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Missions and Missionaries among
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the 17th Century

Most of the detailed and reliable sources on the life of the Csángó Hungarians in
the 17th century are found today in the archives of The Holy Congregation of Pro-
paganda Fide (Sacra Congregazione de Propaganda Fide) in Rome. After the
1622 foundation of the Congregation (a College of Cardinals controlling missions
around the world), information multiplied on the life and religious life of the Csángó
Hungarians of Moldavia and the use of their mother tongue. The missionaries
among them included few Hungarians: most of them were Italian, Bosnian, or Pol-
ish, with the question of ethnicity being entirely alien to their ideas shaped by
notions of the Counter-Reformation.1 Their reports on the number of the Csángós,
the language use, the language of the sermons and the confessions, and the
Csángó customs and beliefs are the best sources we have from those times –
though they require critical reading.2

Moldavia was an important missionary field for the Congregation of Propagan-
da.3 It was a Christian satellite state of the sultan, in which most of the vojvodes
and the majority of the population observed the Greek Orthodox religion but the
country also had a significant, mainly Hungarian and, to a lesser extent, Saxon,
Catholic population. Polish and Hungarian Jesuits, Italian Conventual and Bosnian
Observant Franciscan friars provided them cure of souls who often ended up des-
perately fighting among themselves for the churches and missions. There was a
large Catholic population in Moldavia, Hungarians mainly, but they had neither a
permanently resident bishop nor enough priests for every Catholic parish.4

Although Moldavia was a vassal state of the sultan, the Islam was not a menace
to the Catholic population. The Lutheran and Calvinist reformations had an impact
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on the Catholic Hungarians of Moldavia in the 16th century but both were relegat-
ed into the background by the 17th century.5 It was assimilation into the dominant
population, the Greek Orthodox Romanians, that threatened the Catholic Hun-
garians of Moldavia in the 16th century and later, in the mid-19th century, as well.
It was this threat that Rome tried to fight by having missionaries sent to Moldavia.

Missionaries of various orders and several nationalities arrived in Moldavia.6

They were mostly Italians and Polish, but Greeks, Bulgarians, Bosnians, Armeni-
ans, and Hungarians also were among them. Naturally, this meant that while the
few Franciscan Hungarians from Transylvania and the Jesuits from Habsburg-
Hungary understood their Csángó Hungarian believers, this caused a substantial
problem for the Greeks or the Italians. Actually, it happened that they heard the
confessions with the help of interpreters, which was hardly reconcilable with the
law of the seal of the confession.7

The élite character of the order influenced the missions of the Jesuits all
around the world and, therefore, in Moldavia as well. Much fewer Jesuit than
Franciscan missionaries worked in the world but they were much better qualified
than their Franciscan brothers – which resulted in a condescending attitude on
the part of the Jesuits.

The first Jesuit missions were launched in Moldavia prior to the foundation of
the Congregation, in the late 16th century. Giulio Mancinelli, one of the organizers
of early Jesuit missions in the Balkans and the founder and head of their mission
in Constantinople, visited Moldavia in 1586. In 1588, Polish Jesuits Stanislaus
Varsevicius, Justus Rabb, and Johann König-Schonovianus evangelised in
Jászvásár (Iasi).8 Pál Beke, the most important missionary in Moldavia in the 17th
century, served at the Jesuit mission of Kolozsmonostor (Cluj-Manastur) after
having concluded his university studies in Graz. He went to Moldavia in 1644 and,
from there, he even made it as far as Csöbörcsök, a Hungarian village in Tatar-
land.9 Supported by the vojvode of Moldavia, he organized a school in Jászvásár.
The Jesuits had ambitious plans with their mission in Moldavia. The Hungarian
Jesuit, Pál Beke, missionary in Transylvania and Moldavia, began his report in
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1644 in a way characteristic of his orders endeavours: he wrote about Moldavia,
from where it was easy to reach Tatarland, which was bordering on the Chinese
Empire.10

The Jesuits sent few but qualified priests to Moldavia, and laid a great empha-
sis on education and winning the élite. At the beginning of their mission, they
requested an audition before the vojvode and sought to establish the best possi-
ble relations with the boyars of the vojvode’s court. They were responsible for
teaching the children of the boyars at the Jesuit school of Jászvásár, which was
the top educational institution in Moldavia at the time. Yet, the work of the few,
though learned and enthusiastic Jesuit missionaries cannot be compared to that
of the Franciscan friars who evangelised among the Hungarian population of Mol-
davia.

Bosnian Franciscans carried out missionary work of great importance among
the Csángó Hungarians of Moldavia in the mid-17th century. They began their
work, so far from their Bosnian homeland, in the 1640s.11

The Congregation appointed Bosnian Franciscan Marco Bandini missionary
bishop of Moldavia in 1643.12 He had already proved his missionary abilities as
prefect of the order’s mission in the surroundings of Temesvár (Timisoara), and
had also learned the language of the Romanians living in Temes (Timi) county. At
the suggestion of The Holy Congregation of Propaganda Fide, Pope Urban VIII
nominated Bandini archbishop of the Bulgarian Marcianopolis. His life – parts of
which have been discussed in detail by Croatian, Romanian, German, and Hun-
garian historians – is a proof that one can understand the true significance of the
17th-century missionaries by stepping out of the framework of historiographies
that think in terms of national histories. These missionaries evangelised in all ter-
ritories of the Northern Balkans that had surrendered to the Ottomans and
become either their vilayets or vassals. Bandini studied in Italia, was a Franciscan
father superior in Bosnia, episcopal vicar in Slavonia, missionary in Hungary, in
the world of diverse ethnicity of the Temesköz, titular archbishop in Bulgaria, and
the bishop of the Catholic Csángó Hungarians in Moldavia. Therefore, one can
discover the importance of his missionary activity only by regarding these territo-
ries as one unit.
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Marco Bandini was head of the Bosnian Franciscan mission near Temesvár
from 1626 to 1631.13 He learned Romanian during these years and, upon his
return there in 1939, he confessed nine Romanian-speaking believers in Székács
village. He reaped the advantages of his knowledge of Romanian when he
became apostolic administrator of Moldavia.

Marco Bandini left for Moldavia in September 1644. The vojvode, however,
greeted him with considerable hostility. Bandini, an Observant Franciscan and
apostolic administrator, clashed both with the Italian Conventual Franciscan friars,
evangelising in Moldavia, and Polish Dominican Jan Zamoyski who, although lived
far, in Poland, held the title of Bishop of Bákó (Argeº-Bacau) and considered Mol-
davia his own diocese. Bandini also came into conflict with the Greek Dominican
and future Bishop of Csanád, Giacinto Macripodari, who also laid claim to the office
of the Bishop of Moldavia. In his evangelising activities, Bandini leaned on a Hun-
garian Jesuit missionary, Father Pál Beke. Beke accompanied him and interpreted
for him when he visited the churches. With the help of the Hungarian Jesuit, Bandi-
ni prepared a valuable report, which became the most important source on the life
of the Csángós in Moldavia in the 17th century. Bandini died at his apostolic admin-
istrator’s seat, in the Moldavian Bákó on 27 January 1650.

Marco Bandini was not alone when he left for Moldavia, that faraway and
unknown missionary province: several Bosnian and Bulgarian Observant Fran-
ciscans followed him there. Observant Franciscan Fra Elia, who was said to be
Bosnian, arrived in Moldavia from Constantinople in 1645. Tommaso a Camen-
grado, another Bosnian Franciscan, was vicar of Moldavia and prefect of the
monastery of Bákó in 1653. Mariano a Sarajevo also evangelised in Moldavia
between 1651 and 1655. He arrived in Transylvania in 1630 but then he left the
new mission rather quickly and returned to Bosnia. However, after the establish-
ment of the Transylvanian Franciscan custody in the 1640s, we find Fra Mariano
in Transylvania again, carrying out missionary work. He went to Moldavia from
there in 1645. Later he was elected head of the Transylvanian custody and, at
the call of Archbishop Bandini, left for Moldavia where he became vicar-general.

From among the Franciscans working with Bandini, Observant Franciscan
Pietro Parchevich, descendant of an illustrious Bosnian-Bulgarian family, played
a most significant role later on. Bandini chose the former student of the Italian
Illyrian College of Loreto as his secretary in the Bulgarian Csiprovác in 1644. Fol-
lowing the death of Bandini, Pope Innocent X appointed Parchevich vicar apos-
tolic of Moldavia (he was also Archbishop of Marcianapolis) and, in 1656, Pope
Alexander VII granted him the archiepiscopal title of the late Bandini. However,
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Archbishop Parchevich spent more time in the courts of foreign sovereigns, per-
forming diplomatic missions as the envoy of the Habsburgs, than in his danger-
ous and poor diocese.14

Bosnian Franciscans could not strike roots in Moldavia. In the country, apart
from the few merchants and others who happened to get there, there was no siz-
able Catholic population of Southern Slav mother tongue, there was no Catholic
nobility to patronise the Bosnian Franciscans as in Transylvania, and no Bosnian
merchants lived there who would have provided a solid basis for the mission as
in Belgrade or Temesvár. Consequently, Bosnian Franciscan missionaries were
at a disadvantage as compared with their Hungarian, Polish, and Italian brothers.
After the death of their respected leader, Archbishop Marco Bandini in 1650, they
were constrained to leave Moldavia and withdrew into Transylvania.

Two other nationalities played a very active role in the missions among the
Csángó Hungarians in Moldavia in those times. Although the majority of the
Greeks and the Bulgarians turned Orthodox later on, there were many Catholics
among them in the 17th century, and their missionaries took a prominent part in
the religious life of Moldavia.15

Bernardino Quirino was a Greek Franciscan from Crete. He joined the Francis-
can order in Constantinople and studied in Italy. As Bishop of Argyes and then
Bákó, he was the bishop of the Catholics of Moldavia at the end of the 16th cen-
tury. He was probably killed by the invading Tatars in 1604. He turned to Pope
Clement VIII with a detailed report in 1599. Besides the life of the Catholics in Mol-
davia, he reported on the Lutheran and Calvinist ministers from Transylvania,
from whom he had confiscated “heretical”, that is, Protestant books in Hungarian
and illegal Bible translations, all of which he burned afterwards. Niccoló Quirini,
rescuer of the monastery of Csíksomlyó, was in all probability Bishop Quirini’s
nephew. In order that the monastery would not remain unoccupied after the death
of the Hungarian Franciscans, the Catholic nobles of Transylvania called in a
Franciscan missionary of Cretan origin from the monastery of Tirgoviste in
Havasalföld (Wallachia) in 1624.16 Fra Niccoló arrived in Havasalföld probably
with the Franciscan missions in the Balkans, which started out from Constantino-
ple. Since the chronicles of the order call him Miklós Querinus, it is justified to
assume that he was a relative, probably the nephew of Bishop Bernardino Quiri-
ni, who was also of Cretan origin and arrived in Moldavia from Constantinople.
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Niccoló Quirini remained in Csíksomlyó, guarding the monastery and its equipment,
until 1626. Then Hungarian Franciscans arrived and he could return to Havasalföld.
However, in 1625 he had turned the assets of his monastery, Trigoviste, stored in
Csíksomlyó, over to Andrea Bogoslavich, a Dalmatian Franciscan missionary who
led a rather adventurous life. In 1623 Bogoslavich prepared the first report on the
Catholics of Moldavia for The Holy Congregation of Propaganda Fide.

Girolamo Arsengo (†1610), the next Bishop of Bákó, was also a Catholic Greek
from the island of Chios. Before arriving in Moldavia he had evangelised in
Poland, Moldavia, and Havasalföld as a Conventual Franciscan.

The Bulgarian Franciscans played an important role in the history of Moldavia.
Gabriel Manchich Thomasi had served for six years among Bosnian Franciscans
at the mission in Krassóvár (Carasova) in the Temesköz (Temeskuz) in the late
1640s before becoming one of the most ambitious and learned and, at the same
time, most troublesome member of the Northern Balkan missions. He evangelised
in Transylvania, Havasalföld, and Moldavia in the 1650s and 1660s, he was
appointed prefect of the Franciscan mission in Havasalföld and Moldavia, and
then obtained the title “vicar apostolic of Transylvania, Havasalföld, and Mol-
davia”. At the time of the Habsburg-Transylvanian-Turkish war between 1658 and
1664, he often appeared in the court of the Polish king, the vojvodes of Moldavia
and Havasalföld, and the princes of Transylvania. He wrote partof his reports in
code writing, he was a genuine secret agent. However, the detailed report he
promised to write about the Catholics of Moldavia was never realised.

Bulgarian Franciscan Pietro Diodato played a major role in Hungarian and
Transylvanian history and among the Catholic Hungarians of Moldavia, the
Csángós as well. Diodato, the most prominent head of the Bulgarian Catholic
Church in the 17th century, was commissioned in 1642 to visit Transylvania as
apostolic visitor, but he could not accomplish this task. However, in 1641, Dioda-
to wrote a report on the life and religiousness of the Catholic Hungarian Csángó.
His detailed report, in which he also discussed the Greek Orthodox population
and touched upon the relations between the Catholics in Moldavia and Transyl-
vania, was the most detailed document on the religious circumstances of Mol-
davia that reached the Cardinals in Rome to that date.17

Besides Jesuits and Franciscans, Dominicans also took part in the missions in
Moldavia, although to a lesser extent.

Dominican Giacinto Macripodari, future Bishop of Csanád, was one of the
most interesting Dominican missionaries in Moldavia. Macripodari was born on
the island of Chios, under Ottoman rule, in the early 1610s, consequently the
Moldavian sources often refer to him as Giacinto Ischiota. He studied theology in
Paris for four years, between 1632 and 1636. Then he became vicar and taught
at the Dominican monastery of Chios. Subsequently he worked in the Christian
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quarter of Istanbul as the vicar of the Dominican monastery. His sermons had
great success both in Greek and Italian.18

The learned Macripodari became the confessor of Alexander von Greiffenklau,
imperial envoy to Constantinople, in 1645. This connection and assistance gave
an impulse to his carrier and helped him to the mitre. In 1645, although he was
still living in Constantinople, he was appointed custodian canon of Esztergom.
He arrived in Vienna in the same year and King Ferdinand III nominated him, at
the intercession of the envoy of Istanbul, the bishop of the Macedonian Skopje.
After that, since the Dominicans held important positions in Bákó in those times,
he sought to obtain its episcopal seat.19

There were several rather active Dominican missionaries in Moldavia, although
the (mostly Franciscan) sources did not paint a positive picture of them at all.

Although the Dominicans came only third after the Jesuits and the Franciscans
in importance in Moldavia, the relative importance of those missions was still
much more significant than that of their activity in Hungary. There are several fac-
tors to account for this: the Dominicans had two monasteries in Moldavia at the
closing of the Middle Ages and, in the Moldavian mission, which had only a few
priests, some of them rose to important offices. Furthermore, the influence of the
Dominican missionaries was considerable in the Ottoman Empire, Istanbul and
especially among the Tatars of the Crimea as well.

Dominican Giacinto Franceschi da Ossimo was the Moldavian vicar of the Bishop
of Bákó. Despite his Italian name, he was probably of Greek origin. He worked as
a missionary in Jászvásár in the early 1630s and then went to Csöbörcsök in
Tatarland. He served there in 1633 and he had a Catholic wooden church built.
After 1638, he was parish priest in Bákó and, at the same time, Bishop of Bákó
and the vicar of Zamoyski. Leaving the Moldavian mission behind, he left for
Poland in 1649.

Macripodari left Istanbul and went to Moldavia in 1646, where he stayed in its
capital city, Jászvásár, and tried anything in order to become the Catholic bishop.
He travelled to Poland several times – according to his Franciscan opponents he
trafficked in various goods. Macripodari probably knew it well that even though
had the support of the (naturally, Greek Orthodox) confessor of Vojvode Lupu
Vazul, he would not achieve anything in the vojvode’s court without presents.
Besides, it is likely that he wanted to obtain the title of the Bishop of Bákó from
the Polish king, the liege of Moldavia.

Many backed the plan of Macripodari to become Bishop of Bákó, including the
vojvode himself. There were many Greeks among the boyars and the merchants
of the court who, although they were Orthodox, got on well with a fellow Greek,
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the Chian Macripodari. However, the Franciscans impeded his appointment. As a
result of his efforts, wrote their leader, Marco Bandini, the “vojvode’s eyes gradu-
ally opened to the truth”. Although the vojvode supported the Greek Dominican at
first, the Bosnian Franciscan Bandini managed to get the post in the end, and
Macripodari left Moldavia. In 1658 King Leopold I of Hungary appointed him
Bishop of Csanád, and he lived in Nagyszombat as the assistant bishop of the
Archbishop of Esztergom.

Besides Greek, Bosnian, Italian, and Bulgarian friars, Transylvanian Hungarian
Franciscans also appeared in Moldavia in the 17th century. Kázmér Damokos,
missionary bishop of Transylvania, and the Transylvanian Armenian István
Taploczai, guardian of Csíksomlyó, wanted to take over the Franciscan monastery
of Bákó for the Transylvanian custody.20 Accordingly, in 1670, they made an
agreement with Pietro Parchevich, apostolic administrator of Moldavia. However,
their planned Moldavian mission was not realised: their friars were too few even
for the Catholics of Transylvania.21 Thus, not the Transylvanian Franciscans went
to Moldavia but, quite the contrary, the Moldavian Franciscans played an impor-
tant role in the Catholic missons and education in Transylvania at the end of the
17th century. Following 1683, the outbreak of the war and the incursions of the
Tatars, the Italian Conventual Franciscans fled from Moldavia to Transylvania,
where they ran a mission and a school in Esztelnek (Estelnic) and Kanta.22

The Observant Franciscans usually considered the Conventual Franciscan
missionaries their rivals but the Bosnian friars managed to evangelise hand in
hand with the Dalmatian Conventual, Fra Simone, who was close to them geo-
graphically and, due to the shared Croatian language, linguistically as well. Fra
Simone – as so many fellow friars – used several names. Because of this,
researchers regarded the two Franciscan figures, Simone Appoloni da Veglia and
Simone Miserchich da Sebenico two separate persons. The “two” Fra Simone
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occur alternately in the Archives of the Csángó-Hungarian of Moldavia (the author
took part in its compilation) as parish priests of Galac (Galati). The author discov-
ered certain documents in the Holy Spirit Convent of Zagreb, in the archives of the
province, that not only prove that the Dalmatian Fra Simone Conventual Francis-
can was actually one person, but also help us reconstruct the life of this mission-
ary from the island of Krk (Veglia in Italian). When he left Moldavia after decades
of missionary work, he was elected guardian of the monastery in Trieste. In the
years that followed, he held the offices of custos, perpetual definitor, and pater
provinciae, and died in his province around 1677.23

The missionaries in 17th century Moldavia included Observant, Reformed, and
Conventual Franciscans, Jesuits and Dominicans, and Greeks, Bulgarians, Polish,
Italians provided cure of souls for the Catholic Hungarians of Moldavia. This vari-
ety disappeared at the turn of the 17th and 18th centuries.

In the 18th and 19th centuries, the mission of the Italian Conventual friars
came to dominate in the Catholic church in Moldavia, which became a source of
considerable conflict between the Csángó Hungarians, who insisted on the Hun-
garian language, and the Italian missionaries, who understood Romanian much
more easily.24
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23 Archives of the Csángó-Hungarian of Moldavia...I. 242–248. 261–262. 281–285. 352–360. 369–
376. 380. 400. II. 459–466. 487. 503. 524–525. 779. 790. On the life of the missionary in his pwn
province: Samostan Sveti Duh, Zagreb, Archivum provinciae Dalmatiae OFM Conv, Registrum provinci-
ae Dalmatiae, Acta Congregationis provinciae annorum 1655., 1662., 1664., 1666. 1669., 1670., 1673.,
1674. A konventuális ferencesek misszióira: Franciscus Monay: De provincia Hungarica ordinis fratrum
minorum conventualium memoriae historicae. Romae 1953. pp. 12–19.; Kowalská, Eva, Klástory fran-
tiskanov na Slovensku a národnostny problém v 17–18. storici. Slovensky národopis 41 (1993) 3. pp.
304– 312. Archivum generale ordinis fratrum minorum conventualium, Convento Santi Apostoli, Róma,
prov. Ungheria S/XXX: A. 1. busta 1. Fasc. 1.

24 Tocanel, Pietro, Storia della Chiesa Cattolica in Romania. Il vicariato apostolico e le missioni dei
frati minori conventuali in Moldavia. Padova 1960. III/1. pp. 3–52.


