereafter, Letters.)
18 N. H. Keeble and Geoffrey F. Nuttall, Calendar of the Correspondence of Richard Baxter (1991) I, 178. 

(Hereafter, CCRB.)
19 CD II, 471. 
20 Letters iv.144.
21 Letters v.5.
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Thus, in November 1654 Ussher suggested a writing programme of English 
‘Practical Theologie’ for Continental divines. By April 1655 Baxter had not 
only thought about it but had discussed it with correspondents, like Ince, and 
undoubtedly others verbally. It is not until December 1656 that we have any further 
mention of the project, perhaps because the Association Movement was taking off 
and the Quakers were becoming increasingly troublesome, both requiring written 
attention, causing Baxter to sideline Ussher’s project. Ussher’s death in March 
1656 worked as a catalyst for Baxter, prompting him to re-think the project, and 
he wrote Call in the latter part of 1656.22 He delayed publishing it in order to write 
Directions and Perswasions to a Sound Conversion, completing that book on 5 July 1657, 
but then delayed publishing both books until the following year, perhaps due to 
an already full publishing programme for 1657 (nine works seeing the light of day), 
or in hope of near simultaneous publishing of the complete series.23 In December 
1657 he wrote the prefatory materials for Call, but it was not until May 1658 that 
he wrote the Preface for Directions to a Sound Conversion. Correlating this with the 
March and August 1658 letters from Elis and Gell referencing the ‘directory’, and 
with the fact that Directions for Weak Christians was originally a 1658 sermon series in 
Kidderminster, and with the observation that Directions for Weak Christians part I and 
especially part II are remarkably similar to the Directory, it seems likely that Baxter 
was hoping to publish the various components of the series in concise consecutive 
order. Call and Directions to a Sound Conversion were completed; Directions for Weak 
Christians had been preached and would only require minimal effort to bring to the 
press; the Directory (i.e. Family Directory) was in outline or proto-form (e.g. Elis and 
Gell letters) and would be ready shortly.

Furthermore, ‘slips of the tongue’ or inappropriate terminology for the context 
of 1664-65 occasionally appear in the Directory wherein Baxter tips his hand and 
shows his 1655-58 mindset. For example, though Perkins made use of the term 
‘commonwealth’ in the Treatise, one is left to wonder why Baxter would use a 
term so weighted with 1650s Cromwellian overtones in the Restoration.24 With 
the immediacy of Oliver’s Protectorate now poignantly painful, surely the 1664-
65 Baxter could have used a more politically apropos word.25 Another example, 
this time ecclesiastical, adds further evidence for his mid-to-late-1650s mind-set 
when he composed the Directory. William Black has pointed out that Baxter saw 
the opening that extirpation of Church of England bishops gave for the local pastor 
to exercise church discipline.26 This was true in the 1650s, and Baxter used it to 

22 Text was completed on 31 December 1656. CUTL, 285. 
23 DPSC (1658), 534. See Keeble, 159-60, for works published in 1657
24 Cf. CD IV, 191, for term ‘Kingdom(s)’, in contrast to IV, 105, 147, 204, for ‘Common-wealth(s)’. 
25 Given Bishop Sterne’s censure of Baxter at the 1661 Savoy Conference for using the term ‘Nation’ 

rather than ‘Kingdom’, his use of ‘Commonwealth’ is all the more striking. RB I, 338.
26 J. William Black, ‘Richard Baxter and the Ideal of the Reformed Pastor’, Ph.D. diss., University of 

Cambridge, 1999, 57-60, 71-3, esp. 73, 78-9, 83-4, 126-7, 131. (Hereafter, Black.) 
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maximum effect in Kidderminster. This changed, however, with the 1660 return 
of the Church of England hierarchy: bishops again controlled church discipline. 
In spite of this changed environment, the Directory repeatedly refers to the local 
minister as the one who is to exercise church discipline, again linking it to his 1650s 
practice and mindset.27

I would therefore argue that the Directory was conceived and formulated by 
1655 and was in proto-form (e.g. Directions for Weak Christians) by 1658. We must 
therefore see the Directory certainly not as a work of 1673 when it was finally 
published, well into settled-Nonconformity and at a time of toleration. Instead, a 
more historically sensitive dating would place it not only in 1664-65 during the time 
of emerging Nonconformity and of great persecution, but also in 1655-58 during 
the unconstrained and joyful years of Baxter’s Kidderminster ministry – the glory 
days.

All this has interesting consequences when we compare the Directory to other 
works in its genre, Protestant cases of conscience books by Perkins, Ames, Sanderson, 
Dickson and Taylor. Its 1655-58 nature is similar to Perkins and Dickson’s, when 
both wrote under favourable conditions. Perkins could assume the acceptance of 
a broadly Calvinist framework, while Dickson and Baxter could assume a broad 
acceptance of the godly cause, and they could write accordingly. The 1664-65 
aspect of the Directory finds resonance with Ames, Sanderson and Taylor who wrote 
under less favourable conditions: Ames in Holland as persona non grata in England 
and unable to assume Calvinism, and Sanderson and Taylor as Church of England 
ministers and apologists deposed from their positions.

The dual dating of the Directory also raises interesting questions for modern 
scholars. The Directory is naturally dated 1673, when it was published, but with little 
account taken of its roots in the 1650s, even by Baxter scholars. J. I. Packer, for 
example, in an article on Baxter which does discuss the 1662 ejections, describes 
the Directory as a ‘huge work of 1673’, while Paul Lim dates it as 1674.28 Geoffrey 
Nuttall’s bibliography of Baxter’s writings follows A.  G. Matthews’ list by dating 
the Directory as 1673, but in his text he does place it among Baxter’s 1660s Acton 
writings.29 Similarly, Keeble and Nuttall’s Calendar date the Directory as 1673.30 
Keeble, in Richard Baxter Puritan Man of Letters, which details Baxter’s writings, is 
virtually singular amongst Baxter scholars to place the Directory within the Ussher-
inspired writing programme, but he too tends to rely on the 1673 date of publication 

27 For example, CD III, 794; IV, 59, 207, 174. 
28 Packer, s.v. Baxter, David Atkinson and David Field, eds., New Dictionary of Christian Ethics and Pastoral 

Theology (1995), 186; Lim, s.v. Baxter, Trevor A. Hart, ed., The Dictionary of Historical Theology (2000), 
61.

29 A. G. Matthews, The Works of Richard Baxter: An Annotated List (1932), 1-49; Nuttall, Richard Baxter 
(1965), 134, 97. (Hereafter, Nuttall..)

30 CCRB, xxiii.
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rather than an earlier mid-to-late-1650s formulation and 1664-65 authorship.31 Thus 
scholars looking for the dating of the Directory are easily led to assume, falsely, a 
1671 or 1672 date of composition, during a time of settled Nonconformity. 

This has some unfortunate and problematic historiographical consequences. 
For instance, to describe the Directory, John Bossy makes the grandiose statement:

If we are looking for a brave attempt at a statement of what had happened to 
Western Christianity as a social regime, where anything had happened, in the 
preceding century or two, we can find it in a folio volume of more than 1,000 
pages first published in 1673 by the Englishman Richard Baxter...32

Two pages later, Bossy offers ‘the Christian Directory as a summa of two centuries 
of revisionary but transconfessional thought and practice about charity’.33 While 
scholars long for quotes like this to heighten the importance of their research, with 
the Directory, however, its literary and ecclesiastical context suggests something 
less grandiose. Baxter was not redacting two centuries of spiritual and moral 
thought in the classical sense of a Roman Catholic author writing a casuistic 
summa. He did not have copies of his predecessors’ works before him to read, 
consider and synthesize various opinions on a particular topic, citing those authors 
who supported his synthesized opinion (e.g. Gregorius Sayrus or Juan Fragoso, 
Roman Catholic authors he commended).34 He was instead drawing from his 
Kidderminster ministry.35 Though Baxter’s ministry showed broad continuity with 
the preceding Christian tradition, it was nonetheless ‘corrected’ of Medieval errors 
and corruptions much the same way as Edmund Bunny’s Booke of Christian Exercise 
‘corrected’ Robert Parson’s work.36 Furthermore, when writing the Directory, Baxter 
tells us that he had only ‘an inconsiderable parcel’ of books with him, that ‘I had no 
one Casuist but Amesius with me’, and that the restoration of his library brought to 
mind several cases he had forgotten.37 These hardly describe the requisite sources to 
produce ‘a summa of two centuries of...thought and practice’ or a record ‘of what 
had happened to Western Christianity...where anything had happened’.38

31 Keeble, 74-5, 78.
32 John Bossy, Christianity in the West, 1400-1700 (1985), 149.
33 Bossy, Christianity in West, 151.
34 Sayrus, Summa Casuum Conscientiae (1609); Fragoso, Regimen Reipublicae Christianae (1641 – 1652); CD, 

sig. A3.
35 In the changed (and charged!) environment of post-Restoration England, it can be argued that 

Baxter not only drew from but sought to record ‘the Doctrine, which was Taught you’ to preserve his 
Kidderminster spiritual and moral advice. CD II, 473-4. 

36 Baxter noted how ‘God used Parsons Book of Resolution corrected, so much to my good’. CD III, 777. 
Persons, A Christian Directory (1590); Bunny, A Book of Christian Exercise (1594). 

37 CD, sig. A2v.
38 Bossy, Christianity in West, 151, 149.
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The placement of the Directory in 1673, a time of settled-Nonconformity, moves 
Baxter too far from the ejections and persecution of Puritan nonconformists, 
allowing him too much time to cool, pause and reflect. According to this view, 
he would have been able to write in an emotionally-detached and coldly-rational 
manner, to redact and synthesize Protestant practice and thought. This, however, 
was not the case. The Directory was written immediately after the extreme trauma 
and deep passion of 1661-1662 (e.g. A Petition for Peace, 1661).39 It was not the work of 
a cool and relaxed and detached mind. Baxter wrote from the heat and pain of the 
moment for the extreme exigencies of the moment. The joy of Kidderminster had 
evaporated, replaced by grave concern for ungodliness in court and country. This 
leaves us with a false view of the Directory as representative of godly Protestantism. 
Yet William Black has demonstrated that Baxter’s Kidderminster did not always 
represent standard Puritan practice, but that Baxter redefined godly ministry and 
Samuel Clarke codified that rewriting of pastoral dogma and practice.40

William Lamont over and again comments on Baxter’s ‘Christian Directory 
of 1673’, and argues that Baxter ‘was able to cite his Christian Directory of 1673 as 
his act of atonement for writing his Holy Commonwealth earlier’ and thereby ‘save 
his political skin’ during the Restoration.41 The problem with this analysis is that 
the Directory was in many respects antecedent to Holy Commonwealth (1659), not 
subsequent. It was conceived and mapped-out before historical conditions gave 
rise to Holy Commonwealth. Lamont even observes that ‘Ten years earlier’ than 1659 
a ‘holy commonwealth’ would have been impossible: ‘it is clear that the whole 
strategy outlined in... Holy Commonwealth... hinges upon action by the Protector... 
Richard Cromwell’.42 Moreover, if the Directory was Baxter’s ‘atonement for writing 
Holy Commonwealth’, why would he use the inflammatory term ‘commonwealth’ in 
Part IV which deals with political relations?

Max Weber is generally correct when he says that the Directory was ‘continually 
adjusted to the practical experiences of his own ministerial activity’.43 However, 
he too overstates its stature when he notes that the ‘Christian Directory is the most 
complete compendium of Puritan ethics’, and perhaps errs when he goes on to 
use it not infrequently to support his argument.44 We need to question how a 
change in the dating of the Directory from 1673 to conception in 1654, formulation 
in 1655-58, and writing in 1664-65 would influence Weber’s thesis. Furthermore, 
a diminution of its lofty status as a ‘compendium of Puritan ethics’ to a record of 

39 Nuttall, 85-93, esp. 86-7, and PPRL, 1-21. 
40 See Black, chp. 8, and 259, 261-2.
41 Lamont, Richard Baxter and the Millennium (1979), 89, 91, 101, 113; 89.  
42 Lamont, Baxter and Millennium, 124. 
43 Weber, The Protestant Ethic and the Spirit of Capitalism (Routledge reprint, 1992), 156.
44 Weber, Protestant Ethic, 156; 224, 229, 231, and occasionally, 236, even misdates the second edition of 

the Directory.
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Baxter’s Kidderminster spiritual and moral advice does indeed undermine Weber’s 
use of Baxter as an exact Protestant representative.

Richard Baxter’s Directory has offered us an instructive case study for literary 
and historical dating. Its 1673 date of publication reminds us of the licensing censors 
who saw Baxter as subversive and hindered publication of the Directory until the 
Restoration ecclesiastical settlement was irreversible. Its 1664-65 context, when 
Baxter wrote it, places the Directory in the searing pain of the ejections and the 
anxious concern for holiness and godly ministry. Its placement here also negates 
the view of it as a ‘summa’ or ‘compendium’ of Protestant thought (pace Bossy and 
Weber, respectively), and helps us understand how and why the original Ussher-
inspired plan was modified.45 Its 1654-59 nature sets the Directory in its correct 
literary context: the climax for Baxter’s Ussher-inspired series of English practical 
divinity. This placement demonstrates not only its Kidderminster intellectual and 
pastoral roots but, indeed, that Baxter there recorded his Kidderminster spiritual 
and moral advice. All three contexts and especially the latter two are important for 
its correct interpretation. The multi-contextual nature of the Directory demonstrates 
the special challenges to proper interpretation, and cautions us to examine fully 
and carefully a written work’s context/s.

Abbreviations

I. Works by Richard Baxter
CD A Christian Directory (1673).
CUTL A Call to the Unconverted to Turn and Live (1658).
DPSC Directions and Perswasions to a Sound Conversion (1658).
DWDC Directions for Weak distempered Christians (1669).
PPRL A Petition for Peace: With the Reformation of the Liturgy (1661).
RB Reliquiae Baxterianae, ed. Matthew Sylvester (1696).
Letters The Baxter correspondence held in Dr. Williams’s Library, London. 

(References cite the Library’s volume and folio number.)
II. Works by Others
Black J. William Black, ‘Richard Baxter and the Ideal of the Reformed Pastor’, 

PhD diss., University of Cambridge, 1999.
CCRB N. H. Keeble and Geoffrey F. Nuttall, Calendar of the Correspondence of 

Richard Baxter, 2 vols. (Oxford, 1991). 
CPCT William Ames, Conscience with the Power and the Cases Thereof (1639).
DNB Stephen, Leslie and Sidney Lee, eds., Dictionary of National Biography (1995).
Keeble N.H. Keeble, Richard Baxter: Puritan Man of Letters (Oxford, 1982).

45 Though exceptionally interesting, a full description of what Baxter’s changed intentions became for 
the Directory lies beyond the purview of this essay.
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Nuttall Geoffrey F. Nuttall, Richard Baxter (1965).
WTCC William Perkins, Whole Treatise of the Cases of Conscience 

(Cambridge, 1606).
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