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summarised for each category. Furthermore, significant direct quotes from the interviews 

were given to justify the findings. This was accompanied by a continuous cross-

referencing to themes in the literature, highlighting similarities and differences, to 

incorporate the findings within the picture of existing research. Finally, the data were 

interpreted to make theoretical inferences (Daymon and Holloway, 2002). 

 

5. Limitations 

The research also comprises some shortcomings. Firstly, due to time and language 

constraints, the literature examined in the review cannot account for the whole scope of 

literature available, especially the considerable amount written in Turkish (Soler i Lecha, 

2008). Secondly, the German Democratic Republic (DDR) represents another relevant 

demographic category, due to different socialization, for example, through education and 

media. Yet, just one such native informant could be included in the sample. Moreover, in 

terms of data saturation, the study has to be considered as a pre-study: It’s laying the 

ground for further, more generalizable research and its results are therefore just of 

tentative nature. It should also be kept in mind that questions and one transcript were 

translated for this study from English to German, and vice versa (chapter 10.3 and 10.4). 

However, to ensure accuracy and maintain validity in translations a peer-review was 

conducted. Finally, the sampling technique, might have led to some bias in replies, as it 

is linked to the personal milieu of the researcher. Hence, the research outcomes must be 

considered within the scope of the special setting and environment of this study. 

 

 

 

6. Analysis 

The following analysis highlights commonalities and differences regarding aspects of 

Turkish culture in the perception of the German interviewees that will later help to shape 

the recommendations for possible CD activities based on PD. It comprises the categories 

sources of information, immigrants, social distinction, religion, values and tradition, 

politics, history, identity, as well as cultural contributions and commonalities followed 

by a conclusion. 

 

6.1. Sources of information 

In matters of general information sources about Turkey, three ways emerged from the 

interviews, namely media, personal encounters in Germany and travel experiences. 
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Resembling the results found in the literature (see p.5-6), are the former a common source 

of information, that present Turkey, respectively, the Turks in a predominantly negative 

way (1.1.H./22; 1.5.H./75-81; 1.8.H./122; 1.10.H./212; 2.1.K./19; 6.9.M./285). In the 

case of travel experiences, respondents also seem to be aware of a positive bias, being 

exposed to the more favourable faces of Turkey (1.2.H./30-36; 1.11.H./192-193; 

4.3.D./263; 5.1.R./12-13). Finally, personal encounters with Turks, including contacts 

with immigrants in Germany, seem to be the most influential source of information – a 

result that coincides with other research outcomes (see p.7). Notably, the picture here is 

more diverse: While face-to-face contacts with Turks tend to be experienced as positive, 

in impersonal contacts more differences and negative aspects are highlighted 

(1.10.H./145-158; 2.1.K/29-38; 4.3.D./270; 4.4.S./441). 

 

6.2. Immigrants 

Corresponding with former research (see p.7), Turkish immigrants seem to be a major 

factor influencing the perception of Turkey and the Turks as often voiced by the 

respondents directly (5.1.B./87-90; 6.2.S./43-44). Thereby negative experiences prevail, 

for example, the exploitation of social benefits (2.2.K./35-38), a deficient education 

(3.3.B./39; 3.4.B./67; 5.2.M./340-349; 5.2.A./356; 5.2.R./359-367) and, above all, the 

issue of integration (4.1.F./96-98; 5.1.B./86): 

 

That is something that people observe at some Turks here and refer to the 

whole of Turkey. That Turkey, as soon as it had joined the EU, would suddenly 

stop to integrate further, as it is already in. (5.1.R./102-104) 

 

Another facet of the concern that sees a lack of the will to integrate is the question of look 

and language. While the former is an ‘obvious sign’ that distinguished Turks from 

Germans in the first place (5.2.A./148; 5.2.R./372), are the continued use of the Turkish 

language, respectively, flawed German language skills perceived as just another facet for 

the aforementioned reluctance (4.2.F./129; 5.2.R./210; 5.2.K./153): 

 

What I feel strange is if somebody is standing beside me in the metro and 

switches between German and Turkish. […] Then you are feeling like being 

excluded in your own country, you do not understand what is happening 

around you. (3.3.B./48-58) 

 

Other explanations articulated that are seen as burdens for the integration of Turkish 

immigrants are, for example, the influence of the family (6.2.B./58), a strong national 
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consciousness (5.2.B./131-133), that would make Turks insensitive towards others 

(5.2.R./297-298), different values (5.1.B./88-89), and the Islamic religion (6.2.S./46): 

 

And why is it, that […] the Turkish group is the least willing to integrate? 

That has always to do with religious reasons. That they actually have Islam 

schools that no German is allowed to enter. (6.5.B./227-229) 

 

Finally, a submissive role of women is mentioned (5.6.M./470-471) including a custom 

of forced marriages (1.1.H./17-18; 2.1.K/29): 

 

My cleaner was not allowed to stay alone with me in the flat. When my wife 

wanted to go shopping, there was an outcry, so I had to go with her, so she 

[the cleaner] was left alone. And that in the middle of Munich! That is 

grotesque! (4.7.D./576-580) 

 

Overall, the themes education, look, language, ‘exploitation of benefits’ and ‘position of 

women’ would – except for the issue of religion – expand the results found in former 

research, for example, by Tekin (2005) and Ücer (2006). 

 

6.3. Social distinction 

Another interesting finding – that was not identified by previous studies – is that 

respondents clearly distinguish between different regions, respectively, people. This 

happened in certain patterns, namely between the east and the west of Turkey, between 

cities and countryside, as well as between Turks living in Germany and in Turkey. 

Regarding the distinction between east and west, the west is considered to be much more 

European or developed, compared to an underdeveloped east (4.3.D./262-267; 5.1.M./39-

41): 

 

 In addition, the country is falling into two parts, into a coast ... that might be 

all Turks, but it is functioning quite European and then there is the Anatolian 

hinterland that works like Afghanistan, just to exaggerate it. (4.1.S./10-14) 

 

More precisely respondents distinguish between metropolitan areas, first and foremost 

Istanbul, and the countryside: The former is said to be a different world, progressive, 

open, developed, modern, more towards Kemalism, educated and western. The latter, in 

contrast, was traditional, fanatic and with a weak position of women, including 

headscarves and honour killings (1.1.H./17; 2.3.K./65-68; 2.9.K./133; 2.10.K./141; 

4.4.F./400-402) 

 

I think there is a modern, developed Turkey that also thinks Western-like. But 

I also think there is the other Turkey, presumably on the countryside, for 
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example, that of honour killings and bad behaviour towards women, that goes 

its own way. That has nothing to do with the EU and I would not call it 

European either. (2.7.K./101-105) 

 

Similarly, the third perceived distinction runs between the Turks living in Germany and 

those in Turkey. Accordingly, Turks living in Turkey tend to be seen as kind, peaceful 

and hospitable, while Turkish immigrants are seen as more extreme in terms of religion 

and traditions (2.1.K./16; 2.1.K./16; 2.2.K./46-57; 4.2.A./113; 5.2.P./164-165): 

 

A lot of them […] are simply completely different when they are here and not 

in Turkey. Then religion is suddenly becoming very important, the woman is 

not allowed to have an opinion, she has to obey. (2.10.K./155-157) 

 

This finding of a multilayered diversity in the perception of Turkey leads to another point 

of criticism of a EU-membership that is not covered by research so far. In particular, it is 

said that Turkey is a huge, ambivalent, complex and confusing country, with a society 

comprising many variables and differences, different stages and paces of development, a 

country with many faces. This complexity, the absence of a homogenous entity is 

perceived as a disadvantage, standing in contrast to the more homogeneous Europe 

(1.8.H./132-133; 5.1.R./11-18 + 31-37; 6.1.B./9-10; 6.10.B./360-361): 

 

For me Turkey is a large bar, […] the population, the different languages, 

the ethnicities, the doctrine, the government interspersed with nationalists… 

that is diffuse and not comparable with a modern Europe… (4.4.F./406-410) 

 

6.4. Religion 

Matching previous research (see p.8) religion is a very dominant factor in the 

respondent’s perception of Turkey: Being asked about their familiarity with Turkish 

culture or cultural differences to the EU, religion is often mentioned like a shortcut 

(1.1.H./12; 1.8.H./130; 4.3.A./244; 5.1.A./7), sometimes even implicitly as by one 

respondent, speaking about experiences with Turks at work: 

 

There I experience relatively few culture [...] They do not wear a headscarf 

and do not live out religion that much. (3.1.B./11-12) 

 

Furthermore, most of the respondents are convinced that religion does play a role for a 

Turkish accession (e.g. 5.8.A./M./R./B./526; 4.2.J./175-177). Thereby, religion as a 

public matter was set in contrast to its private role in Europe (3.8.B./175), reflecting 

findings by Kemming and Sandikci (2007): 
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Actually it should not play a role. But it does in the case of Turkey, as religion 

is no private matter that is not linked with the daily contact of the people, but 

it does have an implication even into the behaviour of the state. (6.5.M./177-

181) 

 

Religion is, as will become obvious, inseparably linked to different fields of perceptions 

and mentioned as a core reason of objection to an accession. Thus, the Turkish accession 

cannot be discussed without speaking about Islam as well. In particular, Islam is seen, for 

example, as a burden for European integration because of fundamental differences 

between religious attitudes in contrast to Christianity (1.10.H./172-173; 3.8.B./121-122; 

4.2.J./175; 6.1.A./14-17; 6.4.M./148-154): 

 

I suppose that religion is of much higher importance than here and it becomes 

problematic, if the religious beliefs of the EU because of the different 

religions differ […] and it is difficult to overcome such differences in a 

common European Union. (3.9.B./151-157) 

 

Christianity is thereby viewed, resembling the study by Ayoob (2004), as a core asset of 

European culture (6.5.A./182-202), defined as an occidental culture that reaches back to 

Rome (5.10.R./531), with roots in Israel and the Greek-Roman faith (5.8.A./539-541). As 

such, the Christian way of thinking, that was characterized by love, tolerance (5.2.A./248-

249) and reconciliation (4.2.S./179-181; 4.2.A./187), had left his mark on Europe, also in 

political terms (6.4.M./150). Islam is put in contrast to that, being marked by the attributes 

hatred, war (6.5.B./231-234), radicalization and fanatism (4.4.F./403), polygamy, 

vehement missionary work, as well as intolerance towards other religions, namely a two-

class-system, where non-Moslems are seen as inferior (5.2.A./263-264). As an example 

the prevention of church buildings in Turkey and killings of suspected missionaries were 

mentioned (5.2.K./236-242): 

 

Here we face the Quran and it is a call for hate, murder and manslaughter, 

something that is not the case in the Old Testament. (4.2.A./187-188) 

 

Where Islam comes from it is a religion of war to motivate people to fight and 

to die for their leader. That they are reacting radically to somebody who is 

opposed to that is clear. The Christian values of love and coexistence tolerate 

even other people, and that is why somebody from that cultural sphere reacts 

differently than we do. (5.2.A./245-249) 

 

Furthermore, European Christianity is seen as far more progressed in this respect (e.g. 

4.5.E.): While Islam had come to a standstill centuries ago, Christianity had moved 

forward through the stage of enlightenment. Thus, Turkish Islam is not seen as tolerant, 
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liberal, rational and secular as Europe’s Christianity (4.8.S./627; 4.8.D./609-612; 

5.2.B./230). 

 

Christendom did the same. But that is centuries ago […] and there comes 

Islam with centuries delay, having a similar sense of mission. (6.5.M./236-

239) 

 

Finally, respondents also mentioned the role of Islam as a hindrance to education and 

development (2.10.K./145-150; 4.8.D./639-656): 

 

To enable education there have to be certain freedoms […] to bring European 

ideas there is very difficult. By permitting public opinion, TV, radio, freedom 

of the press, enlightenment, without being sent to prison or being killed as a 

missionary […] or being dispossessed, as for example happened to the 

patriarch of Constantinople, then there cannot be education. (4.3.A./334-

344) 

 

In short, Christianity seems to be used as a measure of comparison, describing the 

‘otherness’ of Turkey. Thereby the findings presented above differ from the previous 

research (see p.6+8) inasmuch, as they are representing detailed characteristics of the 

perceived differences in values of both religions. 

 

6.5. Values 

In terms of values, a sense of community and family is stated as a dominant difference 

from Europe (1.7.H./94; 5.6.B./425; 6.9.B./277), representing a new topic compared to 

previous research. In contrast to a individual freedom and freedom of opinion lived out 

in Europe, the individual in Turkey had to obey the (religious) community and to take a 

minor role: 

 

In this culture family and religious community come first […] own needs have 

to be neglected towards those of the community or prohibited completely. You 

will hardly find something nowadays within the EU. The same with the 

freedom of opinion. (2.8.K./113-118) 

 

What distinguishes us is the freedom of the individual and not the law of God, 

respectively, Allah, who is cruel. Submission is the essential thing in the 

Islam. The freedom of the individual does not even exist, it is a taboo. 

(4.8.A./604-607) 

 

Another facet of this attitude towards community and family is the issue of honour 

killings which is found as particularly opposed to European beliefs (2.3.K./67; 

4.5.D./498; 5.6.A./420; 5.6.B./423-425). Thereby, the following statement might also 
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demonstrate that – in spite of the social differentiation highlighted above – the 

respondents’ image of Turkey is largely determined by immigrants: 

 

I do not know if it has something to do with the EU, if an adolescent Turk 

murders his sister because she has offended the concept of honour. That is so 

far away from our western way of thinking. That is completely exotic […] 

neither do I know whether this is just related to the fact that Turkish groups, 

living here as guest workers might not be representative for ‘the Turks’. 

(6.7.M./256-262) 

 

Closely linked to the value of family is, furthermore, the position of women. Respondents 

name here the discrimination of women as an objection, including forced marriages 

(1.10.H./17; 2.1.K./29; 4.6.F./563) and a systematic suppression of women (6.3.A./113-

114), which is seen as not compatible with advanced beliefs in European societies 

(2.8.K./110-111; 3.6.B./85-91; 5.6.B./470-471; 5.6.K./468). Expanding the findings of 

former studies (see p.7), other respondents see the hostility towards women as based on 

religion (4.6.A./569-570; 5.2.A./283-284). Accordingly, women were, for example, not 

allowed to go alone on the street (5.6.M./481; 5.6.B./483-484) or had to wear the 

headscarf, which is seen as sexist (4.5.E./526): 

 

There it is referred explicitly to Islam, by withholding women certain rights 

and dictating lifestyles. That is the exact contrast to a secular mentality. 

(6.4.G./161-162) 

 

 

 

6.6. Politics 

Amongst the informants, politics appears to be seen as equal to the Muslim state and, 

thus, the political impact of Turkey on the EU perceived as a cultural interference. In 

particular, respondents show concerns regarding the contrast between the liberal political 

attitude in Europe and an anticipated restrictive notion of Turkey (5.2.K./256-257). That 

posed a threat to European values (1.8.H./120-121; 1.10.H./204-205; 5.7.K./508-510), 

such as the equality of women and Christian values like charity and tolerance (5.1.A./65-

66). While some assume, that Islam was incompatible with the liberal and democratic 

European basic order (4.3.A./271-272), are others concerned of an imposing of different 

religious beliefs over Europe (6.5.A./200-202): 

 

Then the Islamic influence will increase. That is also something that we 

should not forget. It is not, that they want to impose their values upon us, but 

that these infiltrate us. […] these values that we have are to be protected […] 
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if we make laws that rest on values, that are partly Christian, that are partly 

different from those in Turkey. There you have a massive conflict. That is a 

very cultural discussion. (5.1.A./68-73) 

 

While the latter objections coincide with the results found by Ayoob (2004), Hülsse 

(2006) and Inthorn (2006), the following themes were not identified by the literature so 

far. One is, that some respondents question the willingness of Turkey and its society to 

progress towards and integrate into Europe (1.8.H./120; 6.5.A./200-202; 6.5.G./204-209), 

because of nationalism (5.1.R./102-111) or a relapse into religious ambitions (1.9.H./133-

138; 5.2.R./193-195; 6.11.B./347-350): 

 

Let us hope, that they, as a EU-member, […] not go all of a sudden into a 

Islamic direction (1.10.H./ 173-176) 

 

In this vein, the weak state of laicism is also criticized (1.11.H./177; 4.2.A./137-140; 

6.5.G./204-209) and contrasted with the strict separation of religion and state, presumed 

as a core European achievement: While Europe had a democratic basic attitude, laicism 

in Turkey was not fully internalized by the Turks. In fact, Islam was even supportive of 

the state, as there was an identification of religion with nationalism (4.2.D./159-160; 

4.2.D./207-208): 

 

They should keep quiet for now. The people and intellectuals should first 

understand democracy. And they should also want it! The people should first 

educate and inform themselves... (4.4.F./402-405) 

 

Nationalism is, finally, also criticized in Turkish political statements especially in context 

of Prime Minister Erdogan (4.1.D./100; 4.1.A./102; 5.2.R./208-211): 

 

But I see a great aggression, a great chauvinism towards neighbouring 

countries, […] in the published statements of the government. That is not the 

behaviour of a state, were you would say ‘that is the kind of person I would 

like to invite to my peaceful home’... and that precisely is the EU. […] why 

should I invite such a troublemaker that is always flexing his muscles and 

boasting on the street? (6.3.L./123-130) 

 

6.7. History 

History is – in contrast to religion and other study findings (see p.6) – for some 

respondents not seen as important regarding a Turkish accession (1.8.H./102; 2.6.K./89; 

6.3.A./90-93). Yet, some of them criticise that Turkey lacked a critical attitude towards 

its history, which is seen as a crucial characteristic of modern countries (2.6.K./89-95): 
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I think solely the way that the state Turkey handled the Armenian question in 

history, that they want to completely cover up genocide, is a statement how a 

state handles its history. There I wonder whether this is a state we want to 

have in an open Europe… (6.3.A./103-106) 

 

However, another respondent does see a stronger role for history as a determining factor 

shaping cultural identity. As such, the common European history would bind Europe 

together, but at the same time exclude Turkey, whose nationalistic identity was still linked 

to its Osmanic-imperialist history (4.1.D./66-80). 

 

History does not finish by saying the Sultan is gone... it is still inside, it lives 

on. (4.3.D./294-295) 

 

That is the problem of a state that has nothing to do with an enlightened, 

secular state of European pattern. […] That is a process that needs a long 

time. If you say ‘they can join the EU in 500 years’, then we could surely 

agree on that. But now we are speaking about a process of 10 to 20 years and 

that is historically just too short to make a change. (4.4.D./368-374) 

 

While the former themes have not appeared in the literature examined, the later view 

coincides with previous research observations, found, for example, by Kütük (2006). 

 

6.8. Identity 

Finally, the issue of identity is stated as a problem, as an EU-member Turkey would dilute 

the EU, seen as a homogenous circle of states with a common history and relative similar 

orientation (2.11.K./165; 5.7.K./508-510; 6.1.G./30-38). In contrast, others find, 

reinforcing a theme identified by Tekin (2005), that the European identity was just in the 

process of forming and a Turkish accession would threaten it (4.4.E./460-475; 

6.10.A./309-319; 6.10.L./300-306), all the more, as some feel, that not all Turks 

indentified themselves with Europe and wanted an accession (5.1.K./113-114; 6.5.S./211-

212; 6.5.A./221-222): 

 

Let us say, this thing goes towards a United States of Europe. That requires 

that there is a feeling of community, that it is not just a mere economic 

construct but an ideological union, one that has the cultural pillars of the 

occident as columns. That is why you also have to ask whether Turkey also 

belongs to Europe culturally. Where does Europe end? (5.1.R./51-56) 

 

6.9. Cultural contributions and commonalities 

Replies to the question on contributions of Turkish culture to and shared culture with 

Europe are rare and partly marked by irony or sarcasm (4.9.A./671; 5.6.A./420). 

However, some respondents state – in other contexts – the important role of science and 
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research in ancient Turkey (2.10.K./145f.; 6.11.L./335-338). In the same vein, ancient 

technologies, architecture and social system of the Ottoman Empire are mentioned 

positively (4.11.D./671-672), as well as Turkish hospitality (6.9.M./285) and, 

contradicting to aforementioned findings, the value of religion that had lost its 

significance in Europe (4.5.D./535-545; 4.8.A./599-602). The same is said about the 

importance of the family (5.6.A./428-431; 5.11.P./581-582). In terms of commonalities 

respondents name the intermingling of Turkey and the periphery of Europe, for example, 

in Alhambra in Spain (6.11.A./336), on Rhodes (1.10.H./145) and on the Balkan 

(5.11.R./564; 6.11.S./332), as well as the ministry of St. Paul and the roots of Christianity 

at the Turkish coast (6.11.B./328). Finally, other respondents refer to the Byzantine 

Empire as a common heritage (4.1.S./61-64): 

 

Turkey is also a bit Byzantine. It was conquered and also a bit Europeanized. 

A part of Turkish identity is also European. That way you can understand why 

they want it. (5.11.R./575-578) 

 

6.10. Summary 

In conclusion, the following tentative results were found amongst the informants: Apart 

from the media, experiences with immigrants – and here the issue of integration in 

particular – tend to be a major factor of influence. Interestingly, informants clearly 

distinguish between regions and people in their perception of Turkey, namely along the 

attributes modernity on the one side and backwardness on the other. The Islamic religion 

tends to be seen as a burden for European integration because of fundamental differences 

between the tolerant and enlightened Christianity and an intolerant and radical Islam. 

Furthermore, the weak absence of individual freedoms is criticized, due to the dominance 

of the (religious) community that also led to discrimination of women. Objection is, 

moreover, evoked by Turkey’s perceived complexity and nationalistic, unstable 

(political) attitude compared to a liberal and secular mindset in Europe. This is coincided 

with a feeling of threat, that a complex and inhomogeneous Turkey might dilute European 

identity and integration. However, although marginal and partly marked by irony, 

respondents also see positive aspects of Turkish culture such as, inter alia, the importance 

of family and hospitality, achievements in ancient sciences and the intermingling of 

cultures at the periphery of the EU. In the following chapter, these findings will be 

introduced into the recommendations for possible CD activities. 

 


