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THE LEGENDS OF KING STEPHEN 

RICHARD PRA2ÀK 

Univerzita J. E. Purkynë, Brno 

The Legends of King Stephen, which appeared at the turn of the 11th and 12th 
centuries, have become part of the background of the literary awakening in the Early 
Middle Ages in Hungary, at the time of their appearance, however, there was still a 
very strong tradition of oral narrative, and literary creation brought to Hungary by 
Christianity. The christianization of Hungary dates from the middle of the 10th 
century, when the "Turkish" missionary bishop Hierotheos together with chief Gyula, 
baptized in Byzantium, came to the territory of the so-called "black" Magyars on the 
south-eastern border of present-day Hungary;1 he also baptized Gyula's daughter 
Sarolta, wife of Duke Géza, who was himself baptized by the missionary bishop Bruno 
of Sankt Gallen in 972.2 The Czech bishop Adalbert (Vojtëch)—according to the life of 
Bruno of Querfurt from the year 1004—visited Hungary only briefly in the year 955, 
but a tradition has been handed down to modern times that it was he who played the 
main role in bringing Christianity to Hungary.3 Shortly after his death Adalbert 
became a symbol of the missionary activity of the Ottoman Renaissance in Central 
Europe, patron of the first Christian cathedrals in Gniezno and Esztergom, and 
together with Wenceslas, the first patron of Czech Christianity. This dominant role of 
him in the christianization of the early medieval Central Europe in the Czech, Polish 
and Hungarian territories is graphically depicted by the legends of the 11th century, 
including the Hungarian legends of King Stephen. 

Of the works written in Hungary before the oldest of the legends one may mention 
the remarkable text Libellus de institutione morum ad Emericum ducem from the years 
1013-1015, attributed, probably erroneously, to Stephen himself, since it contains the 
advice of the ruler to his successor in the spirit of the favourite form of the Early Middle 
Ages, the so-called speculum regium (Royal mirror).4 Another important work of the 
first half of the 11th century was the writing of Bishop Gerard (Gellért) Deliberatio 
supra hymnum trium puerorum, a socio-religious tract against the contemporary heresy 
in Hungary, written towards the end of Gerard's life, between Easter 1044 and 
September 1046, when he became a victim of the so-called pagan uprising in Hungary. 
More recent research has shown that Gerard's text was mainly aimed against 
Bogomilism, which formed the main philosophical basis of the pagan uprising of 
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1046.5 The question remains open as to Gerard's covert attack in the Deliberatio on 
supporters of St. Method, with whose assistance the power of the Church was, to the 
joy of the heretics, being weakened, may also be put in the context of Bogomilism.6 But 
the attack certainly brings to mind a form of Method's Christian (and Slavonic) 
tradition in 11th century Hungary, before the coming of the Czech monks of Sázava to 
that country during the reign of the Hungarian king Andrew I, a form about which 
nothing else is known. 

The Gesta Ungarorum of the time of kings Andrew I and Koloman, which has not 
survived, indicates a relatively early blossoming of chronicles in the old Hungarian 
literature.7 Nonetheless the core of the oldest literary production of Hungary is formed 
by the Latin legends of the first Hungarian saints from the years 1064-1116. They have 
been preserved in a number of copies, mostly of later date, which has greatly impeded 
their precise dating. Nevertheless, the indubitable age of most of these legends and the 
lack of any other domestic literary production makes them a valuable source of 
information on the period, and particularly a valuable piece of evidence on literary 
development, with universal validity. 

The oldest literary context is the oldest Hungarian legend, Legenda sanctorum 
Zoerardi et Benedicti, by Bishop Maurus (in Hungarian Mór) of Pécs, dating from 
1064, which is strongly associated with the oldest feudal culture, stretching back to the 
classical heritage in the Italian and Frankish regions. It was already influenced by the 
early medieval cult of Jeremy (Hieronymos), which also left a deep mark on the 
Carolingian Renaissance and meant a new impulse in literary creation during the 
Ottonian Renaissance, paving the way for the features typical of the hermit period of 
the 11th century, as witnessed by many leading legends of contemporary medieval 
literature, starting with Bruno of Querfurt's Vita quinque fratrum from 1008 and 
ending with the Vita beati Romualdi by Pietro Damiani in 1042.8 The legends of 
famous Central European hermits are often placed alongside these great works, such 
as the legend of St. Ivan, the legend of St. Günther (Vintif) or the legend of Zoerard 
(Svorad) and Benedict. The doctrinal base of the legend of Zoerard and Benedict was 
provided by the Italian Camaldulian reform movement founded by Abbot Romuald, 
which followed on from the missionary policy of the Ottonian Renaissance. In the 
Hungary of the day the legend of Zoerard and Benedict was strongly connected with the 
baronial lands of Nitra and marks the beginning of the hagiographie tradition in the 
Hungary of the Arpáds' age. It represents a combination of the acta et miracula type of 
legend with the hagiographie poem, and from the literary point of view the connections 
between the rhyming parts of the legend and early medieval hymns are very 
important.9 The legend of Zoerard and Benedict combines the authentic legend of the 
life of two saints with Ambrosian hymns and the historical songs, also typical of early 
medieval hymns. Indeed the slaying of Zoerard's disciple Benedict by robbers and his 
miraculous raising from the river Váh with the help of an eagle are the basis of the 



THE LEGENDS OF KING STEPHEN 165 

ballad tradition of Hungarian literature. The development ol the ballad might in future 
be fruitfully studied in connection with the development of medieval ecclesiastical 
literature. Similar connections between balladic elements and the tradition of 
hymnology and the authentic legendary base can be found, e.g., in a Hymn on the 
Transfer of St. Martin's Relics, by Bishop Radbód of Utrecht, from the early 12th 
century.10 The description of the strict asceticism of Zoerard in our legend is 
reminiscent of the martyrological scenes in the Lombardy murals in The Martyrdom 
of St. Vinceni in the Lombardy church of St. Vincent in Galliano, dating from the year 
1007.11 

The legend of Zoerard and Benedict also contains many folklore elements; apart 
from the legend of the eagle seeking the body of Benedict in the river Váh there is also, 
for example, the story of how after his death Zoerard raised a robber and a hanged 
malefactor from the dead. The description of Zoerard's asceticism also retains the 
beauty of the folk tale, his forty day fast on forty nuts, a version of the Syrian-
Palestinian legend of the hermit Zosimus, who fasted on forty dates. This element is 
connected with the Maronite Christianity of the Near East. 

By contrast, the larger legend of St. Stephen, Legenda maior sancti Stephani regis, 
written in the years 1077-1083, before the canonization of Stephen, has a strictly 
ecclesiastical character.12 The ascetic holiness of the missionary king stands out in the 
legend, and he is given an apostolic title. The legend shows the great merits of Stephen 
in founding churches and monasteries not only in Hungary but also in other countries, 
such as Italy, Latin Rome and Byzantinian Ravenna, as well as in Byzantium, 
Constantinople and Christian Jerusalem.13 In the coming struggle between Empire 
and Papacy the author of the legend seems to support the Papacy. The capital of the 
world is found in Rome, and the cult of the Virgin Mary is strong. He combines a 
theologically conceived explanation with Stephen's biography, mainly hagiographical 
in character. For him Stephen was above all "miles Christi", whose many struggles 
against feudal discreteness and for the unification of Hungary are not concretely 
depicted here. The style of the legend is also quite dry, lacking graphic examples or 
interesting stories from the saint's life, or a more colourful description of events. The 
principles of rhymed prose are applied with mixed success. One of the best parts is the 
etymological explanation of the name Stephen: 

Nomen sibi impositum est Stephanus, 
quod alienum a consilio dei non credimus, 
Stephanus quippe Grèce, 
coronatus sonat Latine.1* 

It is not only in this etymology that we find a combination of Greek and Italian. 
Apart from the attention paid to Stephen's ecclesiastical donations both in Italy and in 
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Byzantium, the Byzantine influence appears, for example, in the concept of Mary, the 
Mother of God, "dei genitricis", which is typical of the 11th century.15 

The attempt to maintain the balance between the Roman and Greek churches, so 
characteristic of Stephen, was also typical of King St. Ladislas, in whose reign the 
legenda maior appeared. Just as Stephen fought against Bogomilism as an ally of 
Byzantium, so Ladislas founded in the 1090s the Zagreb diocese in the region of the 
Save and the Drave, with the intention of fighting Bogomilism, which was" again 
strongly penetrating into southern parts of Hungary. He appointed to this see on Slav 
territory a bishop of the Latin rite, the Czech priest Duch, who spoke a similar tongue 
to that of the local Slavs.16 The author of the legenda maior was also considered to be a 
Czech Benedictine.17 Nor does his sympathy for Greek Christianity eliminate the 
possibility of a certain connection with the Benedictine-Basilian monastery at 
Visegrád, where at the end of the 1050s the Sazavan monks, led by Abbot Vitus, 
nephew of St. Prokop, took refuge after being expelled from Sázava by Czech Duke 
Spytihnëv.18 Cohabitation of Benedictines with Basilians is found as early as the 
second half of the 10th century in the Roman Aventine, where St. Adalbert also began 
his missionary activity, the latter being mentioned in the legend as the Czech bishop 
who baptized St. Stephen. In later Hungarian Chronicles Adalbert is referred to as the 
bishop of Prague, e.g. in the Chronicon Budense, the chronicle of Simon Kézai, etc.19 

The author of the legenda maior emphasizes, apart from the christianizing merits of 
Adalbert in Hungary, the missionary activity of abbat Anastasius-Astrik and his pupil 
Boniface, also connected with the missionary calling of the Bfevnov Benedictines in 
Hungary. The author's application of Czech conditions to a Hungarian environment is 
most often seen in his words on the diets of Géza: "convocatis ... Hungáriáé 
primatibus cum ordine sequenti",20 reminiscent of Cosma's terminology in his Czech 
chronicle "omnes quidem Boemiprimi et secundi ordinis eum diligehant", corresponding 
to the historical reality of the old Czech state of the 11th century.21 The foreign origin 
of the author of the legend is also indicated by his dimissal of the Hungarians as "filios 
perditionis et ignorantiae, populum rudum et vagum".22 

The christianizing mission of the legend was taken over by the canonizing intentions 
of Ladislas.23 The author of the legends depicts the adoption of Christianity in 
Hungary as a struggle between Stephen and the devil. This basic outline is embellished 
especially by the theological competence of the author, who particularly emphasizes 
the teaching of the gospels and is equally familiar with the Old and New Testaments. 
He praises Stephen especially for his piety, generosity to the Church and untiring 
opposition to the enemies of Christianity.24 From our point of view, apart from the 
mention of the Czech mission of Adalbert and Anastasius-Astrik, the twelfth chapter, 
on the mercy shown by Stephen to the poor is interesting, noting the frequent visits by 
the Bohemian Forest hermit Günther (Vintif) to Stephen's court, where he received 
generous alms for the needy from the Hungarian king. It is said to have been on 
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Gunther's suggestion that Stephen founded the monastery at Bakonybél, where 
Gerard (Gellért), later Bishop of Csanád, lived for some time.25 

The character of Stephen the man is to a large extent lacking in the legenda maior, 
being replaced by the general Christian concept of the "holy king", in the spirit of the 
postulates of Augustine, attempting to release himself from earthly bonds by 
embracing the transcendental.26 It is a certain topos of the medieval hagiographie 
tradition, as it imagined the ideal early feudal ruler. We can find a similar picture, e.g., 
in the biography of the Emperor Louis the Pious by Theganus (the Vita Hludowici), 
written in Trier around the year 850.27 The basis of this topos may be seen in classical 
times in Pontius' biography of Cyprian, which is considered the "first Christian 
biography" and forms the starting point for the medieval legendary tradition.28 Even 
in Pontius' version of the life of Cyprian the basic idea of the "divine mission" of the 
hagiographical hero is expressed, suppressing the profane side of his life, taking on its 
strongest form particularly where Christianity developed in the womb of barbaric 
traditions, for example in the Carolingian environment. We find a similar situation 
after the establishment of Christianity in the young feudal states of contemporary 
Central Europe, where for this reason the first hagiographical attempts are closely 
related to the old classical and early feudal traditions, which acquire a new topicality 
here. Thus, the legenda maior sets out from the idea of the "divine mission" to the 
christianization of Hungary, which was not completed by its initiator Duke Géza, but 
only by his son Stephen, the actual founder of the christianized early feudal Hungarian 
state, as is also clear from the introductory chapters of the legenda maior. In the very 
first sentence it says: "Omne datum optimum et omne domum perfectum desursum est, 
descendens a patre luminum. "29 This passage from the letter of St. James the Apostle 
had already been embraced in the 6th century on the basis of the Platonic philosophy 
by Dionysios Areopagita in his work, translated into Latin at the Paris court of the 
Frankish king Charles II the Bald by Johannes Scotus Eriugena, halfway through the 
ninth century.30 Dionysios's work Hierarchia caelestis forms the basis of medieval 
mysticism and so-called Christian symbolism, which came to the fore just in the 11th 
century, when Berengar of Tours renewed the antirealistic philosophy of Hrabanus 
Maurus, inherited from the Carolingian epoch, whose works surprisingly form the 
backbone of the oldest Hungarian library, the Benedictine library of the Chief Abbey 
at Pannonhalma. The inventory of this library from around 1090 is the oldest record of 
library work in which domestic Hungarian writings could be based. Apart from the 
usual ecclesiastical literature, missals, antiphonaries, lectionaries, breviaries, the 
regulae of orders etc., the ascetic meditations of Pomerius, Liber Prosperi de activa et 
contemplativa vita, an unspecified life of St. Martin—probably by Gregory of Tours— 
one work of Lucanus and Latin grammars, books of dialectics and rhetorics, we can 
also find in particular the works of Paulus Diaconus, the Venerable Bede and 
Hrabanus Maurus.31 
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In the concept of the legenda maior there is also reflected the thesis of Pietro Damiani 
on philosophy as the "servant of theology", which formed one of the ideological bases 
of the stand of the Papacy in the struggle for investiture, undoubtedly connected with 
Ladislas's support for the Papacy, which he saw as a defence against the expansive 
moves of the Empire. The Carolingian tradition is reflected not only in the literary part 
of the legenda maior connected with the literature of the Carolingian epoch, but a link 
with that epoch is also shown, for example, in the description of the coronation 
ceremony of Stephen: "Stephanus rex appellatur et unctione crismali perunctus 
diademate regalis dignitatis féliciter coronatur",32 where the expression crisma was 
used, from the Carolingian epoch, to denote the crism or holy oil used in the 
consecration of bishops and kings.33 

From the literary point of view the legenda maior is on the whole a typical product of 
the rhymed prose of the period, with rich stylistic flourishes and rhetorical figures. Let 
us take as an example the fine iteratio in the sixteenth chapter "Christum in ore, 
Christum in corde, Christum in unetis actibus se gestare demonstravit" ,3* which also 
emphasizes the basic doctrinal message of the legend. An interesting, literarily well-
fashioned insertion is the vision of Géza in a rudimentary hexameter, where the 
influence of some previous biography of Stephen is usually seen, traces of which can be 
found in the humanistic work of the Palermo Dominican Pietro Ransano Epitome 
rerum Ungaricarum from the end of the 15th century.35 

The Legenda minor sancti Stephani regis seems to have been written shortly after the 
year 1109 in the territory of the Hungarian king Koloman the Book-lover.36 In spite of 
his name he was a very warlike ruler, who began the expansion of Hungary 
southwards, conquered Croatia and Dalmatia, and paved the way to these conquests 
by an alliance with the Sicilian Normans against Venice. This expansionism required 
some ideological revision of the legacy of the previous Árpáds, along with adjustments 
to the image of the founder of the Hungarian state, the "pious" King Stephen, as 
presented by the legenda maior at the beginning of Ladislas's reign, with the intention 
of having him canonized. 

The legenda minor does not place such unequivocal emphasis on the piety and 
holiness of Stephen, and though it is based, as the author himself states, on the previous 
version, the picture of Stephen differs considerably from that in the legenda maior. In 
the actual account of the life of Stephen the author of the legenda minor follows the 
legenda maior, and perhaps also to the lost life of Stephen from half way through the 
11th century, as is suggested by the author's words in connection with the life and work 
of Stephen "sicut fideli et veraci relatione tunc temporis viventium accepimus"'.37 The 
basic motif also—the celebration of Stephen as the first Christian king of Hungary—is 
largely the same in both legends, but the author of the legenda minor places much more 
emphasis on Stephen as a warrior against the pagan. In his eyes Stephen is a suppressor 
of paganism and forcibly unites Hungary on the Christian principle of a higher 
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mission, so that his efforts in this direction are considered completely justified. This 
struggle against the opponents of Christianity is also more concretized in the legenda 
minor, and though this version is far from being a historical document, we find a great 
deal of factual information on Stephen's victory over the pagans at Veszprém, his 
victory over the Pechenegs in Transylvania, the suppression of the resistance of 
dissident aristocrats in his own court, etc. At such moments in the legenda minor 
Stephen appears as a determined ruler, who does not hesitate to punish his enemies 
severely, and the author of the legend does not pay much heed to his Christian mercy. 
For example, he has some royal servants hanged without remorse when they lay hands 
on royal property. 

The frequent mention of St. Martin as patron of the Hungarian church and the chief 
patron of Stephen is striking, being among other things also typical of the legenda 
maior. It can be concluded from this that the author of the legenda minor was a fellow 
Benedictine of the author of the legenda maior whose legacy he continued though 
adapting it to the needs of the early 12th century. In many places in the legend we find 
justification of the attacks of Koloman on his opponents. So, for example, when 
Stephen has his would-be assassins blinded, this is an indirect justification of the same 
act by Koloman against the dukes Álmos and Béla. We do not find the punishments of 
blinding and hanging in Stephen's actual laws, but they are typical only of his 
successors in the second half of the 11th century. The punishments of blinding and 
hanging were not included in the law until the time of Ladislas.38 

The saint as hero of bloody battles is found praised especially in the canonic 
collection of Anselm of Lucca, (later Pope Alexander II), and the representative of the 
Cluniac ideal, Pope Leo IX, became head of an army in the mid-11th century. The 
Byzantine habit of painting the saint as patron of warriors on standards can even be 
found in the 10th century and in the 11 th and 12th centuries also became widespread in 
the west. The "militia Christi" was still the privilege of the monks in the 10th century, 
but in further decades it became that of kings. A similar picture to that painted of 
Stephen at the beginning of the 12th century by the legenda minor can be found as early 
as the 10th century in the life of St. Edmund (Vita S. Eadmundi regis Anglorum et 
martyris), though reflecting to an even greater extent the monastic ideal of the ascetic 
king found in the legenda maior?9 

It was also in this spirit that the first Life of Stephen from the 1040s was apparently 
written, though it has not survived and has to be reconstructed from the above-
mentioned chronicle of Pietro Ransano from the end of the 15th century. This, the 
oldest Life of Stephen, written shortly after his death, contained the most concrete data 
on his life, which were taken up in the work of Ransano and other medieval Hungarian 
chronicles, such as that of Simon Kézai, which influenced the Hungarian chronicles of 
the 14th century and others. Here there is concrete mention of Stephen's opponents, of 
Koppány's intrigue with Stephen's mother Sarolta, of the leader of the "black 



170 R. PRA2ÁK 

Magyars" Gyula, of the exact year of Stephen's birth, 969, etc. This, the oldest life of 
Stephen, thus represents a historical and literary precursor to the legendáé maior et 
minor.*0 

The legenda minor is a more sophisticated literary work than the legenda maior. It is 
based on a fresh narrative, the author using short but dramatically charged sentences, 
his style showing a knowledge of Hungarian narration and folk tales. Particularly 
successful epic passages include the tale of the defence against the Pechenegs, Stephen's 
jud£ ment of the thief, the attempt on his life, etc. The legenda minor has a special 
strength in its completeness. Here we learn that Stephen was born in Esztergom, that 
he studied grammar, etc. 

The good composition, clear grammatical sentence structure, knowledge of 
contemporary linguistic stylistic and rhetorical devices, hyperbole, antithesis, 
adnomination, etc.—all are characteristic of the literary workmanship of the legenda 
minor, where we also find good rhyming passages. Among the poetic devices there is 
also paronomasia: "Isti protectione dei roborati accinguntur, j Uli amentia sua obligati 
discinguntur. "41 The author of the legend also knows how to make best use of cross 
rhymes. 

The author's knowledge of letters is also remarkable, e.g., it is here that we first meet 
with the first references to Horace in Hungarian literature.42 But the basic source for 
the author were works of an ecclesiastical nature, the Gospels and the Epistles of St. 
Paul. The special reminder of the fact that Stephen learnt grammar in his youth might 
indicate a knowledge of the teaching of Isidor of Seville, who considered grammar to 
be "ars prima"; and in the twelfth century John of Salisbury designated grammar the 
cradle of philosophy.43 

By a combination of the legenda minor and the legenda maior, with the main 
emphasis on the latter, Hartwik's Legenda sane ti Stephani regis ab Hartvico episcopo 
conscripta was written which the author enriched with some new elements. There had 
been some doubt concerning the identity of the author but he is now considered to have 
been Hartwik, Bishop of Győr, probably of German origin, and according to 
contemporary sources a member of King Koloman's mission to Sicily, whence in 1097 
he brought Buzilla, the daughter of the Sicilian king Roger to be Koloman's wife. The 
alliance with the Sicilian Normans was intended to provide Koloman with allies 
against Venice and thus form the basis for the annexation of Croatia to Hungary. 
Koloman was a supporter of the Pope and in October 1106 he supported through his 
emissaries to the ecclesiastical council in Guastalla in Upper Italy, the right of papal 
investiture though Hartwik is thought to have had certain sympathy with the Empire. 
This also led some researches to seek Hartwik's person in German circles, in the 
Ratisbon (Regensburg) bishop of the same name, or in the Archbishop of Mayence 
(Mainz).44 
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The papal sympathies of the Hungarian kings, apparent as early as Stephen's time, 
were forced on them by the threat to Hungary from the German emperors. After 
Conrad's unsuccessful attack on Stephen in 1030, Hungary was again threatened by 
Henry III in 1052, when on the request of King Andrew I the Pope himself even came to 
Hungary and at Pozsony (Bratislava) helped in making peace between the two rulers. 
It is possible that it was the visit of Leo IX which helped to establish the new concept of 
the "militia Christi", when the pious, contemplative saint of the ascetic monastic life 
was replaced by the warrior saint. This idea became ensconced in Hungary only later, 
at the time of Ladislas and Koloman. Even Andrew I, a ruler mostly associated with 
eastern influences, introduced the warrior tradition of Byzantium into Hungary, 
putting eastern saints such as his patron Andrew, Demetrius and George on his 
standards.45 

And thus it was that in the tradition of the legenda minor and that of Hartwik's 
legend the warrior postulates of the papal transformation of the "militia Christi", at 
the time of the struggle for investiture, combined in Hungary with the Byzantine 
traditions. Koloman himself seems to have placed particular emphasis on the tradition 
of Stephen in this new, warrior spirit, corresponding as it did more closely to his 
expansionist aims. At the time when Bishop Hartwik wrote his Stephen legend, i.e. in 
the years 1112-1116, he already seems to have been entirely on the side of King 
Koloman, and thus conceived his work according to the latter's intentions. 
Nonetheless his depiction of Stephen is mainly based on the text of the legenda maior, 
which belongs to the older type of royal legend, relating to ascetic, pious kings, closer 
to the ideas of the reforming monks, as formulated from the 10th century onwards by 
the Cluniac movement. It was this very Cluny movement that—unlike the Lotrin 
reforms or the reform attempts of Romuald—at the same time formed the basis of the 
second type of royal legend, as represented by the legenda minor, where the ruler as 
"miles Christi" expresses in the main a militarily uncompromising attitude towards the 
enemies of the Church. This dual basis of Hartwik's legend, derived from the ideology 
of the "militia Christi" m the spirit of the legenda minor and the need for earthly power 
in support of the Papacy, and the factographical starting-point of the legenda maior in 
the depiction of Stephen's life and work, makes it represent a certain transitional stage 
between the two types of royal legend mentioned above, and represented, respectively, 
by the the legenda maior and minor.*6 

The overall treatment of Hartwik's legend is, however, a much more novel one than 
that of the older legends of King Stephen. Above all, the author reveals his identity in 
the first sentence and says that he writes his work in the reign of King Koloman, to 
whom the work is dedicated. In the dedication there is an apology for the shortcomings 
of the work, revealing Hartwik's knowledge of Priscian's work Institutio de arte 
grammatica. This may have been the work which arrived in Hungary in the 1020s as the 
"Priscian Codex", sent by Bishop Fulbert of Chartres to Bishop Bonipert of Pécs as an 
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expression of his gratitude for the gifts of the Hungarian king, Stephen, towards the 
rebuilding of Chartres Cathedral after its destruction by fire.47 In the spirit of Priscian 
Hartwik considers his work to be a mainly historical account—narratio historica— 
vhich, according to the custom of the times, required a certain style, with a 
preponderance of the indicative, a material, rationally conceived account and clear 
word order. Hence Hartwik's emphasis on "rationem contextus", "dictionum 
ordinatio", etc. Hartwik is an adroit stylist, writing his work in very natural-sounding 
rhymed prose.48 

As far as the content is concerned, Hartwik in the spirit of the previous legends of 
Stephen emphasizes Adalbert's contribution to the christianization of Hungary, the 
protection of St. Martin and St. George in Stephen's battles, Stephen's charity and 
gifts to the Church and his struggle against the Pechenegs and the Emperor Conrad, 
etc. He writes in some detail on the beginnings of Christianity in Hungary. For 
er mple, he is the first to give information concerning the first Archbishop of 
Esztergom, Sebastian, usually identified with Radia,49 and is also the first to write of 
Astrik's mission to the Pope, who gave him the royal crown originally intended for the 
Polish duke Mieszko, to take to Stephen. This datum of Hartwik's plays a dominant 
role in the Hungarian-Polish chronicle (Chronica Hungaro-Polonica), written in 
Poland in the 13th century, and is in many places based on Hartwik's legend.50 

Hartwik's identification of the Bf evnov abbot Anastasius with Astrik is also valuable, 
its justification having later been challenged, while in the light of present research it 
seems entirely justified.51 The conclusion to Hartwik's legend is entirely original, where 
he speaks of the raising of Stephen's body from the grave on the occasion of his 
canonization in the year 1083, and of the miracles after his death. Particularly famous 
is Hartwik's account of how Stephen's intact right hand was removed from the grave 
after its opening. In honour of Stephen's revered right hand King Ladislas later 
founded a monastery near to Nagyvárad, as is recounted in Hartwik's legend. This 
occurred in 1084, and the place is called Szentjobb, 'holy right hand' (in Romanian 
Sîniob). The reverence for the "holy right hand" of Stephen was later, in 1222, even 
incorporated in the Golden Bull of king Andrew II.52 

Hartwik's legend, as the last of the cycle of the legends of Stephen from the second 
half of the 11th and the beginning of the 12th century, brought to an end the 
contemporary production of legends of King Stephen; it gave the most historically 
complete picture of the king's life and work and thus became the basis of his later 
biographies of Stephen. 

A supplement to the legends of King Stephen is provided by the Legenda sancti 
Emerici ducis from the years 1109-1112, which expands one of the episodes of the holy 
life of Stephen's son Imre into an independent legend. Prince Imre was married, but 
died in 1031, at the age of only twenty-four, leaving no children. In the system of the 
oldest Hungarian legends he is a celibate confessor, on whose behalf great efforts were 
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made at the beginning of the 12th century in Hungary to establish him as a holy figure. 
Imre's legend also emphasizes the apostolic mission of Stephen in the christianization 
of Hungary and thus puts the finishing touches to the myth of the "apostolic king" 
found in the other legends. Among these Hartwik's legend is based directly on 
Imre's.53 

Thus, the legends of King Stephen from the years 1077-1117 form a complete cycle 
about the founder of the early Christian feudal Hungarian state of King Stephen. 
While the legenda maior is of the older type of royal legends of the ascetic monastic 
type, typical of the 10th century, the legenda minor already belongs to the type of royal 
legend of the warrior saint, conqueror of pagans and enemies of the Church, which 
became topical from half the mid-11th century in connection with the approaching 
struggle over investiture. Hartwik's legend represents a transitional type between the 
two. While the first two legends seem to have originated in a Benedictine environment 
and support the papal sympathies of the Hungarian kings—like Imre's legend, among 
whose primary sources is the Benedictine regula, with its requirement of celibacy, 
which formed part of the Pannonhalma Benedictine Abbey library—Hartwik's legend 
is more closely connected with the Hungarian royal court and displays a certain 
wavering between the papal and imperial causes. 

From the literary point of view the legends of King Stephen all belong to a type of 
rhymed prose in Hungarian writing more sophisticated than the legend of Zoerard and 
Benedict, which represents an older type of hagiographie form (acta et miracula), and 
does not have the more advanced literary elements of legend writing found in the 
legends of King Stephen. These also follow the Carolingian tradition—which is a 
typical feature of all the old Hungarian legends—but they also reflect on a higher level 
the classical tradition of literature. If, for example, we compare the legends of Stephen 
with those of Wenceslas, we see that the Wenceslas legends of the 10th century are 
representative of the first type of royal legend, as seen in the legenda maior of Stephen. 
The legend of Christian constitutes an exemption, where in the Koufim scene we can 
already find the germ of the second type of royal legend, widespread only later in the 
period of the struggle over investiture.54 The legends of King Stephen also reflect the 
development of the cultural and literary environment in Hungary at the turn of the 
11 th and 12th centuries, which still took place well within the bounds of church culture, 
while at the same time reflecting the development of a class society and feudal property 
in the period of the stabilization of the early Hungarian feudal state during the reigns 
of Ladislas and Koloman. 

The legenda minor marks the formation of a specific literary tradition in Hungary, in 
which the author follows in the footsteps of predecessors, particularly in those of the 
author of the legenda maior. He also draws on trustworthy oral reports—similarly as 
the Czech Cosmas—though he takes a more critical approach towards them than 
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Bishop Maurus had taken almost half a century earlier in the legend of Zoerard and 
Benedict. The author of the legenda maior, on the other hand, entirely omits oral 
tradition, a feature in which he displays a similarity to Hartwik, who in recounting the 
miracles following Stephen's death, bases his account more on ecclesiastical than on 
folk tradition. But the overall account of the life "after death" of Stephen and the 
miracles connected with his cult is prosaically more fully developed by Hartwik than 
by the author of the legenda minor. Hartwik too—just as the author of the legenda 
minor—is already trying to extend the concept of a literary work. He places emphasis 
on the historical facts and their specific presentation in the spirit of Priscian's narratio 
historica, and tries to make his work meet the demands of medieval learning. In this 
respect he tries to produce not only narratio historica but also narratio docta. Both 
Hartwik's legend and the legenda minor represent literarily more sophisticated forms, 
more richly fabulous and more varied in motif than the legenda maior, and are evidence 
of the further development of Hungarian literature during that period.55 
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no. 3. pp. 444—457, and "K dataci a typologickému zafazení legend o nejstarsich uherskych svëtcich 11. 
stoleti" (On Dating and Typology of the Legends about the Oldest Hungarian Saints in 11th century), 
Historické Studie XXVII/1984, no. 2, pp. 93—108. The current Hungarian edition of the legends with 
further references see: Érszegi, Géza ed., Árpád-kori legendák és intelmek (Legends and Instructions 
from the time of the Árpáds), Budapest, 1983. 
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ERRATUM 
Because of a translation error in Péter Váczy's article "The Angelic Crown", in Number 1, Volume I, 

1985, on p. 16, in the last paragraph in a sentence the word "older" should be corrected as for "later". Thus 
the correct sentence will be: "As this text version relates the events in greater detail only up to 1108, the 
reference to the crown of "the saint king", i.e. king Saint Stephen cannot be later than this date." We 
apologize for the misleading mistake. 




